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1. "And these are the names" 

An explanation of the title verse proceeds from a discussion of the meaning of the quotation, "And they who are wise..." This, we learn, contains the 
secret of the Firmament, which illuminates the Garden of Eden and the Tree of Life. Those imbued with supernal Wisdom - the internal and external 
angels, and the life giving souls born of the Tree of Life - inhabit the Tree, and these beings merit eternal life. The branches of the Tree spread over 
all forms and beings of Holiness, and the fruit of the Tree gives life to all. The side of Impurity, however, does not dwell in the Tree of Life, and 
derives no nourishment from it. There follows a description of the splendor of the Tree, which ascends to great heights, and the one radiation in the 
Tree, which contains the colors white, red and green. Rising in direct light and descending in returning light, these colors come to rest only in the 
Tree. From this Tree, the twelve Tribes of Israel went down into the exile of Egypt with the light that does not illuminate (Malchut), accompanied by 


multitudes of heavenly hosts. 
The Relevance of this Passage 


A reading of this section reveals the connectedness of all forms and beings of Holiness, including humans, animals, plant life, and even stars and 


constellations. We are reminded that there is a clear distinction between the sides of evil and purity, and it is incumbent on us to consciously 
position ourselves on the side of purity if we desire to merit the rewards of spiritual nourishment and everlasting life. 


1. "And these are the names of the children of Yisrael who came into 
Egypt with Jacob, every man came with his household" (Shemot 
1:1). "And they who are wise shall shine as the brightness of the 
firmament; and they who turn many to righteousness like the stars 
for ever and ever" (Daniel 12:3). "And they who are wise," are those 
who observe the secret of wisdom; "shall shine," means they 
illuminate and sparkle with the shine of supernal Chochmah; and "as 
the brightness," MEANS the brightness and sparkle of the river that 
emanates from Eden. This is the concealed secret that is called 
"firmament for in it are located the stars and the constellations, the 
sun, WHICH IS THE ZEIR ANPIN, and moon, WHICH IS THE NUKVA, 
and all the candles that give light, WHICH ARE ALL THE LIGHTS 
THAT ARE IN THE WORLDS BRIYAH, YETZIRAH AND ASIYAH. 


2. The brightness of this firmament illuminates the garden, WHICH IS 
MALCHUT, and the Tree of Life, WHICH IS TIFERET, stands in the 
center of the garden - THAT IS, IN THE CENTRAL COLUMN. Its 
branches, ITS SFIROT, cover all forms, NEFASHOT, trees, RUCHOT, 
and spices, NESHAMOT, in the garden that are in fitted vessels, 
MEANING THEY HAVE THREE COLUMNS, RIGHT, LEFT AND 
CENTRAL. And all the animals of the field, WHO ARE THE 
EXTERNAL ANGELS, find shelter in its shadow. And all the birds of 
heaven, THE INTERNAL ANGELS, sit under its branches. 


3. The splendor of the fruits of the tree, WHICH ARE THE SOULS 
THAT ARE BORN FROM IT, gives life to all. It exists forever. The 
Other Side OF IMPURITY does not dwell in it, MEANING THAT THE 
OTHER SIDE HAS NO NOURISHMENT FROM THE TREE OF LIFE, 
WHICH IS ZEIR ANPIN IN GREATNESS. Only the side of holiness is 
nourished. Fortunate are those who taste from it, for they live 
eternally, AS IS WRITTEN: "AND HE WILL TAKE ALSO FROM THE 
TREE OF LIFE AND EAT AND WILL LIVE FOREVER" (BERESHEET 
3:22). They are called 'Wise Ones' and merit life in this world and in 
the World to Come. 


4. The splendor of this tree, WHICH IS ZEIR ANPIN, rises higher, and 
higher. WHEN RISING it is a distance of 500 parasangs. WHEN 
RISING HIGHER, its spread is 600,000 parasangs. In this tree, there 
is one radiation, WHICH IS MALCHUT, in which body, all the colors - 
WHITE, RED, AND GREEN, WHICH ARE THE SECRET OF THE 
LIGHTS OF CHESED, GVURAH, AND TIFERET - are found. These 
colors rise IN OR YASHAR ('DIRECT LIGHT") and descend IN OR 
CHOZER (‘RETURNING LIGHT"), and they do not settle in any place 
except in this tree BECAUSE IT IS THE SECRET OF THE CENTRAL 
COLUMN. 
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5. When THE LIGHTS emanate from it, FROM THE TREE, to appear in 
the glow that does not illuminate, THESE LIGHTS sometimes settle 
and SOMETIMES do not settle in it; they are sometimes found and 
sometimes not found, because they settle in no other place EXCEPT 
THIS TREE. From this tree emanated twelve tribes whose boundaries 
are therein contained. They descended in this splendor that does not 
illuminate, into the exile of Egypt with many supernal camps. This is 
the meaning of: "And these are the names of the children of 
Yisrael..." 
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2. "The word of Hashem was" 

From Rabbi Shimon's discourse on the title verse, we learn that the word hayah is repeated in the title quotation because the first refers to the exile 
in Egypt and the second to the Babylonian exile. Rabbi Shimon reinforces Ezekial's role as a faithful prophet in his comparison of the Babylonian 
and the Egyptian exiles. The Babylonian captivity, we learn, caused far more pain and suffering for the children of Israel than the Egyptian exile. The 
children of Israel were able to endure the exile in Egypt patiently because they were familiar with the suffering of their father, the righteous Jacob. 
However, the Babylonian exile brought suffering to the point of despair, and they came to believe that God had deserted them. As a result, they were 
pitied in heaven and on earth, and God called His entire celestial army together and sent them to be with the children of Yisrael in captivity. When 
they arrived, the spirit of Prophecy descended on Ezekial. He announced his vision to the children of Israel, but they did not believe him. Thus, he 
was compelled to reveal his entire celestial vision to them. At this, their joy and love for God returned. This is why Ezekial revealed the whole of his 
vision - and with the permission of God. 

The Relevance of this Passage 

A reading of this section will strengthen our inner resistance to suffering and make us more aware of the increased spiritual help we are able to 
receive in times of sorrow. Read in conjunction with Ezekial, it will open up the prophet's vision, revealing the depths of hidden meaning contained 


therein and bestowing it upon us like a blessing. 


6. Rabbi Shimon opened the discussion saying: "The word of 
Hashem was (Heb. hayoh hayah)..." (Yechezkel 1:1). HE ASKS: Why 
is the word hayah repeated twice? We should further ask why 
Ezekiel revealed all that he saw if he was a faithful prophet. Should 
one whom the King brought into His sanctuary reveal what he sees? 
HE ANSWERS: Certainly Ezekiel was a faithful prophet, and all that 
he saw was by Faith, and whatever he revealed was with the 
permission of the Holy One, blessed be He, and all was as it should 
have been. 


7. Rabbi Shimon said: Even though pain comes to him temporarily, 
someone who is accustomed to suffer pain bears his yoke and does 
not worry. But when pain comes to one who has spent all his days in 
pleasures and luxuries and is not accustomed to pain, this is 
complete pain and deserves weeping. 


8. Yisrael was accustomed to pain when descending into Egypt, for 
all the days of that righteous man, their father, were spent in pain. 
Therefore, they endured the exile properly AND DID NOT WORRY 
GREATLY. But the exile of 'Babylon' was in complete pain; it was a 
pain for which both those above and below wept. 


9. Those above wept, as it is written: "Behold, the mighty ones shall 
cry outside" (Yeshayah 33:7). Those below cried, as it is written: "By 
the rivers of Babylon, there we sat down..." (Tehilim 137:1). They all 
wept over the exile of Babylon. Why? Because previously they had 
the luxuries of kings, as is written: "The precious sons of 

Zion..." (Eichah 4:2). 
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10. As we learned, Rabbi Yitzchak said: What is meant by the verse, 
"On the mountains | will take up a weeping and wailing" (Yirmeyah 
9:9)? The mountains that are referred to are the loftiest in the world. 
And who are these lofty mountains? They are "the precious sons of 
Zion comparable to fine gold." And now they are descending into 
exile with grindstones on their necks and their hands tied behind. 
And when they arrived in the exile of Babylon, they thought that they 
would never have support because the Holy One, blessed be He, had 
forsaken them and would no longer watch over them. 


11. We learned that Rabbi Shimon said: At that moment, the Holy 
One, blessed be He, summoned all His company, all the Chariots and 
camps and His officers and all the hosts of heaven. And he said to 
them: 'What are you doing here? My beloved children are in the exile 
of Babylon and you are here! Arise, all of you descend to Babylon 
and I with you.' This is the meaning of: "Thus says Hashem, 'For 
your sake I have sent to Babylon™ (Yeshayah 43:14). This refers to 
the Holy One, blessed be He. "And will bring down all of them as 
fugitives..." (Ibid.). These are all the supernal Chariots and camps. 


12. When they descended to Babylon, the heavens opened and the 
holy spirit of prophecy rested on Ezekiel. And he saw whatever he 
saw and said to Yisrael: 'Behold your Master is here and all the 
hosts of heaven and the Chariots that have come to dwell with you.' 
They did not believe him until he was obliged to reveal all that he 
saw - 'I saw thus, | saw thus...' and if he revealed more, whatever he 
revealed was altogether necessary. As soon as Yisrael saw this, they 
rejoiced. And when they heard the words from Ezekiel's mouth, they 
no longer feared their exile at all because they knew that the Holy 
One, blessed be He, would not leave them. And everything that he 
revealed, he revealed with permission. 


13. We learned that in each and every place to which Yisrael was 
exiled, the Shechinah was exiled with them. And here by the exile of 
Egypt, it is written: "And these are the names of the children of 
Yisrael..." (Shemot 1:1). AND HE ASKS: Since it is written, "the 
children of Yisrael," why does it conclude: "with Jacob"? It should 
have said, 'Who came with him.' AND HE ANSWERS: "These are the 
names of the children of Yisrael," refers to the supernal Chariots and 
camps that descended with Jacob together with the Shechinah into 
the exile of Egypt. THIS ALSO ANSWERS WHY "HAYOH- 

HAYAH" (YECHEZKEL 1:3) IS WRITTEN TWICE. THE FIRST HAYOH 
REFERS TO THE EXILE OF EGYPT, AND THE SECOND HAYAH 
REFERS TO THE EXILE OF BABYLON. 


3. "Come with me from Lebanon, my bride" 
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Rabbi Chiya opens a discussion of the meaning of the title verse with his interpretation. He explains that God spoke these words to the children of 
Israel upon the presenting them with the Torah on Mt. Sinai. Unlike the children of Seir and the children of Ishmael, who refused the Torah when it 
was offered to them, the children of Israel accepted the Torah, united in faith and Holiness. In answer to the question regarding the meaning of the 
verse, "He came in Holy multitudes," Rabbi Chiya refers to an ancient tradition that reveals how the heavenly multitudes protested at the moment 
when God was about to present the Torah to the children of Israel, since they desired it for themselves. God rebuked the angels, explaining that the 


1 


laws contained therein are not designed for those unable to participate in such evils as murder, adultery, falsehoods, and so on. The angels then 
ended their protests and praised God for His wisdom, which was even too subtle for them to grasp fully. 

This explanation of, "He came in Holy multitudes," leads Rabbi Yosi to offer an alternative interpretation, relating it to the descent of the Shechinah 
into the Egyptian captivity. 

Finally, Rabbi Shimon provides his contrasting interpretation of the title verse. He explains that this verse contains allusions to the mystical union 
between Voice and Speech. The relationship between these forms is one of interdependence, as wisdom cannot be transmitted orally without the 
throat, breath, tongue and lips, all of which are referenced in the verse. 

The Relevance of this Passage 

A reading of this section reveals the multiplicity of interpretations offered by the Zohar, that the Torah was designed as human law, and that it is in 
our own lives that it must be implemented. Understanding this, we will grow more conscious of our unique role and its accompanying obligations in 


this world, giving us greater access to the Light that drives all shadows away and hastens our return to the home we yearn to see again. 


14. "And these are the names of the children of Yisrael who came 
into Egypt with Jacob; every man came with his household" (Shemot 
1:1). Rabbi Chiya opened the discussion saying: "Come with me 
from Lebanon, My bride, with me from Lebanon: look from the top of 
Amanah, from the top of Senir and Chermon, from the lions' dens, 
from the mountains of the leopards" (Shir Hashirm 4:8). This verse 
refers to the Congregation of Yisrael, WHICH IS MALCHUT. At the 
time that Yisrael left Egypt and approached Mt. Sinai to receive the 
Torah, the Holy One, blessed be He, said to her, "with Me from 
Lebanon," MEANING that she comes from the supernal Eden, 
WHICH IS CHOCHMAH THAT IS CALLED 'LEBANON'. Bride MEANS 
‘whole’, like the moon that is made whole by the sun with all the light 
and sparkle, WHICH ARE OR YASHAR ('DIRECT LIGHT") AND OR 
CHOZER (‘RETURNING LIGHT"). "Come with me from Lebanon," in 
order that your children shall receive the Torah. UNTILL MALCHUT 
CAN RECEIVE CHOCHMAH, WHICH IS CALLED 'LEBANON', THE 
CHILDREN OF YISRAEL CAN NOT RECEIVE THE TORAH BECAUSE 
THEY LACK THE FIRST THREE SFIROT. 


15. "Look (Heb. tashuri) from the top of Amanah." "Tashuri" has the 
same meaning as in "There is not a present (Heb. teshurah) to 
bring" (I Shmuel 9:7). LIKEWISE, "TASHURI" MEANS accept a 
present for your children; "from the top of Amanah" - meaning when 
they came in the beginning with supernal Faith (Heb. Emunah) and 
said: "All that Hashem has spoken we will do and obey" (Shemot 
24:7). And they were equal to supernal angels, as is written about 
them: "Bless Hashem, you angels of His, you mighty ones who 
perform His bidding, hearkening to the voice of His word" (Tehilim 
103:20). Then the Congregation of Yisrael received a present WHICH 
IS REFERRED TO IN: "TASHURI FROM THE TOP OF AMANAH," 
WHICH MEANS ADDITIONAL MOCHIN. 


16. "From the top of Senir and Chermon" (Shir Hashirum 4:8). This 
was Mount Sinai that they approached and gathered under, as is 
written: "And they stood at the foot of the mountain" (Shemot 19:17). 
"From the lions' dens" (Shir Hashirm 4:8). These are the children of 
Seir that the Holy One, blessed be He, invited to receive the Torah. 
But they did not want to accept it. "From the mountains of 
leopards," (Ibid.) are the children of Ishmael, as it is written: 
"Hashem came from Sinai, and rose from Seir to them; He shone 
forth from mount Paran, and He came from holy 

multitudes" (Devarim 33:2). PARAN IS THE CHILDREN OF ISHMAEL. 


17. What is the meaning of: "And he came from holy 

multitudes" (Ibid.)? We learned that when the Holy One, blessed be 
He, wanted to give the Torah to Yisrael, camps of supernal angels 
came and said: "Hashem our ruler, how majestic is Your name in all 
the earth; who have set Your glory above the heavens" (Tehilim 8:2). 
Then they asked that the Torah be given to them AND NOT TO 
YISRAEL. 
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18. The Holy One, blessed be He, said to them: 'Are you mortal, as 
written, "When a man shall die in a tent" (Bemidbar 19:14)? "And if a 
man have committed a sin worthy of death, and he is put to 

death" (Devarim 21:22). Do you have sins that you need laws? Is 
there robbery or stealing among you, as written, "You shall not 
steal" (Shemot 20:13)? Have you women, as written: "You shall not 
commit adultery" (Ibid.)? Do you have falsehood that it says, "Do not 
bear false witness against your neighbor" (Ibid. 14)? Do you have 
coveting that it is written, "You shall not covet" (Ibid. 13)? Why are 
you requesting the Torah?' Immediately they said: "Hashem our 
ruler, how majestic is Your Name in all the earth." But, "who have set 
Your glory above the heavens" is not written. Therefore it says, "And 
He came from holy multitudes" (Devarim 33:2), MEANING THAT HE 
CAME FROM NEGOTIATING WITH THE ANGELS. Then it says: 
"From His right hand went a fiery law for them," (Ibid.) WHICH IS THE 
TORAH WHICH IS LIKENED TO FIRE BECAUSE OF THE JUDGMENT 
THAT IS IN IT. THUS, SEIR AND ISHMAEL DID NOT WANT TO 
ACCEPT IT UPON THEMSELVES, AND THE ANGELS COULD NOT 
ACCEPT BECAUSE THEY DO NOT HAVE THE QUALITY OF 
JUDGMENT. 


19. Rabbi Yosi explains this verse as referring to when the 
Shechinah descended into exile in Egypt BECAUSE OF THE 
QUESTION OF RABBI ABA, WHO ASKS: DID SHE COME FROM 
LEBANON? INDEED, SHE ASCENDS TO LEBANON. IT SHOULD 
HAVE SAID, 'ASCEND WITH ME TO LEBANON" HE EXPLAINS IT TO 
BE AT THE TIME THE SHECHINAH DESCENDED FROM THE PLACE 
LEBANON INTO EXILE IN EGYPT. THEREFORE IT SAYS, "COME 
WITH ME FROM LEBANON." And IN ORDER TO ANSWER THE 
PREVIOUS QUESTION OF WHY IT DOES NOT SAY 'ASCEND WITH 
ME TO LEBANON’, Rabbi Shimon said: This verse is based upon the 
secret of the union of Faith, WHICH IS MALCHUT. It says, "Come 
with Me from Lebanon, My bride" (Shir Hashirm 4:8). 'Voice', WHICH 
IS ZEIR ANPIN, said to 'Speech', WHICH IS MALCHUT, "with me," 
because voice comes to speech and leads it, so as to be one, 
without any separation, for the voice is general. BEING THE LIGHT 
OF CHASSADIM, WHICH IS PRESENT IN ALL THE GRADES, speech 
is particular - BEING THE LIGHT OF CHOCHMAH, WHICH IS IN THE 
LEFT COLUMN OF BINAH, AND WHICH IS PRESENT ONLY IN 
MALCHUT. Therefore, the general needs the particular, AS ZEIR 
ANPIN DOES NOT HAVE THE THREE FIRST SFIROT, EXCEPT FOR 
THE LIGHT OF CHOCHMAH IN MALCHUT. And the particular needs 
the general, FOR THE LIGHT OF CHOCHMAH THAT IS IN MALCHUT 
DOES NOT ILLUMINATE, EXCEPT WHEN IT IS CLOTHED IN THE 
LIGHT OF CHASSADIM THAT IT RECEIVES FROM ZEIR ANPIN, 
WHICH IS GENERAL. Voice is not COMPLETE without speech and 
speech is not COMPLETE without voice. Therefore, it is written: 
"With me from Lebanon my bride," because the essence of both 
comes from Lebanon, WHICH IS BINAH. 


20. "Look from the top of Amanah." This is the throat, WHICH IS 
BINAH, WHICH RECEIVES FROM THE PALATE, WHICH IS THE 
SECRET OF CHOCHMAH, from which breath emanates, WHICH IS 
ZEIR ANPIN, to complete everything from the secret of concealed 
and hidden Lebanon - THAT ZEIR ANPIN OPENS WITH THE SECRET 
OF THE CENTRAL COLUMN. "From the top of Shenir and Chermon,” 
is the top and the middle of the tongue, WHICH IS THE SECRET OF 
TIFERET, AND ITS TIP IS THE SECRET OF DA'"AT that articulates 
speech. "From the dens of lions". These are the teeth, WHICH ARE 
NETZACH AND HOD. "From the mountains of the leopards". These 
are the lips, WHICH IS MALCHUT. AND ALL THESE SFIROT, WHICH 
ARE OF ZEIR ANPIN, ARE the completion through which speech is 
completed, WHICH IS MALCHUT, THE NUKVA OF ZEIR ANPIN. 


4. "Do not eat the bread of one who has an evil eye" 
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Rabbi Chiya explains that if the children of Yisrael in Egypt had not tasted the bread of the evil Egyptians, they would not have suffered the 


oppression of the Egyptians and they would not have remained in exile. When Rabbi Yitzchak points out that the exile was a fulfillment of a divine 


1 


decree, Rabbi Chiya reminds him that the decree does not mention Egypt specifically. Thus, Rabbi Yitzchak understands and embraces the concept 
that one should not partake of the bread of an evil man. 

The Relevance of this Passage 

A reading of this section warns us against accepting or enjoying the gifts of those whose intentions are not pure, as dire and unforeseen 
consequences may ensue. By refusing to benefit from the fruits of evil, we may avoid punishment and maintain our connection with the Eternal. 


21. "And these are the names of the children..." (Shemot 1:1). Rabbi ON nnb ken 21 ew 3 ninw TONI 21 


Chiya opened the discussion saying: "Do not eat the bread of him 


who has an evil eye, nor desire his dainties" (Mishlei 23:6). "Do not ON maypnd inn bx py y" ond nN ondn 
eat the bread of him who has an evil eye," because the bread or 
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tasted the bread of Egypt, they would not have been forsaken in 


exile IN EGYPT, and the Egyptians would not have been able to harm Kb worn oxi? inni 123 INT 10 nns E 


hem. 
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22. Rabbi Yitzchak said to him: But it was decreed THAT THE °K ANS Na Nm prx 3" md AN E i. 


CHILDREN OF YISRAEL SHOULD BE IN EXILE, AND IT WAS 


INCUMBENT THAT IT BE FULFILLED EVEN IF THEY DID NOT EAT nmn Wank ‘Rb NT MN? Np"3 ITN x55 
THEIR BREAD. He said to him: All this is right. But it was not 
decreed that the exile be necessarily in Egypt, since it is not written: Yxa wu mm "a ?2 an3 M: NTT Np" 


"Your seed will be a stranger in the land of Egypt but rather "in a Ky"N3 153 DNI on? nS Y?N3 NON. ,m Yn 


land that is not theirs" (Beresheet 15:13). And it could even be ina 


different land. AN 
23. Rabbi Yitzchak said: One with a Nefesh, who eats more than +4555)" - yN" "E 
other people or one who follows his intestines, MEANING THAT HE " ?3 2n" DI 792 aT RI psa pn 1 "BN .23 


IS ACCUSTOMED TO FILL HIS STOMACH WITH DAINTIES, should wna DIN NUTT Ibis iN RWI 123 "NUM m 
slaughter himself rather than eat his bread if he meets that evil-eyed 


one. For there is no worse bread in the world than the bread of an A rama D12! DE y" Nima vs N yn 
evil-eyed person. It is written: "Because the Egyptians could not eat Nava NU Nun mh mbwn RaT 2512" 


bread with the Hebrews because it was an abomination to 


Egypt" (Beresheet 43:32), MEANING THEY COULD NOT LOOK UPON noon Nb 12 an» 713 T y^" an^ RINTA 13 
THE HEBREWS AS THEY ATE. Such is the bread of il- d! 

E UU SIUS kon mayin *3 ond pay nk box nnyan 

py v3 ond 1? xa anynd 


5. Three who reject the Shechinah 

This section discusses the three types of people who drive the Shechinah from this world and make it impossible for God to fix His abode here, 
thereby causing prayers to go unanswered. These people are: those who cohabit with women during menstruation, those who lie with heathens, and 
those who intentionally abort the embryo, thereby preventing it from coming to fruition. The world is Judged for these sins, we're told, and meets 
with war, famine, and pestilence as a result. We learn that in exile, the children of Israel remained free of such sins and fulfilled the commandment to 
increase and multiply. Consequently, they were worthy of liberation. Indeed, Rabbi Chiya discusses the verse, "And he made the laver of brass..." as 
an indication of the purity of the Israelite women in Egypt, whose ritual ablutions and eagerness to obtain husbands made them worthy of great 
honor. 

The Relevance of this Passage 

A reading of this section clearly warns us against the sins of sexual intercourse during the period of female menstruation, sexual intercourse with 
those of heathen nations, and abortion. These are considered assaults against God, and have drastic ramifications for the entire nation. Thus, we 
are reminded that our most intimate and private acts are not spiritually isolated, and therefore that they must be considered in the context of the 
whole. Knowing this will help erode our selfishness, providing the strength to overcome temptation when it smiles our way. 


24. There are three kinds of people who reject the Shechinah away 
from the world and prevent the dwelling of the Holy One, Blessed be 
He, from inhabiting this world, and then people cry out IN PRAYER 
and their voices are not heard. They are: 1) One who lies with a 
menstruating woman, for there is no stronger impurity in the world 
like the impurity of the menstruation. The impurity of the 
menstruating woman is more severe than all the impurities of the 
world. He WHO DOES SO becomes impure and all who are close to 
him become impure with him. Wherever they go, the Shechinah is 
repelled by them. 


25. And in addition, he brings bad sicknesses upon himself and on 
the children that he will beget. As soon as a person comes near to a 
menstruating woman, that impurity leaps onto him and remains 
STUCK in all his limbs. The children that he begets at that moment 
draw on the Spirit of Impurity. And all his days he will be in impurity, 
because the edifice and foundation of the baby is greater and 
stronger than all the impurities of the world. And as soon as a man 
comes near to a menstruating woman, her impurity leaps on him, as 
is written: "And her menstrual flow be upon him" (Vayikra 15:24). 


26. 2) One who lies with a daughter of a strange El, A GENTILE 
WOMAN, who inserts the sign of the Holy Covenant into another 
domain, as written: "And has married the daughter of a strange 

EI" (Malachi 2:11). We have learned that there is no jealousy before 
Hashem like the zeal for of the Covenant, which is the Covenant of 
the Holy Name and the secret of the Faith. It is written: "And the 
people began to commit harlotry with the daughters of 

Moav" (Bemidbar 25:1), and immediately, "the anger of Hashem was 
kindled against Yisrael" (Ibid. 3). 


27. The leaders of the people who know this and do not protest are 
punished first, as is written: "Take all the chiefs of the people and 
hang them up before Hashem against the sun" (Ibid. 4). Rabbi Aba 
said: What is meant by, "against the sun," it means against the 
covenant that is called 'sun', of which it is said, "For Hashem Elohim 
is a sun and shield" (Tehilim 84:12)? "A sun and shield" is the Holy 
Covenant. In the same way that the sun shines and illuminates the 
world, the Holy Covenant shines and illuminates the body of man. In 
the same way that a shield protects the man, so does the Holy 
Covenant protect the man. And there is no injury that can approach 
one who protects it. This is: "against the sun." 
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28. The leaders of the people are caught in every generation if they 
know of this sin and are not zealous in guarding against it. It is is 
incumbent upon them to be zealous in upholding this responsibility, 
for the Holy One, blessed be He, in this covenant against all who 
would bring this holiness in another domain. About this is written: 
"You shall have no other Elohim before me, do not bow down to 
them and do not worship them, for | Hashem your Elohim am a 
zealous EI" (Shemot 20:3-5). And it is all the same zeal, EITHER ONE 
WHO LIES WITH A GENTILE WOMAN OR ONE WHO WORSHIPS 
IDOLS. Therefore, the Shechinah is repelled by him. One who is false 
to the Holy Covenant that is sealed in the flesh of a man is as though 
he is false to the Holy Name, because one who is false with the seal 
of the King, WHICH IS THE HOLY COVENANT, is false to the King 
himself. Therefore, he does not have any part with the Elohim of 
Yisrael, unless it is through the power of constant repentance. 


29. Rabbi Yosi opened the discussion saying: "And when they forgot 
Hashem their Elohim," (I Shmuel 12:9) and "And they forsook 
Hashem" (Shoftim 2:13). AND HE ASKS: What is: "And when they 
forgot," and "And they forsook"? AND HE ANSWERS: They repelled 
from themselves the Holy Covenant, they circumcised but did not 
uncover until D'vorah came and offered this, BY INTRODUCING 
PRIAH ('UNCOVERING OF THE CORONA?) throughout Yisrael, as it 
says, "In time of tumultuous strife (Heb. pra'ot) in Yisrael, when the 
people willingly offered themselves; praise Hashem" (Shoftim 5:2). 


30. 3) One who slays his children, meaning the embryo that his wife 
conceived, BY HAVING INTERCOURSE WITH HER ON THE 
NINETIETH DAY OF CONCEPTION, WHICH HE SLAYS THE EMBRYO 
and causes it to be killed in her belly, OR HE DOES SOME ACTION 
THAT CAUSES HER TO ABORT THE EMBRYO. He thus demolishes 
the building of the Holy One, blessed be He, and His craft. There are 
people who slay a person, and such a one slays his children. 


31. The three evils done, AS EXPLAINED, the whole world can not 
bear. Therefore, the world deteriorates little by little, although it is 
not known HOW IT COMES ABOUT. The Holy One, blessed be He, 
removes Himself from the world, and destruction and famine and 
death come to the world. These are THE THREE EVILS: he slays his 
children; he demolishes the structure of the King, NAMELY, HE 
ABOLISHES THE EMBRYO WHICH IS THE STRUCTURE OF THE 
HOLY ONE, BLESSED BE HE; and he repels the Shechinah, who 
roves in the world but can find no rest. For these evils, the Holy 
Spirit weeps and the world is judged. Woe to that man, woe to him, 
better that he was not created in the world. 


32. Fortunate are Yisrael. Even though they were exiled in Egypt, 
they were guarded against all these three: from the impurity of 
menstruation; from daughters of foreign deities; and from killing the 
children. They attempted ACTIONS in public to awaken the state of 
being fruitful and multiplying. AS HE SAYS FURTHER: Even though 
it was decreed that "every son that is born you shall cast into the 
river" (Shemot 1:22), there was not found among them a person who 
would kill an embryo in the stomach of a woman, all the more so 
after BIRTH. Through this merit, Yisrael went out of exile. 
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33. THEY GUARDED THEMSELVES IN EGYPT from the impurity of 
menstruation; for Rabbi Chiya taught: What is the verse, "And he 
made the laver of brass, and its pedestal of brass, of the mirrors of 
the women assembling" (Shemot 38:8)? Why did the women merit 
this, TO BRING THE MIRRORS TO THE TABERNACLE? Because 
they guarded themselves in the exile in Egypt, so that after they 
became purified from the impurity of their menstruation, they came 
and adorned themselves and looked in the mirror at their husbands, 
and aroused them to be fruitful and multiplying. SO THEY WERE 
GUARDED AGAINST THE IMPURITY OF MENSTRUATION IN THE 
EXILE OF EGYPT. 


34. THEY WERE GUARDED IN EGYPT "from the daughter of a 
foreign El," MEANING FOREIGN WOMEN, as is written: "All the hosts 
of Hashem left" (Shemot 12:41), and, "The tribes of Yah, as a 
testimony to Yisrael" (Tehilim 122:4). Assuredly, FOR THERE IS NO 
MIXTURE OF A FOREIGN NATION, AS WRITTEN: "These are the 
names of the children of Yisrael" (Shemot 1:1). "The tribes of the 
children of Yisrael" (Yehoshea 4:5), "Speak to the children of 
Yisrael." ALL THIS POINTS OUT THAT THERE IS NO FOREIGN 
MIXTURE IN THEM. 


35. You may ask why it is written: "And he was the son of a Egyptian 
an..." (Vayikra 24:10-11). AND HE ANSWERS: Certainly there was 
one, and the verse made him known, as written: "And he was the 
son of a Egyptian man...and his mother's name was Shelomit, the 
daughter of Divri, of the tribe of Dan." THEY WERE OBSERVANT IN 
EGYPT TO FULFILL being fruitful and multiplying, as it is written: 
"And the children of Yisrael were fruitful and increased 
abundantly..." (Shemot 1:7). Assuredly, the children of Yisrael were 
guarded IN EGYPT from all these: THE IMPURITY OF 
MENSTRUATION, FOREIGN WOMEN, AND FROM KILLING 
CHILDREN. Therefore, the children of Yisrael came INTO EGYPT. 
And the children of Yisrael went out TO FREEDOM. It is written: 
"And these are the names of the children of Yisrael who came..." 
BECAUSE "CAME" SIGNIFIES NOT TO REMAIN, BUT RATHER THAT 
THEY WOULD GO OUT FROM THERE. AND THIS IS THROUGH THE 
MERIT OF OBSERVING THE THREE THINGS MENTIONED ABOVE. 


6. "Every man came with his household" 
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While walking, Rabbi Yosi asks Rabbi Elazar to explain Rabbi Shimon's interpretation of the verse, "And these are the names of the children of 


Israel..." If this verse refers to God and the heavenly hosts and Chariots who went into captivity with Jacob, he asks, what is the meaning of, "Each 
man and his household came"? Rabbi Elazar confirms Rabbi Shimon's interpretation and discusses the distinction between "the house of Hashem" 
and "the house of the king." This leads to a brief explanation of the shifting gender attributed to the King and the various grades of angels: the 
higher level is always referred to as male-which implies an active quality-in relation to the lower level, which is referred to as female, and implies a 
passive, receptive quality. Thus, he concludes, symbolically, the title verse refers to the angels, who are called "his house." 

Rabbi Yosi then draws from Rabbi's Elazar's explanation to interpret the verse, "A closed garden is my sister..." as a reference to the children of 
Israel, who must be tended and nurtured, like a garden or vineyard. 

The Relevance of this Passage 

A reading of this section opens us to a greater understanding of the vast array of heavenly hierarchies that are concerned with implementing God's 
Great Plan. It serves to foster greater humility in our hearts and also greater determination to follow the path of Truth and thus participate in the 
Work rather than hindering its progress. 


36. "And these are the names of the children of Yisrael" (Shemot 
1:1). Rabbi Elazar and Rabbi Yosi were traveling. While they were 
walking, Rabbi Elazar said to Rabbi Yosi: Open your mouth and let 
your words illuminate. He said to him: If it pleases my master, may I 
ask him one thing that I find difficult? I have heard from the Holy 
Luminary that he used to say that, "And these are the names of the 
children of Yisrael," means Yisrael Saba. "WHO CAME INTO 
EGYPT," MEANS all the hosts and camps OF ANGELS who 
descended into exile with Jacob, as it is written, "with Jacob"; AND 
ACCORDING TO THIS IT IS DIFFICULT. Why does it say: "every man 
came with his household" (Shemot 1:1)? DO ANGELS HAVE 
HOUSEHOLDS? He said to him: Certainly it is so THAT THE ANGELS 
CAME, EACH ONE WITH HIS HOUSEHOLD. For so we have learned, 
anyone who receives from another is considered as household to 
the giver. Therefore, "every man came with his household," MEANS 
THE GIVER AND THE RECEIVER, WHICH ALSO APPLIES TO 
ANGELS. 


37. Rabbi Elazar opened the discussion saying: "And when Solomon 
finished building the house of Hashem and the house of the 

King..." (I Melachim 9:1). HE ASKS: Since it said "the house of 
Hashem," what is the meaning of, "the house of the King"? You may 
reason that of Solomon it is said "THE HOUSE OF THE KING," yet it 
is not so. Indeed, "the house of Hashem," refers to the Temple and 
"the house of the King" refers to the Holy of Holies. 


38. AND HE EXPLAINS HIS WORDS: "The house of Hashem" is the 
Temple, that is, the courtyards, chambers, the hall leading to the 
interior of the Temple and the sanctuary. This is the Temple, WHICH 
IS MALCHUT. Most certainly, it is called "the house of Hashem." 
"The house of the King" is the Holy of Holies which is innermost of 
all, NAMELY BINAH that is called simply 'King'. This King, though he 
is Supernal King, is considered female in relation to the Highest 
Point that is concealed from all, WHICH IS CHOCHMAH. But even 
though it is female, nevertheless it is male compared to the king 
below, WHICH IS ZEIR ANPIN - MEANING THAT THE HIGHER LEVEL 
IS ALWAYS CONSIDERED MALE IN RELATION TO THE LOWER, 
AND THE LOWER IS CONSIDERED FEMALE. YET, IN COMPARISON 
TO WHAT IS STILL LOWER, IT IS CONSIDERED MALE. AND SO IT IS 
ALWAYS. Therefore, everything is in this way. Of the lower beings, 
THE ANGELS THAT DESCENDED WITH JACOB INTO EGYPT, it is 
Written: "every man came with his household," EVEN THOUGH THEY 
DO NOT HAVE HOUSEHOLDS, FOR MAN WITH HIS HOUSEHOLD 
MEANS MALE AND FEMALE. FOR EVERY HIGHER LEVEL AMONG 
THEM IS CONSIDERED AS MALE IN RELATION TO THE LOWER 
LEVEL, AND EVERY LOWER LEVEL IS CONSIDERED AS FEMALE 
TO THE HIGHER LEVEL AND MALE TO ITS LOWER LEVEL. 


39. "And these are the names..." (Shemot 1:1). Rabbi Yosi opened 
the discussion saying: "A garden locked is my sister, my bride, a 
spring shut up, a fountain sealed" (Shir Hashirm 4:12). "A garden 
locked," refers to the Congregation of Yisrael, THE NUKVA, as Rabbi 
Elazar said: Just as one must cultivate a garden, water and prune it, 
so too does the Congregation of Yisrael needs to be cultivated, 
watered and pruned, WHICH IS THE SERVICE OF THE RIGHTEOUS - 
TO RAISE MAYIN NUKVIN ('FEMALE WATERS") AND TO PRUNE THE 
KLIPOT THAT SURROUND THE NUKVA. Therefore, it is called 
"garden" and it is also called "vineyard" for Yisrael - MEANING THE 
HOUSE OF YISRAEL, WHICH IS THE NUKVA - needs to be cultivated, 
watered and pruned just as the vineyard does. It is written: "For the 
vineyard of Hashem Tzeva'ot is the House of Yisrael" (Yeshayah 5:7), 
and it is written, "And he broke ground and cleared away its 
stones..." (Ibid. 2). 


7. The wheels of the holy Chariot travel 
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In this long and highly complex section, Rabbi Shimon describes the nature and workings of the Holy Chariot, one of the quintessential emblems of 
Kabbalah and thus of enormous importance to anyone seriously practising this discipline. It cannot really be summarized but must be read carefully 
many, many times before it will begin to unfold its profound meaning, which sheds light on numerous related concepts, like the three columns and 


the secret names of God. 
The Relevance of this Passage 


The very act of studying this section arouses the will and mental capability to understand its deeper meanings, opening long-unused areas in the 
brain that are required to assimilate such knowledge. Truth here is at so potent a level that we can often feel it burn within our minds, which 
signifies profound transformations are taking place that prepare the mortal flesh to merge with the immortal and eternal One at the end of days. 


Tosefta (addendum) 


40. Mishnah. Rabbi Shimon said: We open our eyes and see the 
wheels of the Holy Chariot traveling in their travels, and the sound of 
a song sweet to the ears, WHICH IS BINAH, and good for the heart, 
SYMBOLIZING MALCHUT, which ascends and descends, and walks 
but does not travel. Thousands upon thousands tremble, and tens 
upon tens of thousands start with the singing OF CHOCHMAH from 
below upwards. 


41. To that pleasant sound FROM THE TRAVELING OF THE WHEELS 
stand 450,000 eyed ones, who gather into one group on the right 
side. They see, yet do not see, and are completely present. The two 
other sides, WHICH ARE LEFT AND CENTER, turn white because of 
them - MEANING THAT THEIR JUDGMENTS, WHICH ARE RED, ARE 
CHANGED, BECAUSE THEY RECEIVE CHASSADIM FROM THE 
RIGHT COLUMN. And on the left side are 250,000. 


42. THE 250,000 MENTIONED EARLIER, the weepers, sob and wail 
from their dwellings WHENCE THEY COME, and they commence 
with Judgment and conclude with Judgment. They sob a second 
time and the Judgment is revealed, and the books are opened TO 
LOOK AT THE JUDGMENTS THAT ARE IN THEM. At that moment, 
the Judge who was standing over them ascends, and sits on the 
chair of Judgment, and the singing subsides before the Judgment is 
concluded. 


43. HERE HE EXPLAINS THE TWO ACTIONS OF THE RIGHT 
COLUMN AND SAYS: Those who have eyes of the right side encircle, 
together with eighteen thousand others. They blow, THAT IS, DRAW 
CHASSADIM, WHICH IS CALLED 'BLOWING', A SIMPLE SOUND. 
AND THEN THOSE WHO ARE RECEIVING CHOCHMAH FROM THE 
RIGHT COLUMN do not sob or wail. They commence with singing, 
DRAWING CHOCHMAH. And the 250,000 ones who sob tremble. 


44. He blows AND DRAWS CHASSADIM a second time, WHICH IS 
THE SECOND ACTION ON THE RIGHT COLUMN, without sobbing. 
The Protector, ZEIR ANPIN, travels from that throne OF JUDGMENT 
and sits in the throne of Mercy TO DRAW MANY CHASSADIM. At that 
moment he, MEANING ZEIR ANPIN, mentions the Holy Name, YUD 
HEI VAV HEI, FULLY SPELLED TO AMOUNT NUMERICALLY TO 45: 
YUD-VAV-DALET; HEI-ALEPH; VAV-ALEPH-VAV; HEI-ALEPH. For 
with this Name, life is drawn for everyone. 
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45. HERE HE EXPLAINS THE TWO ACTIONS OF THE CENTRAL 
COLUMN. He commences, ZEIR ANPIN WHICH IS THE CENTRAL 
COLUMN, saying one time: Yud-Vav-Dalet; Hei-Aleph; Vav-Aleph- 
Vav; Hei-Aleph-YUD-VAV-DALET; HEI-ALEPH; VAV-ALEPH- VAV 
ARE THE SECRET OF THE THREE COLUMNS, RIGHT, LEFT, AND 
CENTRAL, THAT ARE INCLUDED IN ZEIR ANPIN. THE LAST HEI- 
ALEPH IS THE NUKVA THAT RECEIVES FROM THEM, as is written: 
"And proclaimed the Name of Hashem" (Shemot 34:5). The holy 
wheels OF THE CHARIOT commence as before and thousands of 
thousands, WHICH IS THE SECRET OF CHOCHMAH, and tens upon 
tens of thousands, WHICH IS THE SECRET OF CHASSADIM, ATTIRE 
THEM and recite songs. THE ANGELS praise and say: "Blessed is 
the honor of Hashem from His dwelling place," SO THAT THE 
SHECHINAH SHALL BE BLESSED FROM ZEIR ANPIN, AND RECEIVE 
FROM IT CHOCHMAH ATTIRED IN CHASSADIM. 


46. Then that garden, NAMELY THE SHECHINAH, comes - which is 
hidden in 250 worlds. This is the precious Shechinah in its shine OF 
CHOCHMAH that goes out from the shine OF CHOCHMAH AND 
COMBINES AND HIDES in the shine OF CHASSADIM. And the shine 
is drawn from it to the four directions - CHESED, GVURAH, TIFERET, 
MALCHUT, WHICH ARE THE FOUR branches - in order to provide for 
them IN MOCHIN. THIS IS THE SECRET OF THE VERSE: "AND FROM 
THENCE IT WAS PARTED, AND BRANCHED INTO FOUR 
STREAMS..." (BERESHEET 2:10). And this shine is drawn from it to 
all that are below, and it is called 'the Garden of Eden'. 


47. That old man commenced speaking again, REFERRING TO ZEIR 
ANPIN, FOR AFTER IT ASCENDED TO ARICH ANPIN IT IS ALSO 
CALLED 'OLD'. AND THIS IS THE SECOND ACTION OF THE 
CENTRAL COLUMN, WHICH IS ZEIR ANPIN. He protects everything, 
MEANING BOTH THE DRAWING OF CHOCHMAH AND THE 
DRAWING OF CHASSADIM, and mentions the name Yud-Vav-Dalet; 
Hei-Aleph; Vav-Aleph-Vav; Hei-Aleph. And they all commence by 
DRAWING THE LIGHTS FROM the Thirteen Measures of Mercy. Who 
has seen these strong lights which are the highest of the high, 
strongest of the strong! The holy Chariots and the heavens and their 
hosts tremble and shake with great fear, and praise the Holy Name 
and recite poetry. Fortunate are the souls of the Righteous who are 
present in this luxuriousness and know this. About this, it is said: 
"Who would not fear you, King of the nations? For to You it is 
fitting..." (Yirmeyah 10:7). 

End of Tosefta 


48. Rabbi Shimon said: When the Shechinah descended into Egypt, 
one beast OF THE FOUR LIVING CREATURES OF THE HOLY 
CHARIOT, whose name is Yisrael, descended in the form of that old 
man MENTIONED IN THE PREVIOUS VERSE, WHO IS ZEIR ANPIN. 
And 42 holy attendants descended with it, MEANING 42 ANGELS, 
and each one had a holy letter from the Holy Name OF MEM-BET 
(42). THESE ANGELS THAT ATTEND THE LIVING CREATURES 
WHOSE NAME IS YISRAEL ARE CALLED 'THE CHILDREN OF 
YISRAEL' AND ARE DRAWN FROM THE NAME OF MEM-BET (42), 
WHICH IS THE SECRET OF THE FIRST THREE SFIROT OF THAT 
LIVING CREATURES. And they all descended with Jacob into Egypt. 
This is what is written: "And these are the names of the children of 
Yisrael who came into Egypt with Jacob" (Shemot 1:1). Rabbi 
Yitzchak said: This is the meaning of "the children of Yisrael," 
followed by "(Et) Jacob," instead of 'with Jacob.' 
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49. Rabbi Yehuda asked Rabbi Elazar, the son of Rabbi Shimon: You 
learned from your father the portion of "And these are the names" 
THAT HE EXPLAINED by the supernal secret, AND THAT THE 
CHILDREN OF YISRAEL ARE 42 HOLY ANGELS, AS EXPLAINED 
ABOVE. So what is the meaning of, "every man came with his 
household"? ANGELS DO NOT HAVE A HOUSEHOLD. RABBI 
ELAZAR said to him: What my father said MEANS the supernal 
angels, those who are higher than those who are lower among them. 
This is what is written: "every man came with his household." THE 
HIGHER ANGEL IS CALLED "MAN" AND THE ONE LOWER THAN 
HIM IS CALLED "HIS HOUSEHOLD." Likewise, my father said that all 
the angels in the higher level are called "males" and those in the 
level below them are called "females," and ARE CALLED 
"household" because a female receives from the male AND SHE IS 
LIKE A HOUSE TO HIM. 
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8. "...with Jacob; every man came with his household" 

In reply to the question posed by Rabbi Yitzchak, Rabbi Elazar affirms that the Shechinah did indeed accompany Jacob into Egypt. A discussion 
ensues in which Rabbi Elazar, Rabbi Aba, and Rabbi Yehuda each cite verses that indicate that thousands of celestial beings accompanied the 
Shechinah. Rabbi Elazar explains that in the verse, "And the children of Yisrael journeyed from Raamses to Sukkot about six hundred thousand 
footmen," (Shemot 12:37) the reference to the children of Israel is an allusion to the celestial hosts, God's servants, who naturally went with God 
when He went down into Egypt with Jacob, as was promised. Moreover, we're told that the children of Israel hurried to depart from Egypt because 
they realized these celestial beings were detained for their sake. Rabbi Aba then cites the verse, "Come and behold the works of Hashem Who has 
made desolations (Heb. shamot) in the earth" (Tehilim 46:9), and explains that the word 'desolations' can also be read as 'names'. In corroboration 
with Rabbi Chiya's statement that earthly counterparts exist for all that is in heaven, Rabbi Aba concludes that just as there are holy names in earth, 
so are there holy names on heaven. Thus, "And these are the names of the children of Yisrael," refers to the angels who came to Egypt. Rabbi 
Yehuda then provides an interpretation of the verse, "Behold the litter, that of Shlomo..." (Shir Hashirim 3:7) to reveal that this verse also refers to 
the angels that went with the Schechinah into Egypt. Finally, while travelling with Rabbi Yosi, Rabbi Chiya deduces that since all of Israel went with 
Moses to meet his father-in-law, God's heavenly company would certainly have accompanied Him into Egypt. 

The Relevance of this Passage 

A reading of this section illustrates the power of the Zohar to illuminate hidden meanings found in the Scriptures. Through this insight, we will come 
to a greater understanding of God's eternal compassion and wisdom, making our prayers more ardent and our work here on earth more dedicated to 
His glory than to our own petty concerns. 


50. Rabbi Yitzchak was studying before Rabbi Elazar, the son of 
Rabbi Shimon, and said to him: Did the Shechinah REALLY descend 
into Egypt with Jacob? He said to him: Did she not? Is it not written: 
"And | will descend with you" (Beresheet 46:4)? He said to him: 
Come and behold. The Shechinah descended into Egypt with Jacob 
and six hundred thousand holy Chariots with Her. This is what is 
written: "About six hundred thousand footmen" (Shemot 12:37). And 
we learned that six hundred thousand holy Chariots descended with 
Jacob into Egypt, and they all ascended from there when the 
children of Yisrael left Egypt. This is what is written: "And the 
children of Yisrael journeyed from Ramses to Sukot about six 
hundred thousand footmen" (Ibid.). It does not say 'six hundred 
thousand', rather it says "about six hundred thousand." THIS 
IMPLIES THAT as the six hundred thousand BELOW left, so those 
SIX HUNDRED THOUSAND HOLY CHARIOTS FROM ABOVE WHO 
WERE WITH THEM left. 
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51. Come and behold: This is the secret of the matter. When those 
holy Chariots and holy encampments departed, the children of 
Yisrael then saw and knew they were being detained FROM LEAVING 
because of them, SINCE THEY WERE NOT LEAVING. And all the 
haste of Yisrael was for them. This is the meaning of what is written: 
"And could not delay" (Shemot 12:39). It should have said, 'And they 
did not want to delay’, but instead it is written: "And could not." AND 
THIS WAS OUT OF NECESSITY BECAUSE OF THE HOST OF 
ANGELS THAT WERE TARRYING FOR THEM! And it is actually 
understood from here that the children of Yisrael IN THE PHRASE 
were all the children of Yisrael of the firmament - NAMELY THE 
ANGELS. Thus it is written: "The children of Yisrael who came into 
Egypt with Jacob" (Shemot 1:1). It does not state, 'And these are the 
names of the children of Yisrael who came into Egypt with him', but: 
"And these are the names of the children of Yisrael who came into 
Egypt with Jacob," MEANING who came to Egypt in the beginning, 
REFERRING TO THE ANGELS, AS STATED PREVIOUSLY. And with 
whom did they come? With Jacob. 


52. Rabbi Yehuda states: We have a situation involving a minor to 
major inference. At the time when Jacob was saved from Laban, it is 
written: "And Jacob went on his way, and angels of Elohim met 
him" (Beresheet 32:2). Then, when he descended into Egypt, the 
Holy One, blessed be He, said, "I will go down with you into 

Egypt" (Beresheet 46:4). And if the Master descends, is it not the 
rule ALL THE MORE SO that His attendants will descend with Him? 
Thus, it is written: "Who came into Egypt with Jacob" (Shemot 1:1), 
INSTEAD OF 'WITH HIM'. Rabbi Ya'akov of the village of Chanan 
asks in the name of Rabbi Aba: Who are the children of Yisrael 
mentioned here? AND HE ANSWERS: Those who are actually called 
‘the children of Yisrael’, NAMELY THE TRIBES. 


53. Rabbi Aba opened the discussion TO BRING PROOF TO HIS 
WORDS saying: "Come and behold the works of Hashem who has 
made desolations (Heb. shamot) in the earth" (Tehilim 46:9). Do not 
pronounce it shamot, but rather shemot (Lit. 'names'). This follows a 
similar thought expressed by Rabbi Chiya that, as the Holy One, 
blessed be He, has done in heaven, so has He done on earth. Just as 
there are Holy Names in heaven, so are there Holy Names here on 
earth. THESE ARE THE NAMES OF THE TRIBES OF WHICH IT IS 
WRITTEN: "THESE ARE THE NAMES OF THE CHILDREN OF 
YISRAEL..." (SHEMOT 1:1). 


54. Rabbi Yehuda said that six hundred thousand supernal angels 
descended with Jacob on the day that Jacob descended into Egypt. 
Rabbi Yehuda commenced TO BRING PROOF OF HIS WORDS: 
"Behold the litter, that of Solomon. Sixty valiant men are round 
about it" (Shir Hashirm 3:7). There are locks that are forged to 
accommodate a key, AND THE KEYS turn inside THE LOCK. The 
locks are in the seventh SFIRAH OF MALCHUT, and they are carved 
in the sixth SFIRAH OF YESOD. This is the meaning of what is 
written: "Sixty valiant men are round about it." 
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55. HE CONTINUES TO EXPLAIN THE ENTIRE VERSE AND SAYS: 
"Behold the litter," refers to the Shechinah, WHICH IS CALLED 
'BED'. "Of Solomon" (Shlomo), refers to the King, to Whom the 
peace (Heb. shalom) belongs, ZEIR ANPIN, THE CENTRAL COLUMN 
THAT BRINGS PEACE BETWEEN RIGHT AND LEFT. "Sixty valiant 
men are round about it," are the six hundred thousand supernal 
angels of the host of the Shechinah that descended with Jacob into 
Egypt. THE REASON THAT THEIR NUMBER IS SIXTY IS BECAUSE 
THE SHECHINAH HAS THE SHAPE OF THE KEY. "Of the mighty men 
of Yisrael," refers to supernal Yisrael, WHICH IS ZEIR ANPIN, FOR 
GVURAH ('MIGHT") IS DRAWN TO THEM FROM THERE. The verse: 
"And these are the names of the children of Yisrael..."; "...every man 
came with his household," REFERS TO them and their customs, 
BECAUSE "CAME WITH HIS HOUSEHOLD" MEANS HIS WAYS AND 
CUSTOMS. FOR EVERY ANGEL HAS A PARTICULAR TASK AFTER 
WHICH HE IS NAMED, AS WE KNOW. 


56. Rabbi Chiya was traveling from Usha to Lod. He was riding on a 
donkey, and Rabbi Yosi was with him. Rabbi Chiya dismounted, 
waving his hands toward Rabbi Yosi. He said to him: If the people of 
the world knew the great respect given to Jacob when the Holy One, 
blessed be He, said to him: "I will descend with you into 

Egypt" (Beresheet 46:4), they would lick the dust in the three 
parasangs around his grave. Thus, our teachers, the greatest men in 
the world, the sages of the Mishnah expound upon it. It is written: 
"Moses went out towards his father-in-law" (Shemot 18:7). AND 
THEY EXPLAIN: When Aaron saw Moses going out, he joined him. 
Elazar and the princes and the elders accompanied him, and the 
heads of the house of the fathers and men of mark in the 
Congregation and all Yisrael accompanied them. So it came about 
that all of Yisrael went out to meet Yitro, because who would see 
Moses and Aaron and the princes going out and not accompany 
them? Thus, because of Moses, they all went out! Now if this 


occurred because of Moses, when the Holy One, blessed be He, said, 


"I will descend with you into Egypt," certainly THE WHOLE 
HEAVENLY COURT DESCENDED WITH HIM. NOW IT IS 
COMPREHENSIBLE WHY IN THE BEGINNING THE HOLY ONE, 
BLESSED BE HE, SAID, "I WILL DESCEND WITH YOU INTO EGYPT," 
which insinuates THAT HE ALONE WOULD DESCEND. AND 
AFTERWARDS IT SAYS, "AND THESE ARE THE NAMES OF THE 
CHILDREN OF YISRAEL," WHICH MEANS ALL THE HEAVENLY 
COURT. FOR BY MOSES ALSO, IT IS WRITTEN, "AND MOSES WENT 
OUT,” YET ALL YISRAEL WENT OUT WITH HIM! 


9. "The word of Hashem was" 
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Upon meeting Rabbi Yosi and Rabbi Chiya immersed in discussion, Rabbi Aba offers an additional verse to reinforce their conclusion that the 
angels accompanied the children of Israel into Egypt. He alludes to the vision Ezekial revealed to the children of Israel to prove that God had not and 
would not abandon them in captivity in Babylon. Just as God was with them in Babylon, Rabbi Aba explains, so He and His heavenly company went 
with them into Egypt. 

The Relevance of this Passage 

A reading of this section reminds us that God never abandons the Righteous, especially during times when we most despair, fostering in us the 
confidence required to persevere in the task of bringing down divine light into a world of shadows. It is invaluable for those who may feel their 
energy sapped or their resolve weakening, granting them strength and the courage to always stand after a fall and carry on in the Truth, rather than 
succumb to inducements of an easier life offered by those who real purpose is to thwart the Great Plan, imprisoning God's people in this cage of 
materialism. 


57. While they were still traveling, Rabbi Aba met them. Rabbi Yosi 
said: Behold the Shechinah is here, because one of the masters of 
the Mishnah is here with us. Rabbi Aba asked: What are you 
engaged in? Rabbi Yosi said: "I will descend with you into 

Egypt" (Beresheet 46:4). When Jacob descended into Egypt, it is 
written: "Now these are the names of the children of Yisrael who 
came into Egypt..." (Shemot 1:1). You learn that they all descended 
with Jacob into Egypt. THE IMPLICATION IS THAT ALL THE 
CHARIOTS AND HOSTS DESCENDED WITH JACOB INTO EGYPT 
AND NOT THE HOLY ONE, BLESSED BE HE, ALONE AS IS IMPLIED 
IN THE VERSE: "I WILL DESCEND WITH YOU INTO EGYPT." 


58. Rabbi Aba said to him: Yet this one was alone. He opened the 
discussion saying: "The word of Hashem came to Ezekiel the priest, 
the son of Buzi, in the land of Chaldeans by the river 

Kevar" (Yechezkel 1:3). There are three difficulties here. One 
difficulty is that we learned that the Shechinah does not dwell 
outside the land of Yisrael WHILE THE PROPHECY OF EZEKIEL IS IN 
THE LAND OF CHALDEANS. Another difficulty is that he was not 
trusted like Moses, as is written: "For he is the trusted one in all My 
house" (Bemidbar 12:7). But he, EZEKIEL, revealed and publicized 
all the treasures of the King, MORE THAN MOSES. And another 
difficulty is that apparently he was not of a wholesome mind, FOR IF 
HE WAS OF A WHOLESOME MIND HE WOULD NOT HAVE 
REVEALED SO MUCH. 


59. HE ANSWERS: Rather this is the explanation of our Mishnah. 
Heaven forbid that he revealed more than necessary, because 
Ezekiel was perfect in his opinion. Whatever he revealed was with 
the permission of the Holy One, blessed be He, and it was necessary 
that he reveal whatever he revealed. For so we have learned, "One 
who is accustomed to bear pain..." (AS MENTIONED EARLIER IN 
THE ZOHAR, VERSES 7-14) and all was necessary. And never did the 
Holy One, blessed be He, leave the children of Yisrael in exile before 
He came and caused His Shechinah to dwell with them. And of 
course, it was with Jacob, who was descending into exile, that the 
Holy One, blessed be He, and His Shechinah and the Supernal Holy 
Ones and the Chariots all descended with Jacob. As it is written: 
"Who came into Egypt with Jacob" (Shemot 1:1). AND WITH THIS IS 
THE ANSWER TO THE QUESTION OF RABBI YOSI ABOVE - THAT 
EVEN THOUGH IT SAYS, "I WILL DESCEND WITH YOU INTO 
EGYPT," IT DOES NOT IMPLY HE ALONE, BUT RATHER WITH HIS 
SHECHINAH AND HIS HOSTS AND HIS CHARIOTS. FOR THIS IS THE 
WAY OF THE HOLY ONE, BLESSED BE HE, IN ALL EXILES, AS 
EZEKIEL REVEALED BY THE EXILE OF BABYLON. 


10. "Come with me from Lebanon, my bride" 
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In this section, Rabbi Yitzchak first explains that he who studies Torah and performs good deeds will inherit a complete world, while he whose good 
deeds are incomplete will inherit according to what he deserves. He who does not study Torah or acquire any good deeds will inherit neither this 
world nor the world to come. Following this, a discussion of the title verse begins. Rabbi Yehuda explains that God addressed these words to the 
Shechinah in the upper Sanctuary and announced that the children of Israel would receive the Torah. This would be their shield in exile, to protect 
them from the idolatrous and oppressive heathen nations. Rabbi Aba adds that God was first in the company that included the Shechinah and 
600,000 ministering angels that descended into Egypt with Him. Rabbi Yitzchak interprets the phrase, "look from the top of Amanah," as referring to 
the Sanctuary above and below, and "From the top of Senir and Chermon," as signifying Mount Sinai. Finally, Rabbi Yehuda offers a contrasting 
interpretation of, "from the lions' den," as a reference to the students of the Torah, who are lions and leopards in the Torah. 

The Relevance of this Passage 


60. Rabbi Aba commenced the discussion and said: "Come with Me 
from Lebanon, My bride, with Me from Lebanon" (Shir Hashirm 4:8). 
Come and behold: Woe to those people who do not know and are 
not careful of the service to their Creator. For we learned that Rabbi 
Yitzchak said: Every day a divine voice emanates from Mount Horeb 
and says, 'Woe is to those WHO DISREGARD the service of their 
Creator, woe to those who denigrate the honor of the Torah.' For 
Rabbi Yehuda said: All who study Torah in this world and acquire 
good deeds will inherit a complete world. And all who do not study 
Torah in this world and do not do good deeds will not inherit this or 


that - MEANING NOT THIS WORLD AND NOT THE WORLD TO COME. 


YOU MAY WONDER WHY IT IS SAID EITHER HE INHERITS A 
COMPLETE WORLD OR HE LOSES TWO WORLDS, and yet we have 
learned there is one who inherits according to his station and what 
is deserving to him, MEANING THERE IS A MIDDLE WAY. Rabbi 
Yitzchak said: We did not learn THAT HE DOES NOT HAVE TWO 
WORLDS, except for one who has no good deed at all. BUT ONE 
WHO DOES HAVE GOOD DEEDS, EVEN THOUGH THEY ARE 
INCOMPLETE, INHERITS HIS WORLD ACCORDING TO WHAT HE 
DESERVES BOTH IN THIS WORLD AND IN THE WORLD TO COME. 


61. Rabbi Yehuda said: If people knew the love that the Holy One, 
blessed be He, has for the children of Yisrael, they would roar like 
lions to pursue Him AND ADHERE TO HIM. At the time that Jacob 
descended into Egypt, the Holy One, blessed be He, summoned His 
company OF ANGELS and said to them: 'All of you descend into 
Egypt and | will descend with you'. The Shechinah said, 'Master of 
the Universe, are there hosts without a king?' FOR THE SHECHINAH 
IS CONSIDERED THE KING OF THE ANGELS BECAUSE THEY ALL 
FLOW FROM HER. He said to Her: "Come with Me from Lebanon, My 
bride," you will come with Me from Lebanon from the place of Eden, 
WHICH IS CHOCHMAH, that is refined in all its actions. "Bride" is the 
Shechinah, which is the bride under the canopy. It follows what we 
have learned, that Rabbi Yehuda said: What is the meaning of, "And 
it came to pass on the day that Moses had finished (Heb. 

kalot)..." (Bemidbar 7:1)? Kalot is spelled without a Vav, for this is 
the day that the kalah (Lit. 'bride’) enters the Chupah (wedding 
canopy), and the bride is the Shechinah, WHICH IS IN THE TEMPLE, 
THE BRIDE UNDER THE CHUPAH. 


62. "...with me from Lebanon..." (Shir Hashirm 4:8) meaning from the 
place of the supernal Temple. "Look from the top of Amanah." HE 
ASKS: From the top of what? AND ANSWERS: From the head (top) 
of those who have Faith (Heb. Emunah). And who are they? Jacob 
and his sons. "From the top of Senir and Chermon," for they are 
destined to receive My Torah from Mount Chermon - MEANING 
MOUNT SINAI, WHICH IS CALLED 'CHERMON' - to protect them in 
exile, WHICH IS CALLED 'CHERMON', DERIVED FROM 
DESTRUCTION (HEB. CHEREM). "From the lions' dens," is in 
reference to the nations that serve idols, who are compared to lions 
and leopards that oppress YISRAEL with all types of hard labor. 


63. Rabbi Aba said: "Come with Me from Lebanon, My bride." AND 
HE ASKS: Is she coming from Lebanon? Yet she is going up to 
Lebanon. AND SHE IS ASCENDING TO LEBANON TO RECEIVE 
CHOCHMAH! THUS, IT SHOULD HAVE SAID, 'ASCEND WITH ME TO 
LEBANON.' Therefore Rabbi Aba said: When the Shechinah 
descended into Egypt, six hundred thousand ministering angels 
descended with Her, and the Holy One, blessed be He, was first, as 
is written: "And their King passed before them and Hashem at their 
head" (Michah 2:13). 
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64. Rabbi Yitzchak said, "Come with Me from Lebanon, My bride," 
refers to the Shechinah. "...with Me from Lebanon..." MEANS from 
the place of the supernal Temple, WHICH IS BINAH. "Look from the 
Top of Amanah," MEANS from the place of the Temple above and the 
Temple below. For Rabbi Yehuda said: The Shechinah has never 
moved from the western wall of the Temple, as is written: "Behold, 
He stands behind our wall" (Shir Hashirm 2:9). And He is the top of 
Amanah for the whole world. "From the top of Senir and Chermon;," 
MEANS from the place whence the Torah went out to the world, 
MEANING MOUNT SINAI, WHICH IS CALLED 'CHERMON'. And why 
IS THIS? In order to protect the children of Yisrael. "The lions' 
dens," (Shim Hashirm 4:8) are the nations who worship idols. Rabbi 
Yudan says: "The lions' dens," refers to scholars who study the 
Torah in the Torah academies and synagogues, who are lions and 
leopards in the Torah. 
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11. "Seventy souls" 

In reference to the title verse, Rabbi Chiya asks Rabbi Shimon to explain the significance of the number seventy, and why the Torah first enumerates 
the sons of Jacob as twelve, and then as seventy. Rabbi Shimon's explanation is that seventy corresponds to the seventy nations of the world, and 
the nation of Israel was equal to all of them. Furthermore, we learn that just as the world cannot exist without the four winds, the other nations of the 
world cannot exist without Israel, as the twelve tribes illuminate the seventy nations. 

The Relevance of this Passage 

A reading of this section will reveal that the privileged and illuminating role of the nation of Yisrael, and the dependant position of the other nations, 
means that the righteous and those following the path of truth carry a heavy burden, since the world is sustained by their goodness. This will 
summon up reserves of strength within us, because so many depend upon our actions for their existence and we cannot afford to fail them, for in 
failing them we are failing God. 


65. Rabbi Chiya was sitting before Rabbi Shimon. He said to him: In 
the beginning, why did the Torah count twelve sons of Jacob, yet 
afterwards they were seventy, as is written: "All the souls of the 
house of Jacob who came into Egypt were seventy" (Beresheet 
46:27)? And what is the reason that they were seventy and not 
more? RABBI SHIMON said to him: It corresponds to the seventy 
nations in the world. They were one nation equal to them all. 


66. And he also said to him: Come and behold. Let us consider the 
keys that illuminate. THEIR branches are set in their travels, 
MEANING WHEN THEY ARE ILLUMINATING IN THE JOURNEYS OF 
THE THREE COLUMNS AND ARE APPOINTED OVER THE SEVENTY 
NATIONS, that emanate from twelve engravings and knots that 
surround them in their travels IN THE ORDER OF THE THREE 
COLUMNS, striking against the four directions of the world, THAT IS, 
CHESED, GVURAH, TIFERET, AND MALCHUT. This is what is 
written: "He set the bounds of the people according to the number of 
the children of Yisrael" (Devarim 32:8), MEANING THAT THE 
NUMBER TWELVE THAT IS IN THE CHILDREN OF YISRAEL 
ILLUMINATES TO THE SEVENTY NATIONS. And this is what is 
written: "As the four winds of the heavens have | spread you 
abroad" (Zecharyah 2:10), so THAT THE THREE COLUMNS 
ILLUMINATE IN ALL THE FOUR DIRECTIONS - CHESED AND 
GVURAH, TIFERET AND MALCHUT - to show that they exist for the 
sake of the children of Yisrael, WHO ARE THE TWELVE TRIBES, AS 
MENTIONED EARLIER. It does not say, 'In the four,’ but rather, "As 
the four," because as it is impossible for the world to exist without 
the four winds, so it is impossible for the world to exist without 
Yisrael. 
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12. "...that let the feet of the ox and the ass..." 


Rabbi Aba opens a discussion of the meaning of the title verse. He explains that the children of Yisrael are worthy in the sight of God because they 
"sow beside all waters," that is, according to Righteousness. Reference is then made to the book of Rabbi Yiba Saba. It describes the Chamber of 


Guilt, which is of the side of Mercy, and the Chamber of Merit, which is of the Other Side. Children, longevity, and sustenance, we learn, do not 


depend on either Chamber, but rather on mazal. The children of Israel cleave to the side of Holiness, thereby banishing the evil symbolized by the 


union of the ox and the ass. 
The Relevance of this Passage 


A reading of this section provides insight into recondite meanings contained in the Scripture, enabling us to avoid drawing judgment together with 
impure intentions, since this path leads to great suffering and destruction.It will also heighten our powers of discernment, helping us to make better, 


wiser, choices in both this life and the eternal one. 


67. "Now there arose a new king" (Shemot 1:8). Rabbi Aba 
commenced: "Blessed are you that sow beside all waters, that let the 
feet of the ox and the ass range freely" (Yeshayah 32:20). Fortunate 
are Yisrael, who Hashem desired more than all the nations and, and 
who He brought close to Him, as it is written: "Hashem has chosen 
you to be a special possession to Himself..." (Devarim 14:2) It is also 
written: "For Hashem's portion is His people, Jacob is the lot of His 
inheritance" (Devarim 32:9). And Yisrael cleave to the Holy One, 
blessed be He, as it is written: "But you that did cleave to Hashem 
your Elohim are alive every one of you this day..." (Devarim 4:4). 


68. And they are therefore Righteous before Him, because they sow 
beside all waters. AND HE ASKS: What is "beside all waters"? AND 
HE SAYS: They sow for righteousness (Heb. tzedakah) - MEANING 
THEY ELEVATE MAYIM NUKVIN (FEMALE WATERS") TO DRAW 
MOCHIN INTO MALCHUT, SO IT WILL BE CALLED 'TZEDAKAH'. FOR 
WITHOUT MOCHIN, IT IS CALLED TZEDEK (JUSTICE) WITHOUT HEI. 
And of one who sows for Righteousness, it is written: "For your 
kindness is great above (Heb. me'al) the heavens (Heb. 
shamayim)..." (Tehilim 108:5). Me'al shamayim also means beside to 
all waters (Heb. al kol mayim). And what is, "above the heavens"? It 
is the World to Come, WHICH IS BINAH THAT IS ABOVE ZEIR ANPIN, 
WHICH IS CALLED "HEAVENS." And Yisrael sow seeds, MEANING 
THEY ELEVATE MAYIM NUKVIN ("FEMALE WATERS) beside (Lit. 
'above") above all waters, WHICH IS BINAH, IN ORDER TO DRAW 
MOCHIN TO MALCHUT, SO THAT IT SHOULD BE CALLED 
"TZEDAKAH'. 


69. In the book of Rabbi Yiba Saba, it says as follows: It is written, 
"This matter is by the decree of the watchers, and the sentence by 
the words of the holy ones" (Daniel 4:14). For all the verdicts in this 
world and all the decrees and all the questions are all in one 
chamber, where 72 judges deliberate the sentences of the world. 
And that chamber is called the 'Chamber of Merit', because when a 
person is judged, his merit is presented first. 


70. This is not so in the level of the Other Side, where there is a place 
called 'Guilt', because all the actions in that place are of the Serpent, 
the Wife of Harlotry, and their only purpose is to condemn the 
person and to slander the servant before his Master! 
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71. Those that are in the Chamber of Merit are called 'sweet waters', 
'clear waters'. Those that are in the Chamber of Guilt are called the 
‘bitter water' - "The bitter water that causes the curse" (Bemidbar 
5:18). In that Chamber of Merit these three are not found: children, 
longevity, and sustenance; nor are these found in that place of Guilt; 
nor in the 'sweet and clear waters"; nor in the 'bitter' and 'curse- 
causing waters"! 


72. Therefore, Yisrael sows beside all the waters a holy seed - 
MEANING THEY ELEVATE MAYIM NUKVIN ('FEMALE WATERS") TO 
SUPERNAL BINAH, WHICH IS CALLED 'ABOVE ALL WATERS' - and 
they beget above all waters, they whose seed is not appropriate 
except for above IN BINAH. Therefore, the Masters of the Mishnah 
explain that children, longevity and sustenance are not dependent 
ON THE CHAMBER OF Merit, but rather are dependent upon the Holy 
Mazal, WHICH IS THE HOLY BEARD OF ARICH ANPIN, WHICH IS ITS 
ASPECT OF BINAH WHICH HAS EMERGED. This place is "above all 
waters." 


73. "...that let the feet of the ox and the ass range freely..." They do 
not contain anything in that side OF THE KLIPOT OF THE OX AND 
THE ASS; for they have banished all the evil parts and cleave to the 
good side of all supernal Holy Ones. When the ox and ass join 
together, they become two evil plagues of the world. The ox is the 
side of Severe Judgment and originates in the cleaving of the side of 
Holiness. When the ass joins with it from the Other Side OF THE 
KLIPOT, they become two evil plagues of the world. 


74. Hence, Shimon had in him the strength of Severe Judgment, AS 
HE HAD IN HIMSELF THE ASPECT OF THE OX. And when they 
combine, the world can not tolerate it. Therefore, "You shall not plow 
with an ox and an ass together" (Devarim 22:10). Therefore, Jacob 
sent this to Esau: "I have oxen and asses" (Beresheet 32:6), 
MEANING THAT HE SUBJUGATED THEM TO HOLINESS. And had 
Jacob not humbled himself, a great fear would have fallen on Esau, 
BECAUSE HE HAD THE POWER TO OVERPOWER THESE TWO 
FORCES. 


13. "Now there arose a new king" 


This section begins with an interpretation of the title verse found in the book of Rabbi Hamnuna Saba. From this, we learn that the rise to power of 
any nation is a result of the subjugation of the children of Yisrael, as seen in the examples of Egypt, Babylon, and Rome. This is because the nation 
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of Yisrael is equal to all the other nations combined, and therefore when a nation dominates the children of Israel, it's celestial chieftain gains 


dominion over the chieftains of the other nations. 


According to Rabbi Chiya, the impending rise or fall of a nation is announced on earth through small children, simple-minded people and the 


behavior of birds thirty days before the event. While these proclamations usually go unnoticed, if a nation is deserving, the leaders receive news of 
the imminent disaster so that they can call their people to repent and return to God while there is still time. When a nation falls from power, Rabbi 
Yitzchak explains, God first punishes its celestial representative. The chieftain passes through a River of Fire, his power vanishes; then the event is 
proclaimed above, and later below. This relates to Rabbi Yosi's profound experience, which he describes to Rabbi Elazar, Rabbi Aba, and Rabbi 
Yehuda while they sit at the gate of Lydda. That morning, Rabbi Yosi tells them, a bird informed him of the raising up of three rulers on earth, and 
the deposing of an existing ruler. When asked about their identity, the bird threw down three arrows from his right wing, and one from his left wing. 
On examining these arrows, Rabbi Elazar interprets their significance as an indication of the impending domination of the Egyptians and the 
children of Israel by three great rulers in Rome. Three children who pass by the Rabbis in succession and announce imminent doom for Egypt 
reinforce this interpretation. This leads to a discussion of the importance of sages, without whom man would not be able to understand the Torah or 
God's Commandments. 

Finally, Rabbi Yehuda and Rabbi Shimon discuss the title verse, revealing that the "new king" is a reference to the Pharaoh who, like Achashverosh, 
"arose" through the power of his wealth, and not because he was worthy. 

The Relevance of this Passage 


1 


A reading of this section attunes us more finely to the wisdom that God reveals to us through conduits we often fail to recognize, heightening the 
significance of all things around us by making us more fully conscious of the Creator's presence within His creation. In time we will come to see that 
no thing is without meaning and value, and that previously ignored or even despised aspects of the world have much to teach us if we do but pay 


attention to them. 


75. "Now there arose a new king over Egypt" (Shemot 1:8). In the 
book of Rabbi Hamnuna Saba, it is written thus what is the meaning 
of "now there arose a new king over Egypt"? Come and behold: all 
the nations of the world and all the kings in the world did not 
become secure in their dominion save for the sake of the children of 
Yisrael. Egypt did not rule over the whole world until the children of 
Yisrael came and entered into exile there. Then they overpowered all 
the nations of the world. Babylon did not acquires power over all the 
nations of the world, only so that the children of Yisrael would be in 
exile by them. Edom acquires power over all the nations of the world 
only so that Yisrael will be exiled among them. For these nations 
were once humble among the other nations, and were lower than all 
of them, and because of Yisrael they became strong. 


76. Egypt WAS LOWLIER THAN ALL THE NATIONS, for it is written 
OF THEM: "From the house of bondage" (Shemot 20:2). They are 
called 'actual slaves', because the Egyptians were [formerly] lowlier 
than all the nations. Babylon WAS LOWLY, as it is written: "Behold 
the land of Chaldeans; this people was not" (Yeshayah 23:13). Edom 
WAS LOWLY, as it is written: "Behold, | make you small among the 
nations; you are greatly despised" (Ovadyah 1:2). 


77. And they all received power only on account of Yisrael; for when 
the children of Yisrael were in exile among them, they immediately 
become powerful over all the nations in the world. What is the 
reason? Because Yisrael alone are comparable to all the nations in 
the world. When Yisrael began their exile in Egypt, Egypt 
immediately experienced an elevation and their rule was 
strengthened above all the nations, as it is written: "Now there arose 
a new king over Egypt" (Shemot 1:8). "Arose," MEANS they rose and 
became strong! And THE ANGEL, who is the minister appointed to 
the rule of Egypt, was strengthened and rose. He was given power 
and dominion over all who were appointed over the other nations, 
because dominion IS GIVEN first to the one who is appointed above 
and then to his nation below. Therefore, THE VERSE SAYS, "Now 
there arose a new king over Egypt." This is the one who was 
appointed over them. He was new, because until that time, he had no 
dominion over the other nations; then he was raised to rule over all 
the nations in the world. Then this was fulfilled: "For three things the 
earth is disquieted...for a slave when he becomes king..." (Mishlei 
30:21) BECAUSE THE EGYPTIANS WERE SLAVES. 
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78. Rabbi Chiya said: Thirty days before power comes to a nation on 
earth or before a crisis comes to a nation on the earth, it is 
announced in the world. Sometimes it is given over to the mouth of a 
child, and sometimes to people who have no sense, and sometimes 
it is given over to the birds and they announce in the world and 
nobody listens to them. And when people are righteous, it is given 
over to the leaders, the righteous of the world, so they may notify the 
people and repent to their Master. And if the people are not 
righteous, then it is as we said! 


79. Rabbi Elazar was once sitting in the gate of the city of Lod with 
Rabbi Aba, Rabbi Yehuda and Rabbi Yosi. Rabbi Yosi said: | will tell 
you what I saw this morning. | got up with the MORNING light and I 
saw a bird - THAT IS, AN ANGEL - that was flying. It raised itself 
three times and lowered itself one time, and was saying: Exalted 
ones, Exalted ones, on this day the firmaments are soaring. Three 
upright overseers rule over the world, and one is sitting yet not 
sitting. HE ALSO WANTS TO STAND AND NOT SIT. He passed 
through a burning fire, his position is removed and his dominion 
removed. And three pillars, supernal rulers, stand over the world. 


80. I threw a clod of earth towards that bird and | said to it: Bird, Bird, 
tell me of the three who are appointees and the one who was 
removed from rulership. Who are they? It cast three arrows at me 
from the right wing, WHICH IS THE SECRET OF ZEIR ANPIN, and one 
from the left, WHICH IS THE SECRET OF THE NUKVA. I did not know 
to what it was alluding - MEANING | DID NOT KNOW THE NEW 
THOUGHT IT WAS TRYING TO TEACH ME. 


81. Rabbi Elazar took those arrows, lowered them to his nostrils and 
blood started to flow from them - AN ALLUSION TO JUDGMENT 
COLORED RED. He said: Surely there are three rulers among the 
nations standing in THE CITY OF Rome on earth, BECAUSE THEY 
ARE DRAWN FROM CHESED, GVURAH, AND TIFERET OF ZEIR 
ANPIN, and they will impose evil laws against Yisrael from the side 
of the Romans. THIS MEANS THAT THE BLEMISH THAT YISRAEL 
CAUSED IN CHESED, GVURAH AND TIFERET ENABLED THE 
ROMANS TO DESTROY THE TEMPLE AND TO IMPOSE EVIL 
DECREES. He took that arrow THAT THE BIRD THREW from its left 
wing, smelled it, and a black fire burst forth from it. THIS IS THE 
LEFT COLOR THAT IS UNIQUE TO THE NUKVA WHICH IS NOT 
INCLUDED IN THE THREE COLORS OF THE RAINBOW - WHITE, RED 
AND GREEN, WHICH COME FROM THE THREE COLUMNS CHESED, 
GVURAH, TIFERET, AND DO NOT CONTAIN BLACK. He said: They 
have deposed the rule of the Egyptians WHO DRAW THE LIGHT OF 
THE LEFT FROM ABOVE DOWN. In the future, a Roman king will 
pass through the whole land of Egypt and will appoint in Egypt 
officers and warriors. He will destroy buildings THAT WERE BUILT 
AND DRAWN FROM THE LEFT SIDE, and will rebuild ruins THAT 
WERE DESTROYED BECAUSE THEY WERE FROM THE RIGHT, AND 
EGYPT HAD NO DESIRE FOR THEM. Rabbi Elazar threw those 
ARROWS to the ground, MEANING THAT HE DREW THEIR 
ILLUMINATION FROM ABOVE DOWN. The three arrows fell upon the 
one from the left side AND THE ONE FROM THE LEFT SIDE WAS 
BURNT, AND THE THREE ARROWS OF THE RIGHT SIDE REMAINED, 
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AS SHALL BE EXPLAINED. 


82. While they were still sitting, a young boy passed by and was 
reading: "The burden of Egypt. Behold Hashem rides on a light 
cloud and comes to Egypt" (Yeshayah 19:1). His friend, a second 
boy, passed and said: "The land of Egypt will be desolate." A third 
friend passed and said: "The wisdom of Egypt is lost." They saw that 
the arrow of the left wing was burnt and the arrows that were on it 
were not burnt. 


83. Rabbi Elazar said: That of the bird and that of the boys are all one 
thing, FOR THE CHILDREN WITH THEIR VERSES ALSO SAID THAT 
EGYPT - WHICH IS THE LEFT COLUMN THAT ILLUMINATED FROM 
ABOVE DOWN - WILL BECOME DESOLATE AND WILL BE 
DESTROYED. This is all a supernal prophecy THAT WAS GIVEN TO 
BIRDS AND CHILDREN, and the Holy One, blessed be He, wanted to 
show us the supernal secrets He affected, and this HE HAS SENT TO 
US. This is what is written: "Surely Hashem Elohim will do nothing, 
without revealing His secret to His servants the prophets" (Amos 
3:7). 


84. Sages are always superior to prophets, because the Holy Spirit 
sometimes dwells upon prophets and sometimes does not. As for 
sages, the Holy Spirit is not removed from them even for a moment, 
and they know what is above and below though they must not 
reveal. Rabbi Yosi said: Everything pertains to wisdom and the 
wisdom of Rabbi Elazar IS SUPERIOR to all. Rabbi Aba said: If not 
for the sages, people would not know what Torah is and what are the 
commandments of the Master of the World, and there would be no 
difference between the spirit of man and the spirit of animals. 


85. Rabbi Yitzchak said: When the Holy One, blessed be He, brings 
Judgment upon a nation, first He judges the minister above who is 
appointed over them. As it is written: "Hashem will punish the hosts 
of heaven in the heavens and upon the kings of the earth on the 
earth" (Yeshayah 24:21) - FIRST ON ALL THE HOSTS OF HEAVEN, 
MEANING THE APPOINTED ANGEL, AND AFTERWARDS UPON THE 
KINGS OF THE EARTH. 


86. HE ASKS: How is Judgment accorded to an appointee above? 
AND HE ANSWERS: They pass him through Nahar Dinur ('the River 
of fire’) that stretches and exits FROM BEFORE HASHEM, and then 
his dominion is removed. Immediately the announcement that the 
dominion of a certain appointee has been removed from him reaches 
the firmament, until it travels throughout the firmaments and reaches 
those who rule this world, WHO DEPEND UPON THAT APPOINTEE. 
And the announcement is made throughout the whole world until it 
reaches the birds and children and those fools among the people 
who know not WHAT THEY SPEAK. 
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87. "Now there arose a new king..." (Shemot 1:8). Rabbi Chiya said: 
"a new king," MEANS actually LITERALLY new. Rabbi Yosi says 
THAT IT MEANS that he made new decrees that no king had decreed 
until now. "Who did not know Joseph" (Ibid.), MEANS THAT HE DID 
NOT KNOW all the good that Joseph did in Egypt, as is written: "And 
Joseph brought the money to the house of Pharaoh" (Beresheet 
47:14), and he kept them alive during the years of famine. He did not 
remember and pretended not to know ALL THIS. 


88. Rabbi Yosi and Rabbi Yehuda were sitting and studying Torah 
before Rabbi Shimon. Rabbi Yehuda said: It is written, "Now there 
arose a new king over Egypt." We learn that he arose of himself, one 
who was humbled arose TO REIGN EVEN THOUGH he was not 
worthy of ruling, but by THE POWER OF riches he arose. Rabbi 
Shimon said: So it was similar to Achashverosh, who was not 
worthy of ruling but he arose to rule by himself, and he arose by THE 
POWER OF riches and wanted to destroy Yisrael from the world. 
This is also the case WITH PHARAOH: he was not worthy of ruling, 
yet he arose and ruled by himself and wanted to destroy Yisrael from 
the world, as is written: "And he said to his people...come let us deal 
wisely with them..." (Shemot 1:9-10). When a king arises above, 
MEANING THE APPOINTED ANGEL, then a king arises below. 


14. "The burden of Egypt" 
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On their way to Tzipori, Rabbi Elazar, Rabbi Aba, and Rabbi Yosi encounter a Jew who quotes the title verse and then asks them why God Himself 
came into Egypt, rather than simply exercising His will from above. The reason, we're told, is that God came for the sake of the Shechinah, to raise 
Her up, as He would do when the Roman captivity of the children of Yisrael ended. God did not go to the Shechinah during Her exile with the 
children of Yisrael in Babylon because of their sins. In Egypt, however, they remained pure. Whosoever holds the children of Yisrael captive 
becomes accountable to God, and He punishes their supernal representatives and those who worship them below. God punished Egypt severely, in 
spite of the relatively good treatment given to the children of Yisrael at first. We may therefore conclude that all the nations who have oppressed the 
children of Yisrael will receive punishment, including Rome and Assyria - the nation that "oppressed them without cause" and stole their land. 

The Relevance of this Passage 

A reading of this section makes us more zealous to follow the path of righteousness by reminding us that all those who deserve to be punished 
severely shall receive their just deserts in the end, none can escape the consequences of his actions, because there is no one who can hide from 
the eyes of God or his own conscience. This instills gratitude in us for God's mercy, for finding ourselves born into a life in which we are able to 
approach the Light and be aware of the still, small voice within correcting our path before we lose our way and waste the precious gifts bestowed 
upon us. 


89. Rabbi Elazar and Rabbi Yosi were journeying from Tiberias to 
Tzipori. While they were walking, a Jew met them and said: "The 
burden of Egypt. Behold, Hashem rides on a swift cloud and shall 
come into Egypt: and the idols of Egypt shall be moved at His 
presence" (Yeshayah 19:1). Come and behold: All the kings of the 
world and all the nations of the world are considered as nothing 
before the Holy One, blessed be He, as is written: "And all the 
inhabitants of the earth are considered as nothing: and He does 
according to His will in the host of Heaven" (Daniel 4:32). Here in 
Egypt, despite all these acts of power and the raised hand that the 
Holy One, blessed be He, revealed, it is written: "Behold, Hashem 
rides upon a swift cloud and shall come into Egypt." What is the 
difference? This was not so by all the nations of the world, rather the 
Holy One, blessed be He, ordered a decree and it was done. Yet here 
IN EGYPT, He Himself came TO CARRY PUNISHMENT UPON THEM, 
as is written: "And shall come into Egypt," and: "And I will pass over 
the land of Egypt...| am Hashem" (Shemot 12:12). 


90. AND HE ANSWERS: Because the King came to take out the 
Queen that was there, and because of the honor of the Queen, WHO 
IS THE SHECHINAH THAT DESCENDED WITH THEM TO EXILE, He 
came. Since the Holy One, blessed be He, wanted Her honor, He 
came to raise Her, and extended His hand to Her so as to lift Her up, 
as the Holy One, blessed be He, will do at the end of the exile of 
Edom. 


91. Rabbi Yisa said: If it be so, THAT THE HOLY ONE, BLESSED BE 
HE, CAME TO EGYPT because of the Queen, why was it not also 
thus in the exile of Babylon when the Queen was also there? He said 
to him: We have learned that the sin caused it, because they married 
foreign women, and they brought the Holy Covenant into foreign 
domain. Therefore, the miracles and signs were lost from them that 
should have been done for them. Not so in the exile of Egypt where 
they were all the Tribes of Yah. The children of Yisrael came INTO 


EXILE and the children of Yisrael left EXILE, MEANING WITHOUT SIN. 


92. By the Exile of Edom, the Holy One, blessed be He, wishes to be 
honored in the world and to come Himself to uplift the Matron and 
shake the dust from Her. Woe to the one who is present before Him 
at the time when he will say: "Shake the dust off yourself, arise and 
sit down, O Jerusalem: loose yourself from the bands of your 

neck" (Yeshayah 52:2). Who are the king and the people who will 
stand up before Him? 


93. "And the idols of Egypt shall be moved from before 

him" (Yeshayah 19:1). It is written, "the idols of Egypt," of the stones 
and trees of which they made the idols; but on all the levels of the 
supernal appointees and those who worshipped them below, THEY 
ARE MOVED AND PUNISHED. Wherever Yisrael exiled, the Holy One, 
blessed be He, seeks them and they are accepted from among those 
nations. 
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94. Come and behold: it is written, "Thus said Hashem, 'My people May T avy " N a! m3 nn Mn kn 94 


went down aforetime to Egypt to sojourn there, and Ashur 


oppressed them without cause" (Yeshayah 52:4). THIS IS the RAYN ipwy DSN "MUN! nv 35 MW a 
complaint that the Holy One, blessed be He, made against Assyria. 

He said: 'See what Assyria has done to me. To Egypt, upon whom I nan ry BN! NWN by NANT pa NUmp Dyn 
have rendered all these punishment, my people descended to 113 mar NIN orya NITI /YWK 1b ay ma 
sojourn among them, and the Egyptians accepted them among them, 

and gave them the best of the land, which is the Land of Goshen. maa NY RE pan inni "ay, pr PIs 23 


Even though the Egyptians persecuted them in exile, they did not 
take away the land from them, as is written: "Only in the land of YIN RYN "BU ji? pamm, ymra DR nbsp 


Goshen where the children of Yisrael were..'(Shemot9:26.ltwas YIN 1TUK xd ,kmbaa ri» WNT YNI qvia 
the best part of the land of Egypt, as is written: "In the best part of 


the land in the land of Ramses" (Beresheet 47:11), WHICH WAS IN ONT vn Wh wia yu N3 p^? ,2:n27 inan 
GOSHEN. Moreover, they caused them no loss, as is written: "But of " , 
the cattle of the children of Yisrael..." (Shemot 9:6). SO WE SEE ab? na inm» pit nx n" RYN 1pm Am 
THAT THEY DID NOT STEAL THEIR ANIMALS, yet still altogether rinm YN x57 An oon y" yu Ra yusn 
they were punished with many punishments. ' 
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95. "And Ashur oppressed them without cause" (Yeshayah 52:4). For Ky"N23 ri» D'UN Apwy DDN "UN bax 95 


they cast them in a land at the end of the world, and took away their 


land. Now the Egyptians, who had done so many favors for the ASN 1m pind RYN ri D Nn by DoT 
children of Yisrael, were punished with so many punishments. Then 


Ashur, Edom and the other nations that oppressed them, and killed pox baa Wins DRYS T8230 nt 53 ay 


them, and took away their money would most certainly be punished. "LT 5 333 
For the Holy One, blessed be He, desired to glorify His Name over n Vt P ym 2 ny OVI nmi"! WEN T 1 7 


them, as is written: "I will magnify Myself and sanctify Myself and | NWP VSKY iam ri^ pop hr povp 


will make Myself known" (Yechezkel 38:23). This happened in Egypt 
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15. The coming of Messiah 

In this long and complex section, Rabbi Shimon first describes the time when God shall make Himself known throughout the world, which is the 
prelude to the arrival of the Messiah. We learn that when God reveals His glory to the world, all the nations and their kings will rise up against the 
children of Yisrael, and the children of Yisrael will suffer greatly. A pillar of fire reaching from heaven to earth will appear for forty days. At this time, 
the Messiah will rise in Galilee and begin to wage war on the world from there, because this is where the devastation first began. The earth will 
shake, and everybody will seek refuge in caves and rocky places, as alluded to in the verse, "And they shall go into the holes..." After forty days, a 
bright star from the east will battle with seven stars surrounding it, extinguishing them night after night for a period of seventy days. Then the one 
star will be hidden and the Messiah will be concealed in the pillar of fire for twelve months, though it will not be visible to the world. After the twelve 
months, the Messiah will ascend to receive the power and the crown of the Kingdom. Then the pillar of fire will again be visible on earth and the 
Messiah will reveal himself and declare war on the world. Many nations will join him to wage war on the nations of the world, which will unite to fight 
against him. Then a time will come when the world will remain in darkness for fifteen days, and many of the children of Yisrael will perish. 

Rabbi Shimon then explains to Rabbi Elazar that the Messiah resides in the lower Garden of Eden, surrounded by saints, angels and the souls of the 
righteous. There is a concealed place in Eden called "Bird's Nest" which is revealed to the Messiah by the bird that awakens daily in the Garden. In 
the Bird's Nest is the Cloak of Majesty, and the images of all the nations that banded against Yisrael are woven into this garment. The Messiah 
enters this place and sees the Patriarchs visiting the ruins of God's Sanctuary and God trying to comfort Rachel, who weeps incessantly. Then he 
weeps loudly and all of Eden shakes and laments with him. When he cries for a second time, the Holy Throne summons them and they ascend to 
above. There, God makes them swear to avenge the children of Yisrael through the Messiah and to draw God's goodness towards the children of 
Yisrael so that they may enjoy His rich rewards. At that time, God will arise to renew the world, and the letters of the Holy Name will shine in perfect 
union. A mighty star and a flame will then appear in the sky. After forty days, the star will gradually overpower the flame. The star will illuminate 
twelve pathways for twelve days, and after another twelve days the world will tremble and darkness will fall. A sound shall be heard out of great 
thunder and lightning, causing the earth to shake and many to die. Then a flame of fire will appear in Rome, and it will burn many towers and places, 
and many mighty rulers and ministers will perish. For twelve months following, the kings of the nations will unite and persecute the children of 
Yisrael. Then a tribe will arise in Yisrael, led by the Messiah. The Messiah will be aroused and perfected through the Garden of Eden. He will enter 
the Bird's Nest, take the Garment of Jealousy, and be hidden there for forty days. After this time, he will ascend to receive God's blessing, and will 
be crowned with a Holy Crown. He then receives a royal red garment from the mourners of Zion to avenge the destruction of the Temple, and is 
concealed in the Bird's Nest for thirty days. Then he will descend to earth in a bright light, and no one will know the significance of this light except 
the sages. He will console Rachel, and she will finally accept consolation, and then the light will settle in the city of Jericho. After twelve months, the 
Messiah will be revealed to the world in Galilee, and those who study the Torah will surround him and give him additional strength. After waiting for 
another twelve months, he will raise the Shechinah and gather the exiled from the world. Then God will perform for the children of Yisrael the signs 
and wonders that He did in Egypt. Rabbi Shimon next discusses the doctrine of Faith contained in the verse, "O Hashem our Elohim; other masters 
beside you have had dominion..." In exile, we learn, the children of Yisrael are ruled by the Other Side, the Shechinah is separated from Her Spouse, 
and the two Names of God are also separated. During the first exile, Yisrael had no divine light to guide her. However, upon their return to the Holy 
Land, not all of the children of Yisrael were Righteous and pure, and therefore the light that returned to guide them was weaker than it had originally 


1 


been. Consequently, Yisrael was involved in many wars until the destruction of the second Temple, and the Roman captivity was prolonged. After 
1266 years, we're told, God shall perform many miracles and wonders, and after another 66 years, the Holy Name will be perfectly engraved, above 
and below. After a further 132 years, the Holy Land will be purified and God will shake the wicked from the earth and raise the dead. Finally, 144 
years later, the remaining dead of Yisrael who are in other lands will also be raised, and the Other Side will be destroyed. Then the Shechinah will be 
crowned and the holy spirits of the children of Yisrael will be invested with new, holy bodies, and they shall be called 'saints'. After 1266 years, we're 
now told, God shall perform many miracles and wonders, and after another 66 years, the Holy Name will be perfectly engraved, above and below. 
After a further 132 years, the Holy Land will be purified and God will shake the wicked from the earth and raise the dead. Finally, 144 years later, the 
remaining dead of Yisrael who are in other lands will also be raised, and the Other Side will be destroyed. Then, after the seventh millenium, the 
Shechinah will be crowned and the holy spirits of the children of Yisrael will be invested with new, holy bodies, and they shall be called Holy Ones. 
The Relevance of this Passage 

Most of all, a reading of this passage fills us with awe and wonder at the grandeur and majesty of God's great plan. Knowing of the events that await 
us, we will cling still more devoutly to the truths of Torah and lend our prayers to the energy building up for the fierce yet triumphant days of the 
Messiah, when all that was and all that is will combine to form all that ever will be. The hope of these days has sustained righteous men through 
many a dark time, and the consciousness of this will elevate our souls to sing with joy at the sheer wonder of creation and the mystery of time 
wrapped in eternity. 
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98. After these troubles have been aroused against Yisrael, all the 22! Nw by " ymn papy n NT 1n ae 


peoples and their kings will counsel together against them, raise 
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99. At that time the king, Messiah, will arise to go out of the Garden ian Np pbib Nm x39 ym nr Kim .99 


of Eden from the place called the 'bird's nest' and he will become 


revealed in the land of Galilee. On the day that MESSIAH goes there, iby l? "PNN nN Natit Pw Nn 13 
the whole world will tremble and all the people of the world will hide 


in the caves and CRACKS in the rocks and will not expect to survive. pany pia" Kn Nm kirt KYRA Cn" 
And concerning that time, it is written: "And they shall go into the 
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100. AND HE EXPLAINS: "For fear of Hashem." This is the trembling 


of the whole world, "and for the glory OF HIS majesty" is Messiah. "... 


When He arises to shake the earth terribly..." refers to when 
MESSIAH will arise and be revealed in the land of Galilee, because 
this was the first place in the Holy Land that was destroyed BY 
ASHUR. Therefore, He will be revealed there before any other place, 
and from there He will stir wars all over the world. 


101. After 40 days, the pillar will stand from the earth to the heaven 
before the eyes of the whole world, and Messiah will be revealed. 
There will arise from the East side a star that will glow with variety of 
colors, and seven other stars will surround that star and will war 
with it on all sides, three times a day up to seventy days. And all the 
people of the world will see. 


102. And that star will do battle with them with flames of fire that will 
burn and sparkle in every direction, and it will smite them until it will 
swallow them every night; and by day, AGAIN it shall take them out 
where they will battle before the eyes of the whole world. And so it 
shall ensue, every day for seventy days! After seventy days, that star 
will be hidden and Messiah will be concealed for up to twelve 
months. Then the pillar of fire will return as originally, and in it 
Messiah will be concealed, and that pillar is invisible. 


103. After twelve months, Messiah will be elevated within that pillar 
to the sky, and there he will receive the power and crown of the 
Kingdom. And when he descends TO THE EARTH, that pillar of fire 
will again appear as originally, before the eyes of the whole world. 
Afterwards, Messiah will appear and many nations will gather to him 
and he will wage wars throughout the entire world. At that time the 
Holy One, blessed be He, will rise with His might against all the 
nations of the world. Messiah will be publicly known throughout the 
world, and all the kings of the world will join together to do battle 
with Him. 


104. Many of the oppressors of Yisrael will turn and join THESE 
NATIONS to war against the king Messiah; then will the world darken 
for fifteen days. Many of Yisrael will perish during this darkness. Of 
this it is written: "For, behold, the darkness shall cover the earth, 
and gross darkness the peoples" (Yeshayah 60:2). 


.N9by 533 mu Nim N37 7 "nb 1355 .100 
42 yI yhyb impa mum NJ ixki Um 
ans Kin ymo pia 5*3 Ryna hann mp 
am 2733) KWY KISS KINNT ANID 
b35 poop wm pna ,"nN 535 nap pan 

apby 


Ky"ND mp! KAY ni pyang wad .101 
mp? Jm mum ,xnby 521 jimpy5 ku 
nya) pa 532 xpd Kaia "n nm "ben 
ma pman Raai Nua Pn’ pony pasia 
pyaw cv yia pat non qvo 523 ki 

“Pear saby 133 ba pmi 


RT POW Rap 113 ma ,WADiD KITT .102 
v537 iy ama won may 535 pxxin pon?n 
pman Jib ps Nava Num xu 523 yi 
TE Sn 533 12) osnby 535 pimsyb Kop 
RAITT Dae pi pras aad qub pyaw 
TIN pnm INIA Uy mum nunt ,N3312 
pam ma paypa NUNT PMY vn 

rmm 89 Nay kim mu» 


mun? m"? PPP? pm WIA n3? .103 
Kbpin bap! pam ypa iib way (anna 
Ray RATT qnn? mm 731 ELE Kb» 
nmm DN" pay 215 moin "vn ana 
RWHP "ym? Minp xn onov 533 pap 
abn noy? pay 555 mpya km ga 
xnby1 pada 521 knby boa vv? KMN 

m3 N33? Nab kyannxb ym 


SITUS? ADIN? PRAT DA cmo» .104 
8372 y N30p NAS? imay nno am 
‘Pav miy wan ay 73 qunm PID Nro 
WT NATTA pnm pim DSTI ayy pup 
DIY) yoN AOD PONT m 53 aNd KT yN 

Man? 


105. He opened the discussion saying: "If a bird's nest chance to be 
before you in the way in any tree or on the ground, whether they be 
young ones or eggs, and the mother bird sitting upon the young, or 
upon the eggs, you shall not take the mother together with the 
young: but you shall surely let the mother go" (Devarim 22:6). We 
have explained this verse and it is one of the concealed 
commandments of the Torah. We have in it concealed secrets of the 
Torah, paths and ways known to the friends in the 32 paths of the 
Torah. 


106. Rabbi Shimon said to his son Rabbi Elazar: Elazar, when 
Messiah awakens, so many other signs and miracles will be aroused 
in the world. Come and behold: in the terrestrial Garden of Eden, 
there is one place which is concealed and hidden and is not known, 
and it is woven with many colors. Therein are hidden a thousand 
pleasant chambers and no one enters them except for Messiah, who 
is ever present in the Garden of Eden. 


107. The entire Garden is surrounded by many Chariots of the 
righteous, and Messiah stands over them and over many hosts and 
camps of souls of the righteous who are there. And Messiah enters 
that place on the first day of the month and festivals and Shabbatot, 
WHERE THERE ARE A THOUSAND CHAMBERS OF PLEASURES, to 
delight in all these chambers. 


108. Innermost from all these THOUSAND chambers OF 
PLEASURES, there is one place concealed and hidden that is 
entirely unknown, called 'Eden'. There is no one who can conceive it. 
Messiah is concealed outside around that place, until a place called 
'bird's nest' is revealed to him. This place is announced by the bird, 
which awakens daily in the Garden of Eden. 


109. In that place CALLED 'BIRD'S NEST', the images of all the 
nations that gathered against the children of Yisrael to harm them 
are woven IN A GARMENT CALLED 'THE CLOAK OF MAJESTY". 
MESSIAH enters that place, raises his eyes and sees the patriarchs 
who entered the house of Elohim that was destroyed, until he sees 
Rachel with tears on her cheeks. And the Holy One, blessed be He, is 
consoling her but she refuses to accept condolences, as it is written: 
"She refuses to be comforted for her children..." (Yirmeyah 31:14). 
Then, Messiah raises his voice and weeps, and the whole Garden of 
Eden shakes. All the righteous who are there break down and weep 
with him. 
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110. He cries bitterly a second time, and the firmament above the 
Garden trembles. So too do 15,000,000 supernal angels until 
MESSIAH reaches the supernal throne. Then the Holy One, blessed 
be He, motions to that bird. It enters its nest, sits next to Messiah, 
and cries whatever it cries and awakens whatever it awakens. 


111. This continues until from the holy throne, WHICH IS BINAH, that 
same bird's nest is called three times - NAMELY THE THREE 
COLUMNS, ONE AFTER THE OTHER. Messiah and everyone then 
ascend above TO BINAH, and the Holy One, blessed be He, makes 
them swear to remove the Wicked Kingdom from the world through 
Messiah, to avenge Yisrael and TO DRAW all the goodness that the 
Holy One, blessed be He, will do for His people. The bird's nest and 
Messiah then return to their places and Messiah is again concealed 
in that place, THAT IS, THE BIRD'S NEST, as previously! 


112. At the time that the Holy One, blessed be He, will be aroused to 
remedy the worlds, and the letters of the Name will illuminate 
completely. The Yud OF THE NAME, WHICH IS CHOCHMAH, WILL 
ILLUMINATE the Hei, WHICH IS BINAH; Vav OF THE NAME, WHICH 
IS TIFERET, WILL ILLUMINATE the SECOND Hei, WHICH IS 
MALCHUT. YUD- HEI will be in complete union WITH VAV-HEI - THAT 
IS TO SAY, one awful star will rise, WHICH IS TIFERET, CALLED 
'AWFUL', in the middle of the firmament, IT BEING THE CENTRAL 
COLUMN, of the color purple, THAT AS IT INCLUDES ALL THE 
COLORS, SO IT INCLUDES ALL THE THREE COLUMNS. It will flame 
and sparkle by day, MEANING WITH THE LIGHT OF CHASSADIM 
CALLED 'DAY', before the eyes of the whole world - MEANING ALSO 
WITH THE LIGHT OF CHOCHMAH, WHICH IS CALLED 'EYES'. 


113. A flame of fire will rise from the North side, MEANING FROM 
THE LEFT COLUMN, FOR AT THE MOMENT THAT CHOCHMAH 
FROM ABOVE IS DRAWN TO BELOW, ITS LIGHT IS CONVERTED TO 
A FLAME OF FIRE in the firmament, and they stand opposite each 
other for forty days. THE FLAME, WHICH IS FROM THE LEFT 
COLUMN, SEPARATES ITSELF FROM EACH OF CHOCHMAH AND 
BINAH, TIFERET AND MALCHUT THAT ARE IN THE CENTRAL 
COLUMN, EACH MADE UP OF TEN SFIROT, SO THEY ARE FORTY. 
And all the people of the world will be confused. At the end of forty 
days, MEANING THE LAST SFIRAH, WHICH IS MALCHUT OF 
MALCHUT, the star and the flame will wage war before everyone's 
eyes, and the flame will spread with a fiery conflagration within the 
firmament on the north side. Many rulers and kings and nations will 
become confused by this - MEANING, FROM THE STRENGTHENING 
OF THE FLAME! 


114. Then the star will ascend to the south side, WHICH IS THE 
RIGHT COLUMN AND THE LIGHT OF CHESED, AND CHASSADIM 
WILL AGAIN ILLUMINATE THE WORLD. THUS, it will rule over the 
flame, and the flame will be swallowed bit by bit in the firmament 
because of the star, until it is no longer visible. Then the star will 
make pathways in the sky in twelve borders. AND WHEN ITS THREE 
COLUMNS WILL BE INCLUDED IN EACH ONE OF CHOCHMAH AND 
BINAH, TIFERET AND MALCHUT, THREE TIMES FOUR ARE TWELVE 
PATHWAYS. And these lights will stand in the sky for twelve days. 
FOR EVEN MALCHUT ITSELF ILLUMINATES ONLY IN THE THREE 
COLUMNS CHESED, GVURAH, AND TIFERET. BUT MALCHUT IN IT 
DOES NOT ILLUMINATE; THEREFORE, THERE ARE ONLY TWELVE 
LIGHTS. 
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115. WHEN HE DESIRES TO DRAW THEIR ILLUMINATION after 
twelve days, MEANING TO THE ASPECT OF MALCHUT, all the 
people of the world will tremble BECAUSE OF THE ATTRIBUTE OF 
JUDGMENT IN MALCHUT. The sun will be darkened at midday, as it 
was darkened on the day that the Temple was destroyed, to a point 
that both heaven and earth will not be visible. And a sound will erupt 
in thunder and lightning, MEANING A SOUND FROM THE 
ATTRIBUTE OF JUDGMENT IN MALCHUT. The world will shudder 
because of that sound, and numerous hosts and companies will 
perish because of it. 


116. And that day, WHICH IS MALCHUT, WILL CAUSE there to be 
ignited in the great city of Rome - WHICH IS THE SECRET OF BINAH 
OF KLIPOT - a flame of fire, WHICH IS THE JUDGMENTS OF THE 
LEFT. That sound will be stirred up in the whole world, WHICH IS 
FROM THE ATTRIBUTE OF JUDGMENT IN MALCHUT, THAT IS, 
THESE TWO KINDS OF JUDGMENTS WILL BE COMBINED. It will 
burn many towers and many palaces, and many towers will collapse 
and many potentates and ministers will fall on that day. All of them, 
MEANING ALL OF THE JUDGMENTS, will gather upon it to cause 
harm. And all the people of the world will be unable to be saved. 


117. From that day for twelve months time, THAT IS, UNTIL THE 
ILLUMINATIONS OF THE TWELVE BOUNDARIES ALSO IN MALCHUT 
SHALL BE REMEDIED - BECAUSE IN ZEIR ANPIN THEY ARE 
CALLED TWELVE DAYS, BUT IN MALCHUT THEY ARE CALLED 
"TWELVE MONTHS ' - all the kings will counsel and will make 
numerous decrees and numerous persecutions against Yisrael and 
they will succeed with them. As we learned, "Fortunate is he who will 
chance to be there," MEANING IN THE DAYS OF MESSIAH. 
Fortunate is he who will not be there, THAT HE WILL BE SAVED 
FROM THESE JUDGMENTS, and the whole world will be greatly 
confused. 


118. At the end of twelve months, MEANING AFTER THE TWELVE 
LIGHTS IN MALCHUT ARE RECTIFIED, there will arise a tribe in 
Yisrael, which is the king Messiah who will awaken in the Garden of 
Eden. All the righteous will crown him there, and will gird him with 
weapons with engraved letters of the vessels of the Holy Name. 


119. A voice will explode in the branches of the trees in the garden 
that cries powerfully and says: Awaken, supernal Holy Ones, arise 
before Messiah. Behold, it is the time for a wife to join with her 
husband, MEANING TIFERET WITH MALCHUT. Her husband, 
TIFERET, wishes to avenge her in the world, raise her and shake the 
dust off her. 


120. Then they will all arise and will gird him with weapons as before, 
Abraham at his right, Isaac at his left, Jacob before him, Moses the 
Faithful Shepherd above all these righteous, walking and dancing in 
the Garden of Eden. 
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121. As soon as Messiah is perfected through the righteous in the 
Garden of Eden, he will enter as before in this place that is called 
'bird's nest'. He sees a picture of the destroyed Temple and all the 
righteous who were killed there. Then, he takes from there ten 
garments called 'garments of jealousy' to be hidden there for forty 
days and not to be revealed at all. 


122. At the end of forty days, a voice will stir and will call from the 
Supernal throne, WHICH IS BINAH, to the bird's nest that conceals 
the king Messiah. Then he is raised up. And the Holy One, blessed 
be He, sees the King Messiah who is dressed in garments of revenge 
and is girded with his weapons. He takes him and kisses him on his 
head. 


123. Then 390 firmaments tremble and the Holy One, blessed be He, 
beckoned to one firmament that had been concealed since the Six 
Days of Creation, and took a crown engraved with Holy Names from 
one chamber in that firmament. The Holy One, blessed be He, who 
crowned Himself with this crown when Yisrael crossed the sea to 
take revenge on the chariots and riders of Pharaoh, then crowned 
the King Messiah with THE CROWN. 


124. Once MESSIAH was crowned and perfected with all these 
perfections, the Holy One, blessed be He, took him and kissed him 
again. Who saw this? The holy Chariots and companies of supernal 
angels that surround him and give him presents and many precious 
things. He is crowned with them all. 


125. He enters there into one chamber and sees all the supernal 
angels who are called the 'Mourners of Zion'. They weep over the 
destruction of the Temple and weep constantly, and they give him a 
royal purple garment to avenge. Then the Holy One, blessed be He, 
conceals him in that bird's nest, and he is hidden there for thirty 
days. 


126. After thirty days, having disappeared in that bird's nest, he will 
descend ornamented with all those adornments from above, with 
many holy companies around him, and the whole world will see one 
light suspended from the sky to the earth. It will remain seven days 
IN THE SECRET OF CHESED, GVURAH, TIFERET, NETZACH, HOD, 
YESOD, AND MALCHUT IN MALCHUT, AND CAN BE FOUND 
ILLUMINATING EVEN IN MALCHUT OF MALCHUT. All the inhabitants 
of the world will wonder and be shocked and will not understand at 
all, except for those sages who know these secrets - blessed be their 
portion. 
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127. And all these seven days, he will be adorned on the earth - 
WHICH IS THE SECRET OF MALCHUT - in that bird's nest, WHICH IS 
THE SECRET OF THE VERSE: "IF A BIRD'S NEST CHANCE TO BE 
BEFORE YOU" (DEVARIM 22:6) THAT ALLUDES TO THE KING 
MESSIAH WHO IS ADORNED WITH A BIRD'S NEST. Which place is 
it? "In the way," which is the grave of Rachel, for she stands on the 
crossroads. MESSIAH IS ALSO ADORNED WITH THE LIGHT OF 
MALCHUT OF MALCHUT THAT IS CAPABLE OF THE GATHERING 
OF THE EXILES. Therefore, he will bear these good tidings to her 
and console her. Then she will accept consolations, UNLIKE AS 
DESCRIBED PREVIOUSLY: "SHE REFUSES TO BE COMFORTED 
FOR HER CHILDREN BECAUSE THEY ARE NOT" (YIRMEYAH 31:14). 
And she will arise and kiss MESSIAH! 


128. Then shall the light arise from that place, THAT IS, RACHEL'S 
GRAVE, and settle in Yericho, the city of trees, AS IS WRITTEN: "In 
any tree" (Devarim 22:6) - which is Yericho, THE CITY OF PALM 
TREES, THAT JOSHUA WAS NOT ABLE TO MEND COMPLETELY. 
THEREFORE HE SAID, "CURSED BE THE MAN BEFORE HASHEM, 
THAT RISES UP TO BUILD THIS CITY YERICHO" (YEHOSHUA 6:26), 
BECAUSE IT IS DRAWN FROM THE ATTRIBUTES OF JUDGMENT 
WHICH IS IN MALCHUT OF MALCHUT, AND NOW MESSIAH WILL 
MEND IT WITH THE LIGHT OF THE SEVEN DAYS. "Or on the 
ground" (Devarim 22:6), this is Jerusalem WHICH IS THE EXTERNAL 
PART OF MALCHUT, and he will be concealed in that light in the 
bird's nest for twelve months. 


129. After twelve months, that light will be stretched between the 
heaven and the earth and rest on in the Land of Galilee, since the 
exile of Yisrael, NAMELY THE EXILE OF ASHUR, was initiated in 
Galilee. Then will MESSIAH be revealed from that very same light of 
the "bird's nest," and return to his place. On that day, the whole 
earth will tremble as earlier, from one end of heaven to the other end, 
and then the whole world will see that Messiah has been revealed in 
the land of Galilee! 


130. And all those who were occupied with Torah, THOSE WHO ARE 
CALLED IN THE VERSE 'CHILDREN' (‘YOUNG’), will gather to him. 
They are few in the world, and in the merit of school children, the 
strength OF MESSIAH will grow greatly. And this is the secret of the 
young IN THE VERSE. And if these are not to be found, then the 
infants that sit in their mother's lap and suckle, as written, "Those 
that are weaned from milk, and removed from the 

breasts" (Yeshayah 28:9); these are the "eggs" (Devarim 22:6). It is 
because of these that the Shechinah dwells with the children of 
Yisrael in the exile. 


131. For the sages WHO ARE CALLED 'CHILDREN' (‘YOUNG’) will be 
few in that time, and this is what is meant: "And the mother bird 
sitting upon the young or upon the eggs, do not take the mother bird 
together with the young," SINCE THEN THERE WILL BE NO 
CHILDREN. THEREFORE, DO NOT TAKE THE MOTHER, WHO IS 
SHECHINAH; and MESSIAH will tarry up to another twelve months. 
Then Her husband, WHO IS ZEIR ANPIN, will come to raise her from 
the dust as is said, "I will raise up the tabernacle of David that is 
fallen" (Amos 9:11). 
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132. On that day, Messiah will start to gather the exiled from one end 
of the world to the other, as it is written: "If your outcast be at the 
utmost parts of heaven..." (Devarim 30:4). From that day, all the 
signs and miracles and mighty acts that the Holy One, blessed be 
He, performed in Egypt, He will perform for Yisrael: "As in the days 
of your coming out of the land of Egypt | will show him marvelous 
things" (Michah 7:15). 


133. Rabbi Shimon said: Elazar my son, all these things you shall 
find in the secret of 32 paths OF CHOCHMAH of the Holy Name. And 
as long as these miracles do not happen in the world, the secret of 
the Holy Name will not be completed, nor will love awaken - as it is 
said: "| charge you, O daughters of Jerusalem by the gazelles for 
hosts or by the hinds of the fields" (Shir Hashirm 2:7). Hosts refer to 
the King Messiah, who is so called "The kinds of the fields." This 
refers to the other hosts and encampments below. "That you stir not 
up, nor awake my love" (Ibid.), is the right hand of the Holy One, 
blessed be He, MEANING THE SFIRAH OF CHESED, which is called 
‘love’. "Till it please," refers to she who lies in the dust, WHICH IS 
THE SHECHINAH IN EXILE, that the King should desire her! 
Righteous is he who will have the merit to be in that generation. He 
is righteous in this world and righteous in the World to Come. 


134. Rabbi Shimon raised his hands in prayer before the Holy One, 
blessed be He, and prayed. After he recited his prayer, his son, 
Rabbi Elazar, and Rabbi Aba sat before him. While they were sitting 
before him, they saw a ray of daylight become dim, and a conduit of 
flaming fire, THAT IS, A STREAM OF BURNING FIRE, sink into the 
sea of Galilee, and the whole place was agitated. 


135. Rabbi Shimon said: Certainly now is the time that the Holy One, 
blessed be He, remembers His children, and He lowers two tears into 
the Great Sea. As they descend, they touch this conduit of flaming 
fire and sink TOGETHER into the sea, one with the other. Rabbi 
Shimon wept and the friends wept. 


136. Rabbi Shimon said: | have stirred in the secret of the letters of 
the Holy Name in the secret of the awakening OF THE HOLY ONE, 
BLESSED BE HE, towards His children. But now I may reveal that 
which was not permitted to any other person to reveal, but the merit 
of this generation will preserve the world till the King Messiah will 
come. Rabbi Shimon said to his son Rabbi Elazar and to Rabbi Aba: 
Get up on your legs. Rabbi Elazar and Rabbi Aba got up. Rabbi 
Shimon wept a second time and said: Oh, who will arise then? For 
what I see is that the exile will be lengthened. Who will be able to 
endure? 
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137. RABBI SHIMON also got up and said: "O Hashem our Elohim; 
other masters besides You have had dominion over us. But by You 
only will we make mention of Your Name" (Yeshayah 26:13). This 
verse is explained. But this verse contains a supernal secret in the 
secret of Faith. "Hashem our Elohim," is the beginning of the 
supernal secrets, NAMELY CHOCHMAH AND BINAH. From these, all 
the light emanates to kindle all the candles, MEANING THAT ALL 
THE MOCHIN OF MALE AND FEMALE AND BRIYAH, YETZIRAH AND 
ASIYAH EMANATE FROM CHOCHMAH AND BINAH THAT ARE 
CALLED "HASHEM OUR ELOHIM." There is the essence of the entire 
secret of Faith, WHICH IS FEMALE, MEANING IN THE SECRET OF 
THE VERSE: "AND OF THE SIDE WHICH HASHEM ELOHIM HAD 
TAKEN..." (BERESHEET. 2:22) WHICH IS THE SECRET OF 
CHOCHMAH AND BINAH. THE SIDE IS THE SECRET OF THE 
NUKVA, WHICH IS CALLED 'FAITH'. 


138. "Other masters besides You have had dominion over us." There 
is no one to dominate over the nation of Yisrael except for the 
Supernal Name, HASHEM OUR ELOHIM, AS EARLIER MENTIONED. 
And now in exile, the Other Side holds dominion over it. THIS IS 
WHAT IS WRITTEN: "OTHER MASTERS BESIDES YOU HAVE HAD 
DOMINION OVER US." 


139. "But by You only will we make mention of Your 

Name," (Yeshayah 26:13) MEANING the secret of the Holy Name, 
NAMELY THE NUKVA, is the inclusion of all 22 letters. THEREFORE, 
SHE IS CALLED 'ET' (ALEPH-TAV), WHICH ALLUDES TO THE 22 
LETTERS FROM ALEPH TO TAV. And the Congregation of Yisrael, 
WHICH IS THE NUKVA, is blessed only through that name called 
'Becha' (‘by you'), WHICH IS ZEIR ANPIN THAT INCLUDES ALSO 22 
LETTERS, LIKE "BECHA" WHICH NUMERICALLY TOTALS 22, as is 
written: "To whom You did swear by Your own self (Heb. 

becha)" (Shemot 32:13). "By You (Heb. becha) shall Yisrael 

bless" (Beresheet 48:20) and "For by You (Heb. becha) I run upon a 
troop" (Tehilim 18:30) also ALLUDE TO ZEIR ANPIN. At the time 
when perfection was prevalent, the ZEIR ANPIN AND THE NUKVA 
were not separated from each other. And it is prohibited to separate 
them one from the other, a wife from her husband, neither in 
thought, nor by allusion, in order not to show separation. And now in 
exile, separation is prevalent because of the trouble THAT COMES 
UPON US at all times, which we cause THROUGH THIS separation by 
mentioning that name - WHICH IS THE NUKVA away from her 
husband, ZEIR ANPIN, because she is lying on the dust. This is: "But 
by You only will we make mention of Your Name..." 


140. HE EXPLAINS: WHEN THE NUKVA is separated from her 
husband, IT IS CONSIDERED as if we mention this name separately, 
since we are far from You. AND WE CAUSED that others should rule 
over us. And Your Name, WHICH IS THE NUKVA, is separated from 
the name becha (Lit. 'In You') WHICH IS ZEIR ANPIN, AS 
MENTIONED EARLIER. And this is so during the days of exile. 


141. The first exile was since the First Temple and the First Temple is 
the secret of the first Hei OF THE NAME YUD HEI VAV HEI, WHICH IS 
BINAH. Corresponding to its seventy years, WHICH ARE THE SEVEN 
LOWER SFIROT CHESED, GVURAH, TIFERET, NETZACH, HOD, 
YESOD AND MALCHUT, the exile of the First Temple lasted seventy 
years, SINCE EVERY SFIROT INCLUDES TEN, TOTALING SEVENTY. 
During these seventy years, the mother, WHICH IS THE THREE 
FIRST SFIROT OF BINAH, was not sitting on them and they were 
separated from the Supernal Name, which is the secret of the first 
Hei OF YUD HEI VAV HEI. Then the Yud OF YUD HEI VAV HEI, which 
is the supernal secret OF BINAH, ascends above, above into the 
Endless World (Heb. Ein Sof), and the First Temple, WHICH IS 
BINAH, does not gush forth a flow of living water, because its 
source, WHICH IS THE YUD OF YUD HEI VAV HEI, WHICH IS 
CHOCHMAH, has departed. 
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142. And it, THE FIRST HEI OF YUD HEI VAV HEI, is the seventy 
years in exile, because it is called 'seven years' as is said: "So was 
he seven years in building it" (I Melachim 6:38), REFERRING TO THE 
FIRST TEMPLE, WHICH IS THE FIRST HEI. HE ASKS: Would you say 
that the kingdom of Babylon ruled above in the secret of seventy 
years, WHICH IS BINAH? Heaven forbid! AND HE ANSWERS: During 
the time that the Temple existed, the pouring forth of the Supernal 
Mother, WHICH IS BINAH, illuminated and descended below. 
However, when Yisrael sinned and the Temple was destroyed, the 
Kingdom of Babylon reigned, that light was covered and darkened, 
and the holy lower beings did not illuminate. 


143. Since the lower beings were not illuminating, because of the 
dominion of the kingdom of Babylon, that light OF BINAH departed 
and that supernal emanation that poured forth TO BINAH - which is 
the secret of Yud OF YUD HEI VAV HEI, WHICH IS CHOCHMAH - 
withdrew higher and higher into the Endless World. Then those 
seventy years OF BINAH did not illuminate because of that 
illumination OF THE YUD that was prevented FROM ILLUMINATING 
UPON THE HEI. This was certainly the exile of seventy years OF 
BINAH, WHICH IS THE SECRET OF THE FIRST TEMPLE. 


144. As soon as the reign of Babylon was removed and the second 
Hei OF YUD-HEI-VAV-HEI commenced to illuminate, all of Yisrael did 
not purify to be a perfect possession as earlier, but rather bit by bit 
RETURNED FROM BABYLONIAN EXILE TO THE LAND OF YISRAEL. 
And since there was no perfection, the Yud OF YUD HEI VAV HEI did 
not descend to illuminate as it illuminated originally, but rather bit by 
bit without order, because Yisrael were not purified properly, as 
before. Therefore, the Supernal Fountain, WHICH IS THE SECRET OF 
THE YUD OF YUD HEI VAV HEI, did not gush forth and did not 
illuminate. It returned to illuminate bit by bit because of the need of 
the Name. 


145. Therefore, the children of Yisrael were challenged in many wars 
until the darkness covered the earth and the Lower Hei, WHICH IS 
THE NUKVA, became darkened and fell to the earth. The Supernal 
Fountain, WHICH IS THE YUD OF YUD HEI VAV HEI, withdrew again, 
because the kingdom of Edom became strong and the children of 
Yisrael returned to their sins. 


146. Therefore, the LOWER Hei, WHICH IS the Second Temple that 
was destroyed, and all its twelve tribes, OF THE LOWER HEI - as the 
number of the legions OF YISRAEL, WHO ARE THE TWELVE TRIBES 
OF YAH - are in exile of the kingdom of Edom. And the Supernal 
Fountain, WHICH IS THE VAV OF YUD HEI VAV HEI, ZEIR ANPIN, 
withdrew from that fountain that it supplies, WHICH IS YESOD OF 
ZEIR ANPIN. As it is said: "the righteous perishes...(lost)" (Yeshayah 
57:1) - WHICH IS YESOD, that lost that outpouring of the upper 
source that flowed from above. 
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147. Then there was a separation in the Hei, WHICH IS the Second 
Temple, THAT SEPARATED FROM THE VAV OF YUD HEI VAV HEI, 
WHICH IS ZEIR ANPIN, and it GOES INTO the exile in Edom with all 
these twelve tribes and their legions OF YISRAEL. Twelve tribes add 
up to a great number, AS WRITTEN BEFORE US, and since the 
secret of the Hei was included in this number, the exile therefore 
continues A LONG TIME. 


148. The secret of secrets is given over to the wise of heart. The ten 
tribes are one thousand years. Two tribes are two hundred years. 
SINCE TWELVE LIGHTS OF THE NUKVA, WHICH ARE CALLED 
'TRIBES', ARE DRAWN FROM BINAH, WHOSE SFIROT ARE IN THE 
SECRET OF HUNDREDS, THEY ARE THEREFORE TWELVE 
HUNDRED. Tears started to fall - MEANING THAT RABBI SHIMON 
STARTED WEEPING. He opened the discussion saying, "She weeps 
sore in the night, and her tears are on her cheeks" (Eichah 1:2). At 
the end of the twelve tribes of exile, MEANING AT THE END OF ONE 
THOUSAND AND TWO HUNDRED AS MENTIONED, the night will 
darken for Yisrael until the Vav awakens at the sixty-sixth year. 


149. At the end of twelve tribes, which are twelve hundred years of 
exile, and at the end of 66 years of the darkness of night, WHICH IS 
THE EXILE: "Then will | remember My covenant with Jacob" (Vayikra 
26:42), WHICH IS TIFERET. This is the awakening of the letter Vav - 
WHICH IS TIFERET, WHICH IS THE VAV OF YUD HEI VAV HEI - which 
is soul, MEANING THE INNER PART of the house of Jacob; WHICH 
IS THE NUKVA THAT IS CALLED THE 'HOUSE OF JACOB'. And this 
is the secret of: "All the souls that came with Jacob were sixty- 

six" (Beresheet 46:26), which is Vav, the soul of the Second Temple, 
the secret of the lower Hei. And this Vav is the secret of 66, sixty for 
the awakening of Jacob, WHO IS TIFERET, and six for the awakening 
of Joseph, WHO IS YESOD. Therefore, it is A FULLY SPELLED Vav 
(Vav-Vav), WHICH ALLUDES TO TIFERET AND YESOD, which are 
two in one combination and one secret, BECAUSE YESOD AND 
TIFERET ARE CONSIDERED AS ONE AND ARE THEREFORE 
ALLUDED TO IN THE TWO VAVS OF THE FULLY SPELLED VAV, 
WHICH FORM ONE LETTER. 


150. From then on, the Holy One, Blessed be He, will stir these 
miracles and signs that we mentioned earlier, and all the troubles 
that we said will rise against Yisrael. Then it is said: "And also My 
covenant with Isaac," (Vayikra 26:42) BECAUSE ISAAC IS THE 
SECRET OF GVURAH AND JUDGMENT. Afterwards, Messiah will 
wage wars throughout the whole world with the right hand of the 
Holy One, blessed be He, WHICH IS CHESED, as is said: "Your right 
hand, Hashem, is glorious in power" (Shemot 15:6). Then IT IS SAID: 
"And also My covenant with Abraham will | remember," (Vayikra 
26:42) FOR ABRAHAM IS THE SECRET OF CHESED. Afterwards, 
"And | will remember the land" (Ibid.). This is the last Hei OF YUD 
HEI VAV HEI; NAMELY, THE NUKVA THAT IS CALLED 'LAND'. About 
that time it is written: "And Hashem shall be king over all the earth; 
on that day Hashem shall be One and His Name One" (Zecharyah 
14:9). 
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151. After the end of 66 more years, which is 132 years TOGETHER 
WITH THE AFOREMENTIONED 66, the letters in the Holy Name, OF 
THE 66, will appear engraved to perfection, above IN TIFERET and 
below IN THE NUKVA, as is proper. This is the secret of the supernal 
and lower Hei THAT ARE IN THE LOWER HEI FULLY SPELLED (HEI- 
HEI). SIMILAR TO VAV, THAT CONTAINS ANOTHER VAV WHEN 
FULLY SPELLED, AS MENTIONED THAT THE UPPER VAV 
EMANATES THE SECRET OF SIXTY TO THE UPPER HEI, AND THE 
LOWER VAV EMANATES THE SECRET OF SIX TO THE LOWER HEI. 
And all these paths, which are 32 years OF THE AFOREMENTIONED 
132, are included in the secret of the letters Vav-Hei, Vav-Hei, THE 
FIRST VAV-HEI BEING TWO TIMES SIXTY, AND THE SECOND VAV- 
HEI BEING TWO TIMES SIX, AS MENTIONED TOGETHER THEY 
AMOUNT TO 132, OUT OF WHICH, THE NUMBER 32 ALLUDES TO 
the secret of the completeness of 132, MEANING THAT THE 
PREPARATION WAS MADE IN THEM TO RECEIVE THE 32 PATHS OF 
WISDOM FROM THE YUD OF YUD HEI VAV HEI, AS WRITTEN 
BEFORE. 


152. At the end of the other 132 years - AS THOSE 132 THAT WERE 
COMPLETED IN TIFERET AND THE NUKVA, WHICH ARE VAV-HEI 
OF YUD HEI VAV HEI, ALSO HAVE TO ILLUMINATE IN CHOCHMAH 
AND BINAH, WHICH ARE YUD-HEI OF YUD HEI VAV HEI - THE 
VERSE will be fulfilled: "That it might take hold of the ends of the 
earth that the wicked might be shaken out of it" (lyov 38:13). The 
Holy Land will be purified and the Holy One, blessed be He, will 
resurrect the dead in the Holy Land, and hosts upon hosts will arise 
in the Galilee. 


153. Then will be mended the obstruction, which is in the Supernal 
Fountain OF YUD HEI VAV HEI - WHICH IS the letter Yud, WHICH IS 
CHOCHMAH - and the 32 paths IN CHOCHMAH will be established in 
completeness to emanate down. The letters of the Holy Name will be 
established, all of them completely, MEANING THE NAME Yud Hei 
Vav Hei, that was not complete heretofore. 


154. Then shall come the time that the Supernal Fountain will flow 
and be drawn, WHICH IS YUD CONNECTED WITH HEI-VAV, WHICH 
ARE BINAH AND TIFERET, into the last Hei OF THE YUD HEI VAV 
HEI, WHICH IS THE NUKVA. This will be at the culmination of 
another 144 years. FOR THEY ARE THE SECRET OF THE THIRD 132 
TO BE THERE WITH THE TWELVE TRIBES THAT ARE IN THE 
NUKVA, WHICH TOGETHER ARE 144 YEARS. The other dead in the 
other countries will be resurrected, NAMELY THE DEAD OUTSIDE 
OF THE LAND OF YISRAEL. 


155. All this adds up to Chet-Tav, WHICH ARE TWO TIMES 132, 
PLUS 144 WHICH TOTALS TAV-CHET (2408). The world will settle 
and have fragrance, and the Other Side will be removed from the 
world. And the lower Hei, WHICH IS THE NUKVA, will become filled 
from the Supernal Fountain, WHICH IS YUD OF YUD HEI VAV HEI 
AND THE SECRET OF CHOCHMAH, and be crowned and illuminated 
perfectly. Then, it is written: "And the light of the moon will be like 
the light of the sun, and the light of the sun shall be 

sevenfold" (Yeshayah 30:26). 
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156. There will be a Shabbat for Hashem to gather souls with holy X - 3 , - "E 
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16. "Now there arose a new king," part two 

Here, Rabbi Yosi explains that God creates new angels every day. The reference to "a new king" in the title verse alludes to the creation of a new 
supernal representative for Egypt that emanated from the place of Separation. Consequently, "he knew not Joseph," since Joseph represents the 
sphere where unity rests, called Righteousness. 

The Relevance of this Passage 

A reading of this section reminds us that God's labor did not stop with the creation of the world. He constantly creates and renews the universe and 
every single thing that is in it. The knowledge of this will help to make us more sincere and energetic in our efforts to help complete the Great Work, 
rousing us to pray at night and work all day, for to be conscious when one's consciousness is filled with the glory of God is worth more than any 
sleep or rest from labor. 


157. "Now there arose a new king" (Shemot 1:8). Rabbi Yosi says: 5 wi p 
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messengers" (Tehilim 104:4). It is not written, ‘made’, but rather, 
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158. "Who knew not Joseph" (Shemot 1:8), because THE OVERSEER km DT nkn NT anpi? ns ya) nd "UN .158 


was from the place of separation, as is written: "And from thence it i 
was parted, AND BRANCHED INTO FOUR STREAMS" (Beresheet RTD NUTT ANT) TD? nwa jk Mn 


2:10). The first to separate was the River of Egypt, AS IS WRITTEN: 
"THE NAME OF THE FIRST WAS PISHON" (IBID. 11), WHICH ISTHE NN VT? ir WR 3 PAI ADK BMY NY 


RIVER OF EGYPT. Because of this, he knew not Joseph, who is the py TPN ma ial" km 533 "DN oT 
place where all unity resides, which is called 'righteous'. FOR ' d 


JOSEPH IS THE SECRET OF YESOD, WHICH IS CALLED 
'RIGHTEOUS' BECAUSE ALL THE UNIONS OF ZEIR ANPIN AND THE 
NUKVA ARE MADE ITS HELP. AND THE SEPARATION DOES NOT 
WANT TO KNOW THE UNION. 


17. The morning star 

Rabbi Elazar and Rabbi Yosi are travelling at dawn when they see two stars shooting across the sky from opposite sides. After explaining that it is 
the time when the morning stars prepare to glorify God's Name, Rabbi Elazar proceeds to discuss the verse, "To the chief musician upon the 
morning star..." The "hind of the morning," we're told, indicates the time when the east lightens and the darkness of night disperses. An angel that 
oversees the east draws a thread of light from the south until the sun rises and illuminates the world. Then a black light comes to unite with the day, 
as the light of day (which signifies Zeir Anpin) draws the hind of the morning (which signifies the Nukva) to include it. David composed a psalm 
about this hind when it was separated from day after being included in it. Thus, we learn that the verse, "My El, my El, why have You forsaken me?" 
mourns the separation of the Nukva from Zeir Anpin. 

The Relevance of this Passage 

A reading of this section awakens the consciousness to the spiritual dimensions of the universe and is essential in the process of meditation, which 
can be based upon concentration on a light like the star that sits in the eastern sky to herald the dawn. Focus on such a light and the sense that it is 
but a small speck of God's limitless brilliance which shines through it will draw down the divine rays to illuminate our lives and the world, so we may 
never again feel the sorrow of separation. 


159. Rabbi Elazar and Rabbi Yosi were walking on the road, and they 
left before the light of day. They saw a star flying on one side and 
another THAT WAS FLYING on another side. Rabbi Elazar said: The 
time has now arrived for the morning stars to praise their Master, 
and they are running, because of the fear and terror of their Master 
to praise and sing BEFORE HIM. This is what is written: "When the 
morning stars sang together and all the children of Elohim shouted 


for joy (lyov 38:7). Because all the stars together praises before Him." 


160. He opened the discussion saying: "To the chief musician upon 
Ayelet Hashachar ('the morning star' - lit. 'the hind of dawn"), a psalm 
of David" (Tehilim 22:1). 'The hind of dawn' MEANS when the east 
lights up and the darkness of night is dispersed, there is one 
overseer for the east side - WHICH IS THE SECRET OF THE 
CENTRAL COLUMN - that draws one thread of light from the south 
side, WHICH IS THE RIGHT COLUMN, until the sun rises, and cracks 
the windows of the firmament and illuminates the world. And the 
thread THAT IT DRAWS FROM THE SOUTH SIDE disperses the 
darkness of the night. 


161. Then comes the hind of dawn, MEANING THAT a black light 
comes - WHICH IS THE NUKVA IN THE SECRET OF THE HIND OF 
DAWN - to unite with the day, WHICH IS ZEIR ANPIN, and the day 
shines. The light of day includes and draws into it that hind, WHICH 
IS NUKVA. David composed a psalm about this hind, when it was 
separated from the day after it was already included in it, as is 
written: "To the chief musician upon the hind of dawn." 


162. And DAVID said: "My El, my El, why have you forsaken 

me?" (Tehilim 22:2) because the hind of dawn, WHICH IS THE 
NUKVA, had separated from the light of day, WHICH IS ZEIR ANPIN. 
THEREFORE, SHE HAD NOTHING TO BESTOW AND HAD LEFT HIM. 
While they were still walking, daylight appeared and the time for 
prayer arrived. Rabbi Elazar said: Let us pray and then go. They sat 
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down and prayed, and afterwards they arose and went. 


18. Righteous men to whom it happens according to the deeds of the wicked 

In this section, Rabbi Elazar begins by discussing the verse, "There is a vanity..." before the discussion turns to examine the seemingly 
incongruous system of worldly rewards and punishments. We learn that the world (the Nukva) stands upon the seven vanities (the seven Sfirot of 
Zeir Anpin). These vanities are the seven pillars that support the world, and they correspond to the seven Firmaments. Just as other Firmaments 
cleave to and issue from the seven Firmaments, there are other vanities that emanate from the seven vanities, all of which are mentioned by 
Solomon in his book of Ecclesiastes. The Foundation (Yesod), which emanates from the supernal vanities, is maintained and strengthened by the 
souls of the Righteous who died before they sinned on earth. Enoch, who was taken before his time to die had arrived, is an example of such a soul. 
An explanation of the title subject then ensues from a discussion of the two reasons why the Righteous are removed from the world before their 
time. We learn that when He foresees that the righteous will sin if they live longer, He removes them from the world and they are Judged as though 
they had sinned. Conversely, He allows wicked men to live if He foresees that they will repent or that they will have Righteous children. Another 
interpretation of the verse relating to the title quotation reveals that God is glorified by both the deeds of the Righteous and the good deeds that the 
wicked perform. Finally, Rabbi Elazar provides further insight into the verse, "All things have I seen in the days of my vanity..." (Kohelet 7:15). When 
Solomon was granted wisdom, we're told, he saw everything at the time when the moon reigned. "A just man who perishes in his righteousness" is 
an allusion to the Foundation of the world and the Nukva, which have no power during the time of the exile. Therefore, supernal blessings do not 
reach a just man in exile and he "perishes in his righteousness." "And there is a wicked man who prolongs his life in his wickedness,” alludes to 
Samael and his wife, the Serpent, who gives strength and peace to the other kings that rule Yisrael in exile. 

The Relevance of this Passage 

A reading of this passage makes us more keenly attuned to the vanity of all human wishes, which has a salutory effect on the soul for it helps us 
become less possessed by ego, the main wall built between us and the Light. Knowing of the enormous value placed upon acts of righteousness, 
and the impossibility of unravelling the ways of God, we are helped to concentrate on what we can do rather than what we cannot grasp with our 
minds. The consequence is that our time is increasingly given over to being and doing, rather than questioning and dreaming. We thus learn to be 
more fully alive. 


163. Rabbi Elazar opened the discussion, saying: "There is a vanity 
(Heb. hevel) which is done upon the earth; that there are just men to 
whom it happens according to the deeds of the wicked...I said that 
this also is vanity" (Kohelet 8:14). This verse is explained, but THE 
WORDS, "There is vanity," MEAN THAT King Solomon wrote this 
book and based it on seven vanities, WHICH ARE THE SEVEN 
SFIROT OF ZEIR ANPIN, WHICH IS THE LIGHT OF THE RUACH. AND 
THE SEVEN LOWER SFIROT OF RUACH ARE CALLED 'VANITIES'. 
The world, WHICH IS THE NUKVA, is based on them, AS ITS SEVEN 
SFIROT ARE UPHELD BY THE SEVEN SFIROT - CHESED, GVURAH, 
TIFERET, NETZACH, HOD, YESOD AND MALCHUT OF ZEIR ANPIN. 
FOR THE NUKVA IS THE SECRET OF SPEECH, AND THERE IS NO 
SPEECH WITHOUT AIR (HEB. HEVEL) THAT BEATS UPON THE FIVE 
ARTICULATION PLACES IN THE MOUTH, AS IS KNOWN. 


164. These seven vanities are called 'the seven pillars that support 
the world', WHICH IS THE NUKVA, and they correspond to the seven 
firmaments. And these are: Curtain, Firmament, Skies, Temple, 
Dwelling, Institute, Heaven. "Vanities of Vanities,’ said Kohelet, 
‘vanities of vanities; all is vanity,"' (Kohelet 1:2) corresponds to 
them. WE HAVE HERE SEVEN VANITIES. BECAUSE "VANITY OF 
VANITIES," ARE THREE, TOGETHER WITH "VANITY OF VANITIES," 
THERE ARE SIX, AND WITH "VANITY," MENTIONED AT THE END OF 
THE VERSE, IT EQUALS SEVEN. 


165. As there are seven firmaments, and there are other firmaments 
that are attached to them and spread out and emanate from them - 
WHICH ARE THE SEVEN FIRMAMENTS THAT ARE IN THE NUKVA - 
so there are other vanities, MEANING OF THE NUKVA, that spread 
out and emanate from these SEVEN VANITIES OF ZEIR ANPIN. 
Solomon mentioned them all IN HIS BOOK OF KOHELET. 


166. And here is the secret of Chochmah, meaning in the verse: 
"There is a vanity," THE ASPECT OF YESOD OF THE VANITIES, that 
emanates from the supernal vanities AFOREMENTIONED, upon 
which the world, WHICH IS THE NUKVA, is based. And this is THE 
MEANING OF: "Which is done upon the earth" (Kohelet 8:14), 
MEANING ON THE NUKVA THAT IS CALLED 'EARTH'. "WHICH IS 
DONE," MEANS THAT YESOD is maintained and its power is 
strengthened by the tillers of earth, WHO ARE THE RIGHTEOUS, and 
in the elevation OF THEIR MAYIN NUKVIN (‘FEMALE WATERS) that 
rise from the earth. And this, YESOD, is appointed TO POUR upon 
the earth. All its might and existence is from the souls of the 
righteous that were gathered from the earth, MEANING THEY DIED 
while being righteous, before they sinned, when they were still 
emanating a fragrant scent. For example, it is written about Enoch: 
"And he was not, for Elohim took him" (Beresheet 5:24). For He took 
him before his time had arrived TO DIE, and He delighted in him. And 
it is so with the other righteous of the world. 


167. We learned that two things cause the righteous to leave the 
world before their time: One, because of the sins of the generation; 
when the wicked multiply in the world then the righteous who are 
among them are caught in their sins. Another is when it is revealed 
before the Holy One, blessed be He, that they will sin later on. He 
then removes them from the world before their time. This is what is 
written: "There are just men to whom it happens according to the 
deeds of the wicked" (Kohelet 8:14). They are treated as though they 
had sinned and acted wicked by celestial Justice. 
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168. One time, Rabbi Yosi ben Jacob, the leader of Kfar Ono asked 
Rabbi Meir about the time that Rabbi Akiva and his friends passed 
from the world and died in that manner, MEANING THAT THEY 
WERE KILLED BY THE GOVERNMENT. He said to him: Is it written 
anywhere in the Torah thus, THAT RIGHTEOUS PEOPLE SHOULD 
SUFFER SO? RABBI MEIR said to him: It is not WRITTEN SO, and 
did not Solomon say, "There are just men to whom it happens 
according to the deeds of the wicked"? They are judged from above 
as though they sinned and acted like the wicked. "There are wicked 
men, to whom it happens according to the deeds of the righteous 

" (Kohelet 8:14). They sit quietly and peacefully in this world and 
Judgment does not reach them as though they had acted like 
righteous people. 


169. HE ASKS: Why DOES IT HAPPEN TO THEM ACCORDING TO 
THE RIGHTEOUS? AND HE ANSWERS: Either because it is revealed 
before the Holy One, blessed be He, that they will repent, or that a 
righteous person will descend from them, as Terach, from whom 
emanated the true seed of Abraham; or Achaz from whom came 
Chizkiyahu. AND SO the other wicked of the world. Therefore on 
both sides, MEANING BY THE RIGHTEOUS AND THE WICKED, 
VANITY IS DONE that we said, and is strengthened upon the earth, 
as we have said. 


170. Another explanation OF THE VERSE: "There is a vanity which is 
done upon the earth." As we said, ITS MEANING IS that it prevails in 
the world. How? Because "there are just men, to whom it happens 
according to the deeds of the wicked," meaning that the actions of 
sinners confront them - SUCH AS a daughter of idol worshippers, or 
other actions that are actions of the wicked - but they make their 
stand AND DO NOT SIN, because of fear of their Master, and they do 
not wish to become impure. Like many truly righteous, they are 
confronted by similar actions. And they are valiant for they have 
done the desire of their Master and did not sin. On this is written: 
"Vanity has been done of the earth," and its might has grow strong. 


171. "Again, there are wicked men to whom it happens according to 
the deeds of the righteous." IT IS when they are presented with a 
good deed, which is an action of the righteous, that they merit it and 
fulfill it. For example, there was a JEWISH murderer in the hills with 
heathen murderers, and when a Jew would pass by there he would 
save him and guard him from the others. Rabbi Akiva would declare 
of him: "There are wicked men to whom it happens according to the 
deeds of the righteous." 
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172. Another instance is that wicked person who was the neighbor of 
Rabbi Chiya, who met a woman one night who was going to her 
daughter's home. He wanted to rape her. She said to him: | beg of 
you, honor your Master and do not sin by me. He left her and did not 
sin by her. He said: "There are wicked men to whom it happens 
according to the deeds of the righteous: I said that this also is 
vanity," meaning that vanity becomes powerful by the righteous to 
whom it happens according to the deeds of the wicked, yet they do 
not sin. Similarly, it becomes powerful by the wicked to whom it 
happens according to the deeds of the righteous, and they do fulfill 
them. 


173. For we have learned, the Holy One, blessed be He, has made 
righteous and wicked people in the world. Just as He is honored in 
the world by the actions of the righteous, so He is honored by the 
wicked when they do good actions in the world. As is written: "He 
has made every thing beautiful in its time" (Kohelet 3:11). Woe to the 
wicked when he does evil to himself and strengthens in his sins, as 
it is written: "Alas! it shall be ill with the wicked..." (Yeshayah 3:11). 


174. Again, he opened the discussion saying: "All things have | seen 
in the days of my vanity..." (Kohelet 7:15). This passage was also 
explained by the friends. When wisdom was granted to Solomon, he 
saw everything when the moon reigned, WHICH IS NUKVA WHEN 
SHE IS FULL, BECAUSE SOLOMON RECEIVED FROM HER. "There 
is a just man." This is the pillar of the world, MEANING THE 
FOUNDATION THAT THE WORLD STANDS UPON is lost, as is 
written: "The righteous perishes" (Yeshayah 57:1) at the time of 
exile, WHEN HE CAN NOT BESTOW ABUNDANCE ON ANYONE AND 
IS CONSIDERED AS LOST. "In his righteousness," REFERS TO THE 
NUKVA THAT IS CALLED 'RIGHTEOUSNESS!, because when she lies 
on the dust, THE RIGHTEOUS MAN HAS NO ONE UPON WHOM TO 
BESTOW ABUNDANCE, AND THEREFORE HE IS LOST IN HIS 
RIGHTEOUSNESS. As long as Yisrael are in exile, righteousness is 
with them in exile, and therefore, "there is a just man who perishes 
in his righteousness," (Kohelet 7:15) because the supernal blessings 
do not reach him. 


175. "And there is a wicked man who prolongs his life in his 
wickedness" (Ibid.). This is Samael who prolongs the quiet and 
tranquillity to Edom. How does he do this? By "his wickedness,” 
BECAUSE HE IS WICKED, AND HIS WIFE IS CALLED 
"WICKEDNESS', for she is a strong serpent. For they receive quiet 
and tranquility only because SAMAEL cleaves to that female, AND 
HIS FEMALE GIVES THEM THIS. Similarly, he supplies the other 
kings, SO THAT THE CHILDREN OF YISRAEL ARE IN EXILE AMONG 
THEM. This is until the Holy One, blessed be He, raises the fallen 
tabernacle of David, WHICH IS THE NUKVA WHO IS FALLEN 
DURING EXILE, as is written: "I will raise the tabernacle of David that 
is fallen" (Amos 9:11). 


19. "And there went a man of the house of Levi" 
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Rabbi Yosi begins the discussion with an interpretation of the verse, "My beloved has gone down to His garden..." We learn that this is a reference 
to the children of Yisrael, who are filled with the fragrance of the world to come. The righteous souls that inhabit the lower Garden of Eden, which 
emit a fragrance when God descends into this place, belong to those who lived in this world or who will someday descend to dwell there. These 
souls have the outward form that was or will be their likeness on earth, and the impression of the spirit is engraved within. When the spirit leaves 


1 


the body, it returns to the Garden in the form of the body it wore in this world because the spirit is like a seal, an inward engraving that produces an 
outward protrusion. The discussion then turns to the meaning of the title verse. This, we're told, is a reference to Gavriel, who is also called 'Night', 
and his relationship to the souls of the Righteous. Gavriel takes the soul from the Garden and delivers it to the body of the Righteous at the time of 
birth, and he guards it. Another explanation of the title verse interprets it as a reference to Amran, who was told by a celestial voice to marry 
Yocheved because their son would bring the time of the redemption of Yisrael closer. When they united, the Shechinah was with them and She 
never ceased to cleave to their son, Moses. Yocheved saw that "he was a goodly son," because when he was born he was marked with the sign of 
the Covenant (he was born circumcised), and the house was filled with light. 

The Relevance of this Passage 

A reading of this passage is invaluable as a tool for further meditation upon the nature of the soul and its relationship to God. This makes us more 
discerning in our relationships with others, for we learn to trust that inner sense which can read the markings of another soul and warns us subtly of 
those who will not help us on the path to truth. Similarly, the same process helps us draw closer to those whose presence is like a blessing in our 


progress towards the Light. 


176. "And there went a man of the house of Levi" (Shemot 2:1). 
Rabbi Yosi opened the discussion saying: "My beloved is gone 
down to his garden to the bed of spices" (Shir Hashirm 6:2). His 
garden is the Congregation of Yisrael, WHICH IS THE NUKVA, 
because she is a "bed of spices," included with all kinds of spices 
and fragrances of the World to Come, WHICH IS BINAH. At the time 
that the Holy One, blessed be He, descends to this garden, WHICH IS 
THE NUKVA, all the souls of the righteous adorn themselves there, 
MEANING THAT THEY RECEIVE MOCHIN AND ILLUMINATIONS. 
They all exude fragrance, as is written: "The smell of your ointments 
than all spices" (Shir Hashirm 4:10). These are the souls of the 
Righteous, WHO ARE CALLED 'SPICES', AND AFTER THEM, THE 
NUKVA IS CALLED 'A BED OF SPICES". For Rabbi Yitzchak said: All 
these souls of the Righteous who were in this world, and all the 
souls that will descend in the future to this world, are in this garden, 
WHICH IS THE NUKVA. 


177. In the terrestrial Garden of Eden, they all retain the form and 
image that they had in this world, and their secrets and mystery were 
given over to the sages. The spirit that descends to people, which is 
of the female side, is always engraved on like a seal, WHOSE 
LETTERS ARE ETCHED. This is because the form of the body in this 
world protrudes outward, and the spirit is engraved internally. When 
the spirit removes itself from the body AND ASCENDS TO THE 
TERRESTRIAL GARDEN OF EDEN, that spirit protrudes in the 
terrestrial Garden of Eden in the form and shape of the body exactly 
as in this world, because it is always like a seal. 


178. And therefore she said: "Set me as a seal" (Shir Hashirm 8:6). 
As a seal is engraved inwards, and THAT WHICH IS SEALED takes 
shape with an outward protruding form, so is the spirit that is from 
her side in that way exactly in this world; it is engraved inwards, AS 
WRITTEN EARLIER IN THE PREVIOUS VERSE. When it removes 
itself from the body and enters the terrestrial Garden of Eden, in the 
air there - MEANING THAT IT CLEAVES THERE TO ITS LEVEL, 
WHICH IS THE SPIRIT IN THE GARDEN OF EDEN PROTRUDING 
FROM THAT ENGRAVING WHICH IS INWARDS to assume a shape - 
it takes shape with a form that protrudes outwardly as the 
configuration of the body was in this world. 


179. The soul OF THE PERSON which is born of the Tree of Life, 
FROM ZEIR ANPIN, is formed there above in that bundle of life, 
WHICH IS MALCHUT, to delight in the beauty of Hashem, as is 
written: "To behold the beauty of Hashem, and to inquire in His 
temple" (Tehilim 27:4). 
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180. "And there went a man of the house of Levi" (Shemot 2:1). This 
is Gavriel, as written: "And the man Gavriel whom I saw in a 

vision" (Daniel 9:21). The house of Levi is the Congregation of 
Yisrael, WHICH IS MALCHUT, that comes from the left side, 
BECAUSE GAVRIEL IS FROM THE LEFT SIDE. "And took to wife a 
daughter of Levi" (Shemot 2:1); that is, the soul. 


181. For we have learned that at the time that the body of a righteous 
is born in this world, the Holy One, blessed be He, calls Gavriel. 
Gavriel takes that soul that is in the Garden, WHICH IS MALCHUT, 
and lowers it to the body of the righteous man who is born in this 
world, and he, GAVRIEL, is appointed over it and guards it. 


182. You may ask why the angel who is appointed over the spirits of 
the righteous is named 'Night', and yet you say that he is Gavriel? 
Most certainly HIS NAME IS NIGHT, because he comes from the left 
side and everything that comes from the left side is called 'NIGHT', 
BUT HIS NAME IS ACTUALLY GAVRIEL. 


183. "And there went a man." This is Amran. "And took to wife a 
daughter of Levi." This is Yocheved. A heavenly voice came down 
and said to Amran that he should marry her because the time for the 
redemption of Yisrael is near, and it will come through the son that 
shall be born from them. 


184. And the Holy One, blessed be He, assisted him, for we learned 
the Shechinah dwelt on their bed and that their intention when they 
cleaved together was on the Shechinah. Therefore, the Shechinah 
was not removed from the son whom they bore, so as to fulfill what 
is written: "And you shall sanctify yourselves and you shall be 

holy" (Vayikra 11:44). A person sanctifies himself from below, so the 
Holy One, blessed be He, sanctifies him from above. As their 
intention was the cleaving of the Shechinah, so did the Shechinah 
cleave to their very actions. 


185. Rabbi Yitzchak said: Fortunate are the righteous, whose desire 
is to cleave to the Holy One, blessed be He, always. As they cleave 
to Him constantly, thus does He cleave to them and never leaves 
them. Woe to the wicked, that their desire and cleaving are far 
removed from Him, FROM THE HOLY ONE, BLESSED BE HE. For not 
only are they distanced from Him, but they also cleave to the Other 
Side, MEANING THE SIDE OF IMPURITY. Come and behold: from 
Amran who cleaved to the Holy One, blessed be He, Moses came. 
The Holy One, blessed be He, never turned from him, and the 
Shechinah cleaved to him always; thus, blessed is his lot. 
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186. "And the woman conceived and she bore a son: and when she 
saw that he was a goodly son" (Shemot 2:2). HE ASKS: What is the 
meaning of, "that he was a goodly son"? Rabbi Chiya said: The 
meaning is that he was born circumcised, because the secret of the 
covenant is called 'good', as is written: "Say of the righteous, that it 
shall be well ('good") with him" (Yeshayah 3:10), AND THE 
RIGHTEOUS IS THE SECRET OF THE COVENANT. 


187. Rabbi Yosi said: She saw the light of the Shechinah that shone 
in him. For at the time that he was born, the entire house was filled 
with light, as is written: "And when she saw that he was a goodly 
son," and, "Elohim saw the light that it was good" (Beresheet 1:4). 
AND AS GOOD ALLUDES TO LIGHT, SO HERE GOOD ALLUDES TO 
LIGHT. And hence it is written, "that he was a goodly son." 
Everything was included in him; HE CONTAINED THE LIGHT OF THE 
SHECHINAH, AND ALSO, AS WAS WRITTEN EARLIER, HE WAS 
BORN CIRCUMCISED. 
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20. "And she hid him three months" 

In his discussion of the title verse, Rabbi Yehuda explains the significance of "three months" and reveals that the "ark of papyrus" is an allusion to 
the Ark of the Covenant, while the "child" signifies Yisrael. Another explanation of the verse, "A man of the House of Levi" interprets this as a 
reference to God, Who went from the place where Aba and Ima (the supernal Mother and Father) unite as the Foundation..... 

The Relevance of this Passage 


188. "And she hid him three months" (Shemot 2:2). HE ASKS: What 
is the significance of three months? Rabbi Yehuda said: It is an 
allusion to THE VIRTUE OF Moses not being recognized by the 
supernal radiance for three months, as is written: "In the third 
month" (Shemot 19:1). For then the Torah was given through him, 
and the Shechinah was revealed and dwelt upon him before 
everyone's eyes, as is written: "And Moses went up to the Elohim, 
and the Hashem called to him" (Ibid. 3). THIS IS WHAT IS WRITTEN: 
"And when she could no longer hide him" (Shemot 2:3). For until 
that time, his communication with the Holy One, blessed be He, was 
not known. And then it is written: "Moses speaks, and the Elohim 
answers him by a voice" (Shemot 19:19). 


189. "She took for him a box (Lit. 'ark') made of papyrus" (Shemot 
2:3). This is an allusion to the ark in which the tablets of the 
covenant came. "An ark made of papyrus" is the Ark of the 
Covenant. "And daubed it with slime clay and with pitch," because 
the ark was overlaid inside and out. Rabbi Yehuda said: This is the 
Torah that the Holy One, blessed be He, inscribed with positive 
commandments and negative commandments. 


190. "...and put the child in it..." (Ibid. 3). These are Yisrael, as is 
said: "When Yisrael was still a youth, | loved him" (Hoshea 11:1). 
"And she laid it in the rushes (Heb. suf)," (Ibid.) so there was no 
obligation to perform the commandments of the Torah until the end 


(Heb. sof), when Yisrael came to the land at the end of forty years. "... 


by the river's brink (Heb. safah)..." meaning according to the speech 
of those who teach Torah and laws to Yisrael. BECAUSE THE WORD 
"SAFAH" IS LIKE THE WORD 'LANGUAGE' (HEB. SAFAH) AND 
SPEECH, AND THE WORD "YEOR" ('RIVER') HAS THE MEANING OF 
MOREH (‘TEACHER’). 
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191. Another explanation: "A man," refers to the Holy One, blessed 
be He, as is written: "Hashem is a Man of war" (Shemot 15:3). "Of the 
house of Levi," refers to the Holy One, blessed be He, WHO WENT 
FROM the place where the supernal Wisdom, THIS BEING 
SUPERNAL ABA, and that river, WHICH IS SUPERNAL IMA, join 
together and never separate. HE WENT FROM THE PLACE OF THE 
YESOD OF SUPERNAL ABA AND IMA. "Of the house of Levi" IS 
DERIVED FROM THE WORD LIVYATAN, MEANING YESOD; He 
caused the Livyatan (Lit. 'whale") to dwell in this world to bring joy 
into the world, WHICH IS THE SHECHINAH. It is written: "There is the 
Livyatan, whom you have made to play therein" (Tehilim 104:26). 
"And took to wife a daughter of Levi." This is the Holy One, blessed 
be He, MEANING the place where the light of the moon illuminates, 
WHICH IS THE SHECHINAH. 


192. "And the woman conceived, and bore a son" (Shemot 2:2). The 
woman, MEANING THE SHECHINAH IS most certainly CALLED A 
"WOMAN", as is written: "She shall be called woman" (Beresheet 
2:23), AND "THIS" IS THE NAME OF THE SHECHINAH. Originally she 
was a daughter of Levi, WHICH IS YESOD OF ABA AND IMA THAT IS 
CALLED 'LIVYATAN', AS MENTIONED EARLIER, and it is certainly 
so, AS ABA AND IMA BUILT THE NUKVA. THEREFORE, HE ASKS: 
Originally she was a daughter of Levi and now she is a woman? AND 
HE ANSWERS: It is certainly so, as we have learned, that a woman is 
called the daughter of so and so before she marries, MEANING BY 
THE NAME OF HER FATHER AND MOTHER. After she marries, she is 
called a woman BY HER OWN NAME and here, daughter, woman and 
bride, are all one level, MEANING THE SHECHINAH. 


193. "She hid him three months" (Shemot 2:2). These are the three 
months in which Severe Judgment is prevalent in the world. And 
which are they? THEY ARE Tamuz, Av, and Tevet IN WHICH THERE 
IS NO REVELATION OF THE SHECHINAH BECAUSE OF THE 
JUDGMENTS IN THE WORLD. HE ASKS: What is he trying to tell us? 
AND HE ANSWERS THAT HE IS TELLING US THAT before Moses 
descended to this world, he was above WITH THE SHECHINAH. 
Therefore, the Shechinah joined with him from the day he was born. 
From this Rabbi Shimon derived that the spirits of the righteous 
were above IN THE GARDEN OF EDEN before they descended into 
this world. 


194. "And when she could no longer hide him..." (Ibid. 3). HE ASKS: 
What is the meaning of, "She took for him a box made of papyrus"? 
HE ANSWERS: She covered him with signs, so that he should be 
protected from the fish that swam in the Great Sea, MEANING 
KLIPOT AND THE DEMONS, as is written: "Where there are creeping 
things innumerable" (Tehilim 104:25). She covered him, to be 
guarded against them, with a precious cover of two colors, white and 
black. THE SLIME IS WHITE, WHICH IS THE SECRET OF THE RIGHT 
COLUMN, AND THE PITCH IS BLACK, WHICH IS THE SECRET OF 
THE LEFT COLUMN THAT IS MIXED WITH MALCHUT OF THE 
ATTRIBUTE OF JUDGMENT. THEN THE RED IN IT CONVERTS TO 
BLACK, WHICH IS THE SECRET OF OUR SAGES - THAT BLACK IS 
REALLY RED THAT HAS BEEN AFFECTED. And she placed Moses, 
WHO IS THE SECRET OF THE CENTRAL COLUMN, among them so 
that he should be recognized with them AS THE SECRET OF DA'AT 
WHICH IS THE CENTRAL COLUMN, because he was going to ascend 
among them at a different time, to receive the Torah. 


195. "And the daughter of Pharaoh came down to wash herself at the 
river" (Shemot 2:5). This DAUGHTER OF PHARAOH came from the 
left side of the Strict Judgment as is written: "To wash herself at the 
river" - in the river and not in the sea. THE SEA ALLUDES TO 
MALCHUT OF HOLINESS, BUT THE RIVER IS THE ATTRIBUTE OF 
STRICT JUDGMENT OF THE LEFT SIDE. AND THE EGYPTIANS 
MADE IT THEIR IDOL, AND SINCE THE DAUGHTER OF PHARAOH 
BATHED THERE, SHE WAS ALSO OF STRICT JUDGMENT. 
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196. And you may ask why, then, it is written: "And your rod, with nk i2 mar "UN om an3Nm,Nmum"*N1.196 
which you smote the river" (Shemot 17:5). Moses smote only the H NES YO mE. "og z * 9 r4. 
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NOT PRECISE. AND HE ANSWERS: Aaron smote the river through a " i : 1 
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197. Similarly, it is written: "And seven days were completed, after nk e nian "IN nn nyaw Kon ,3'"3.197 


Hashem had smitten the river" (Shemot 7:25), even though Aaron 
smote it. But since it came from the Holy One, blessed be He, the RDDR KON by bis ATS JAN “Wen 


Torah refers to it as, "after Hashem smote." Thus, afterwards it is 


called in the name of Moses, BECAUSE AARON DID IT AT HIS ,"n nion NOX NIP WMP An pI Kwp 
INSTRUCTION. "And her maidens walked along by the river's by nisdin mnn num knw t mp nnb 
side" (Shemot 2:5). They are the other companies who came from 
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198. "And when she had opened it, she saw (him,) the child" (Ibid. 6). 5 
HE ASKS: It is written: "She saw him," but it should say 'she saw'. Kum usnm nr. " nis Tum n nnbsm +198 


Why, then, does it state: "She saw him?" Rabbi Shimon said: There $ mb /yivnw 73" "IBN ANN! ONA mb warn 


is nothing in the Torah that does not have supernal and precious 


secrets. For this is what we learned, that the mark of the King and RON Tg poy pri "a n*3 RDN mn 


Queen, MEANING TIFERET AND MALCHUT, are found in him. It is 
the mark of Vav-Aleph-Vav, Hei-Aleph; FOR VAV IS TIFERET AND NInws Km mom 207 Kn) RIDIN "n 


HEI IS MALCHUT. THEREFORE IT SAYS, "SHE SAW HIM"; THE nby binn T KT Y'NYT KD) ITNI Pate} 
WORD CONTAINS EXTRA VAV AND HEI. Immediately, WHEN SHE : 
SAW THIS, "she had compassion on him" (Shemot 2:6). Until this "3 ,knn5 axdids (Nn Ryb IN2 "y Am 
point, the Torah talks about THE SUPERNAL WORLDS above. From N"2 'N" n 
here and further, it talks about THE WORLDS BELOW, except for this UTE = o 
verse: "AND HIS SISTER STOOD ..." (Ibid. 4). 


21. "And his sister stood afar off" 

Initially, a discussion of the title verse identifies "his sister" as the children of Yisrael, from whom Zeir Anpin is concealed at a distance. The 
discussion then turns to reinforce the idea that the Righteous, and especially Moses, are known above before they descend to this world, and their 
souls are drawn from a high place. We learn that just as the body has both a mother and father, the soul also has a mother and father. Indeed, 
everything above and below is produced by a male and a female. Finally, a further interpretation of the title verse reveals that, "And his sister 
stood," is lower Wisdom, which would stand "afar off" when Judgment accused Yisrael for their sins. Then the Shechinah distanced Herself from 
them too. 

The Relevance of this Passage 

This section can be used to focus the consciousness on the eternal aspects of our own soul, expanding our ideas of who we are to include who we 
have been and who we will be. This expansion of the mind's grasp helps to weaken the hold of the lower nature and removes the veils between us 
and the Light, which can only fill us with its effulgence if we are first empty to receive it. 


199. "And his sister stood afar off..." (Shemot 2:4). HE ASKS: Whose AMINK axnnm an pin iniriN axnm .199 
sister? AND HE ANSWERS: The sister of he who called the ; 
Congregation of Yisrael "my sister," MEANING ZEIR ANPIN, as is no135 Nop" NiTTI TUDninN T8121 Inins 
said: "Open to me my sister, my love" (Shir Hashirm 5:2) - MEANING : s 
THE SHECHINAH STOOD BY MOSES TO GUARD HIM. "Afar off" is MINN 9 "mme "kN AST mas Ans INT? 
as is written: "Hashem appeared of old (also: ‘from afar’) to EL. nk" 7 pira "2K PNT MYDD PND snm 
me" (Yirmeyah 31:2), MEANING THAT KEEPING IS NOT IN THE MS em a E Te EEES 
OPEN, BUT RATHER HIDDEN, FROM A DISTANCE. 


200. It seems that the righteous are known above before their 
descent to the world; this refers to all THE RIGHTEOUS, and all the 
more so to Moses. THEREFORE IT IS SAID OF HIM, "SHE SAW 

HIM" (SHEMOT 2:6) SPELLED WITH HEI-VAV, WHICH IS THE 
SECRET OF THE IMPRESSION MADE BY THE KING AND THE 
QUEEN, AS ALREADY MENTIONED. And it is also understood that 
the souls of the righteous are drawn from a high place, as we 
explained IN THE PASSAGE: "AND THERE WENT A MAN OF THE 
HOUSE OF LEVI" (SHEMOT 2:1) - WHICH IS THE SECRET OF YESOD 
OF CHOCHMAH AND BINAH, WHICH IS A HIGH PLACE. The secret 
of this is what we learned from here: that the soul has a father and a 
mother, WHICH ARE ZEIR ANPIN AND THE NUKVA, BECAUSE MAN 
IS ZEIR ANPIN AND THE DAUGHTER OF LEVI IS THE NUKVA. 
Similarly, there is a father and mother to the body on earth. And it 
appears that in all aspects, whether above or below, everything 
comes forth from a male and a female, and we have explained the 
secret of the passage: "Let the earth bring forth living 

creatures" (Beresheet 1:24). "The earth," refers to the Congregation 
of Yisrael, WHO IS NUKVA. "Living creatures" (Lit. 'soul'), is the soul 
of Adam, as we explained - BECAUSE ZEIR ANPIN AND NUKVA ARE 
FATHER AND MOTHER OF THE FIRST MAN, AS WE EXPLAINED. 
Rabbi Aba came and kissed him. He said: Assuredly, you are 
speaking beautifully and it is definitely so. Fortunate is the portion of 


Moses, the faithful prophet, above all the other prophets of the world. 


201. "And his sister stood" (Shemot 2:4). This is Chochmah, THE 
NUKVA THAT IS CALLED THE 'LOWER CHOCHMAH'. As is said: 
"Say to wisdom, 'You are my sister" (Mishlei 7:4). Rabbi Yitzchak 
said: The decree of Judgment was never removed from the world. 
For every time that Yisrael sinned, Judgment accused them, and 
then "his sister stood afar off." FOR THE SHECHINAH DISTANCED 
HERSELF FROM THEM, as is said: "Hashem appeared from afar to 
me" (Yirmeyah 31:2). 


22. "And the daughter of Pharaoh came down" 
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The opening discussion of the title verse reveals that it contains an allusion to the attribute of Judgment that comes down to bathe in the blood of 
Yisrael when they separate from and neglect the Torah. Rabbi Yehuda then speaks about the importance of repentance and prayer, especially prayer 
accompanied by weeping. The Shechinah stands over Yisrael and argues their merits. When She saw the children of Yisrael repent before God with 
tearful supplications, She had great compassion for them and considered them as gentle and good in contrast to the other stubborn and hard- 
hearted nations. 

Rabbi Yitzchak then reiterates the concept that the redemption of Yisrael depends on weeping. We learn that the tears Esav wept before his father 
over his lost birthright brought Yisrael into captivity. When the force of Esav's tears is exhausted, the redemption of Yisrael will arrive. 

The Relevance of this Passage 

A reading of this section reveals the spiritual impact of true and deeply felt emotion, and thereby reminds us of that we must both feel and outwardly 
show our repentance. Dwelling on these great symbols and their images, we can learn to draw into our own lives the purity and courage of those 
who lived long before us in order to show the way through eons of darkness. The sense of continuity and connection with the past raises our 
consciousness to become in tune with that higher consciousness represented by the patriarchs. 


202. "And the daughter of Pharaoh came down to wash herself at the 
river" (Shemot 2:5). When Yisrael severed themselves from the 
Torah, "the daughter of Pharaoh came down to wash herself at the 
river," immediately. The attribute of Judgment, WHICH IS CALLED 
"THE DAUGHTER OF PHARAOH', would come down to wash herself 
with the blood of Yisrael, MEANING WITH THEIR BLEMISH, because 
of the disregard of the Torah - BECAUSE 'RIVER' MEANS TORAH. 
"And her maidens walked along by the river's side," because of the 
disregard to the Torah, for those who studied it loosened their hands 
from it. 
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203. Rabbi Yehuda said: Everything in the world depends upon 
repentance and prayer that the person prays to the Holy One, 
blessed be He - one who sheds tears during his prayer especially, 
for there is no gate that these tears can not enter. It is written: "And 
when she had opened it, she saw the child." "And she opened,” 
refers to the Shechinah, who stands over Yisrael as a mother over 
her children, and she always opens with the merit of Yisrael. 


204. As soon as she opened it, "she saw the child," MEANING "a 
darling child" (Yirmeyah 31:19), referring to Yisrael who are 
constantly sinning before the King. But they immediately beseeched 
the Holy One, blessed be He, returned in repentance, and wept 
before Him as a son weeps before his father. As is written: "Behold, 
a weeping boy" (Shemot 2:6). Since he wept, all the difficult decrees 
were removed from him. It is written: "And she had compassion on 
him," because she was stirred with compassion and she pitied him. 


205. "And said: 'This is one of the Hebrews' children" (Ibid. 6). For 
they are soft-hearted, not children of the idol worshippers, who are 
stiff-necked and hard-hearted. "...the Hebrews' children..." are soft- 
hearted in THE MERIT OF the fathers and mothers, to repent before 
their Master. "And the maid went and called the child's mother" (Ibid. 
8). THIS IS IN REFERENCE TO RACHEL THE MATRIARCH who was 
weeping. This is the verse: "A voice was heard in Rama, lamentation, 
and bitter weeping: Rachel weeping for her children..." (Yirmeyah 
31:14). And he is crying, MEANING YISRAEL, and the mother of the 
child is weeping, REFERRING TO RACHEL, THE MOTHER OF 
YISRAEL. 


206. Rabbi Yehuda said: For the future, this is what is written, "They 
shall come with weeping, and with supplications will | lead 

them" (Ibid. 8). HE ASKS: What is the meaning of, "They shall come 
with weeping"? AND HE ANSWERS: In the merit of the weeping of 
the mother of the child, THE MOTHER OF YISRAEL, who is Rachel, 
they will come, and will be gathered from the exile. Rabbi Yitzchak 
said: The redemption of Yisrael is dependent only upon weeping, 
MEANING when the tears that Esau wept before his father will be 
finished and come to an end. THEN THEY WILL BE REDEEMED, as is 
written: "And Esau raised his voice and wept" (Beresheet 27:38). 
These tears lowered Yisrael into exile. THEREFORE, as soon as 
these tears cease through the weeping of Yisrael, they will go out of 
exile. This is the meaning of: "They shall come with weeping, and 
with supplications will | lead them." 


23. "And he looked this way and that" 
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This section discusses the episode wherein Moses kills an Egyptian who is beating an Yisrael. "He looked this way and that," we're told, to see if the 
Egyptian proclaimed the Divine Unity, performed any good works, or would produce a righteous son. Though wicked men often beget good sons, 
and these are especially precious to God since they represent light from darkness, Moses saw through the Holy Spirit that the Egyptian would not 
have such a son. 

The Relevance of this Passage 

A reading of this passages sharpens those inner faculties we have from God that enable us to see beyond the surface of both people and things, 
and to understand the essence within. Through cultivating these faculties we will avoid many disasters caused by wolves in sheeps' clothing, and 
also be able to help others do the same. 


207. "And he looked this way [Heb. koh (Caf-Hei)] and that 

(koh)" (Shemot 2:12). SINCE he saw in these fifty letters that Yisrael 
proclaim twice every day the prayer: "Shma Yisrael" (Hear O 
Yisrael), that contains Caf-Hei (225) and Caf-Hei LETTERS twice; but 
he did not see THAT THE EGYPTIAN WOULD BE SAYING THEM. 
"And he looked Koh and Koh." Rabbi Aba said: THE FIRST Koh IS 
BECAUSE he looked to see whoever possessed good deeds, and 
THE SECOND Koh IS BECAUSE he desired to perceive whether a 
righteous son would emerge from him. Immediately, "he saw that 
there was no man" he saw by the Holy Spirit that no righteous son 
would not emerge from him. 


208. Rabbi Aba said: How many wicked people are there in the world 
who beget good children, more than the righteous. And that good 
son who comes from the wicked person is even better because he is 
pure from impure, light from darkness, wisdom from foolishness and 
this is the best of all. 


24. "And he sat by the well" 
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In this section we learn that God allowed Moses to see all through the Holy Spirit, so that he would kill the Egyptian and go to the same well to which 
Jacob came. While Jacob "looked" at the well, Moses "sat" by the well, which reveals that although both were of the same level of Holiness, Moses 
ascended higher than Jacob. This well, Rabbi Yitzchak tells Rabbi Yosi, is not the same well that Isaac and Abraham dug. Rather, it was created at 
the same time that the world was created, and its mouth was created by Shabbat eve at twilight. There follows a description of the system of 
unification of the three Columns and the roles of the Sfirot within this system. After, Rabbi Yehuda quotes the verse, "And the priest of Midyan has 
seven daughters..." and questions how the daughters could have drawn water from Jacob's well when there was a large stone covering its mouth. 
Rabbi Chiya resolves this difficulty, explaining that there was no longer a stone covering the mouth of the well because Jacob removed it, as it was 
no longer needed. 

The Relevance of this Passage 

A reading of this awakens within us the ability to look beyond the Torah stories to the eternal truths contained within them, seeing how it is possible 
to conceal a lifetime's wisdom with a few simple images; and seeing also that the rabbis' responses in the Zohar quite often mask wisdom with 
humor. The sense of being suddenly connected across the centuries to these extraordinary men helps to lift one's horizons until we realize that it is 
to everything that lives we are joined by a common bond of faith in God. 


209. HE ASKS: WHAT IS THE ALLUSION IN THE MENTIONING OF 
"HE SAW" TWICE? "And he saw AN EGYPTIAN MAN...and when he 
saw THAT THERE IS NO MAN.." (Shemot 2:11-12). AND HE 
ANSWERS: He observed and saw everything with the Holy Spirit. 
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Therefore he looked at him and killed him, MEANING THAT HE 
KILLED HIM BY LOOKING AT HIM. THEREFORE, IT SAYS A SECOND 
TIME "HE SAW." And the Holy One, blessed be He, caused all this so 
that MOSES should go to that well as Jacob went to that well, as it is 
written "and he sat down by a well" (Ibid. 15). HE ASKS: By Jacob, it 
is written, "And he looked, and behold a well in the field," (Beresheet 
29:2) while by Moses it says, "And dwelt in the land of Midyan: and 
he sat down by a well". BY JACOB, IT DID NOT SAY 'SAT', BUT 
ONLY "HE LOOKED." AND HE ANSWERS: IT IS BECAUSE even 
though Moses and Jacob were on one level, MEANING THE 
CENTRAL COLUMN, IN ALL Moses became elevated more than him - 
BECAUSE JACOB IS THE ASPECT OF TIFERET AND MOSES IS THE 
ASPECT OF DA'AT, WHICH IS THE INNER PART OF TIFERET. AND 
THE INNER MEANING OF THE WELL IS MALCHUT, THE SPOUSE OF 
TIFERET, AND SINCE MOSES WAS THE INNER PART OF TIFERET, 
THEREFORE BY HIM IT SAYS, "SAT" AND BY JACOB ONLY, "HE 
SAW." 
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210. Rabbi Yosi and Rabbi Yitzchak were traveling on the road. 
Rabbi Yosi said: The well that Jacob and Moses saw was the same 
well that Abraham and Isaac dug, WHICH ARE THE TWO COLUMNS, 
RIGHT AND LEFT OF ZEIR ANPIN. He said to him: No, THE WELL OF 
JACOB AND MOSES WAS NOT OF THE SAME STATUS AS THE 
WELL THAT ABRAHAM AND ISAAC DUG. This well was created at 
the same time that the world was created, and by Shabbat eve at 
twilight, the mouth of the well was created. And this is the well that 
Jacob and Moses saw. THEREFORE IT SAYS, "AND HE SAT DOWN 
BY A WELL." 

Tosefta (Addendum) 


211. Mishnah. Those who pursue righteousness, THAT IS, WHO 
PURSUE TO PERFECT MALCHUT THAT IS CALLED 
'RIGHTEOUSNESS', THROUGH THREE COLUMNS, RIGHT, LEFT, 
AND CENTRAL, WHICH ARE "ZEIR ANPIN. Those who FORCIBLY 
demand the secret of Faith, WHICH IS THE SECRET OF EXTENDING 
THE LEFT COLUMN TO MALCHUT WHICH IS CALLED 'FAITH'. Those 
who have adhered with the bond of Faith, WHICH IS THE BOND 
WHICH IS IN THE RIGHT COLUMN, those who know the ways of the 
Supernal King - WHICH IS ZEIR ANPIN, THE SECRET OF THE 
CENTRAL COLUMN. THE MASTER OF THE TOSEFTA - CALLS THEM 
AND SAYS TO THEM: Draw near and hearken. THOSE WHO ARE 
PURSUING TO PERFECT OF MALCHUT AND ITS ILLUMINATION 
WITH THE THREE COLUMNS, HEARKEN THE SYSTEM OF THIS 
UNIFICATION, AND HOW IT IS DONE. 


212. When the two COLUMNS, CHOCHMAH AND BINAH, ascend and 
emerge towards the one CENTRAL COLUMN, they receive it between 
the two arms, WHICH ARE CHESED AND GVURAH. DUE TO THEIR 
RECEPTION OF THE CENTRAL COLUMN, CHOCHMAH AND BINAH 
DESCENDED TO BECOME CHESED AND GVURAH. FOR THE FIRST 
THREE OF THE FIRST THREE SFIROT WERE GONE FROM THEM. 
MALCHUT CANNOT AS YET RECEIVE CHOCHMAH FROM THEM, AS 
THE LIGHT OF CHASSADIM PREVAILS, WHILR CHOCHMAH THERE 
IS HIDDEN. Until the two, WHICH ARE CHESED AND GVURAH, 
descend below, MEANING THAT THEY BECOME NETZACH AND 
HOD, they are two, AS THE MAIN MOCHIN ARE TWO, RIGHT AND 
LEFT, THAT BECOME NETZACH AND HOD, and one between them - 
MEANING THAT THEY NEED THE CENTRAL COLUMN TO 
RECONCILE BETWEEN THEM, AND THAT IS YESOD. THE 
ARBITRATOR BETWEEN CHESED AND GVURAH IS CALLED 
"TIFERET', AND THE ARBITRATOR BETWEEN NETZACH AND HOD 
IS CALLED 'YESOD'. AND HE EXPLAINED HIS WORDS: These two, 
THAT DESCENDED BELOW, are the place from which the prophets 
gain nourishment; NAMELY NETZACH AND HOD. There is one 
between them, WHICH IS YESOD. It joins everything, BOTH THE 
RIGHT COLUMN AND THE LEFT COLUMN; it receives from 
everything, BOTH CHOCHMAH AND CHASSADIM, SINCE IT IS THE 
CENTRAL COLUMN THAT SUSTAINS THEIR ILLUMINATING, AND 
THEREFORE IT ALSO RECEIVES THEIR ILLUMINATION TO ITSELF. 
FOR THIS IS THE RULE: ALL THE ILLUMINATIONS THAT THE 
LOWER CAUSES TO BE SUSTAINED AMONG THE SUPERNAL IT 
TOO ATTAINS IN ITS ENTIRETY. 
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213. That holy well, WHICH IS MALCHUT, WITH THE MOCHIN OF 
THE FIRST THREE SFIROT, is situated under them, MEANING 
UNDER NETZACH, HOD, AND YESOD - that is, the field of holy apple 
trees. From that well they would water the flocks - WHO ARE all 
these Chariots OF ANGELS, and all these ANGELS have wings. 
Three were found lying by this well. THEY ARE THE THREE SFIROT 
NETZACH, HOD, AND YESOD, AS MENTIONED, and this well is filled 
by them IN THE LIGHT OF THE THREE FIRST SFIROT, and it is called 
'Adonai'. About this is written: "Adonai Elohim, you have 

begun..." (Devarim 3:24) And it is written: "And cause Your face to 
shine upon Your sanctuary that is desolate for the sake of Adonai, 
the Master of the whole earth" (Daniel 9:17). WHEN IT HAS THE 
THREE FIRST SFIROT, IT IS REFERRED TO IN THE MASCULINE, 
MASTER. This is what is written: "Behold the Ark of the Covenant 
(of) the Master of the whole earth..." (Yehoshua 3:11). In it is 
concealed one holy source, THAT IS YESOD, that flows into it 
constantly and fills it. And it is called Hashem Tzeva'ot, blessed is 
He, for ever and ever. 

(End of Tosefta) 


214. "Now the priest of Midyan has seven daughters and they came 
and drew water" (Shemot 2:16). Rabbi Yehuda said: If this well was 
the well of Jacob, is it not written BY JACOB: "And there were: all 
the flocks gathered and they rolled the stone from the well's 
mouth" (Beresheet 29:3)? Yet here the daughters of Yitro did not 
need this. They just came and drew water without any other effort - 
MEANING OF ROLLING THE STONE FROM THE MOUTH OF THE 
WELL. 


215. Rabbi Chiya answered: Jacob removed THE STONE from the 
well. It is written that when the flocks gathered there, they "put the 
stone back upon the well's mouth" (Ibid.). But by Jacob it is not 
written that 'he put the stone back', because afterwards there was no 
more need for the stone, since originally the water would not rise. 
But when Jacob came, the water rose toward him BECAUSE THE 
WATER INCREASED. Therefore, that stone was no longer on the 
mouth of the well, SINCE THEY DID NOT NEED PROTECTION 
ANYMORE. Therefore, IT SAYS BY THE DAUGHTERS OF YITRO, that 
they "came and drew," WITHOUT ANY EFFORT OF ROLLING THE 
STONE. 


25. "Come from the four winds, O breath" 
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Rabbi Elazar begins by quoting the title verse and asks how Ezekiel could have prophesied on the wind when it is clearly written that man cannot 
control the wind. The answer to this question, we're told, is that he prophesied by God's will. Furthermore the spirit (wind) was embodied in material 
form in this world, and Ezekiel called to it to come from the region where it resides. This place is not the Garden of Eden, Rabbi Elazar explains, but 
rather the Throne that stands on four pillars. The soul ascends from the Garden to the Throne and then descends to the world, and just as the body 
is taken from the four regions of the world, the spirit is taken from the four pillars of the Throne. 

This discussion prompts the Jew who sits with the companions to describe his remarkable experience in the desert. He tells them that after entering 
a fragrant cavern, he found himself in a remarkable place where he encountered a man with a scepter who gave him a bundle of writings to give to 
the Fellowship. This man then struck him with his scepter, causing him to fall asleep. In his dream, he heard many voices and saw crowds of people 
arriving at that place. When the man with the scepter touched them with it and spoke to them, they proceeded on and then flew up into the air and 
disappeared. When he awoke, the Jew continues, the man with the scepter explained that the crowds in his dream were Righteous spirits on their 
way to the Garden of Eden. He then proceeded to discuss the relationship between the four elements of the body and the four spiritual elements of 
the body. After concluding his story, the Jew gives the bundle of writings to Rabbi Elazar. When he opens them, a flame explodes and envelops 
Rabbi Elazar. This allows him to gain new spiritual insight before the bundle flies from his hand, and though he is left grateful and happy, Rabbi 
Elazar tells nothing of this to his colleagues. 

The Relevance of this Passage 

No man knows when the messenger of God will arrive in his life, and none knows if he will recognize either messenger or message whern they 
come. This section helps us understand more deeply this idea, and learn to be always alert to whispers from eternity, never dismissing any vessel 
or vehicle as unworthy to be God's mouthpiece. This will increase our attention to what is happening around us, and we will learn to find the maker's 
hand in all that He has made, His eyes staring back at us from every face we look upon, and His joy in every little moment of our lives. 


216. Rabbi Elazar and Rabbi Aba were traveling from Tiberias to 
Tzipori. While they were walking, a Jew met them. He joined them. 
Rabbi Elazar said: Let everyone say a word of Torah. 


217. RABBI ELAZAR opened the discussion saying: "Then He said to 
me, 'Prophesy to the breath, prophesy, son of man, and say to the 
breath ('wind')'..." (Yechezkel 37:9). From this passage, | know from 
which place the wind emerges, for how was Ezekiel able to prophesy 
the wind, seeing as it is written: "Man does not have power over the 
wind to control the wind" (Kohelet 8:8). Man can not control the 
wind, but the Holy One, blessed be He, rules over everything and 
Ezekiel was prophesying by His command. Furthermore, the spirit 
(or: 'wind') was already in the body in this world, BECAUSE THERE 
DEAD IN THE CAVE, WHOM HE RESURRECTED. Therefore, he 
prophesied to it, "Come from the four winds, O wind" (Yechezkel 
37:9), MEANING from that place which pillars serve as borders at the 
four winds of the world - WHICH ARE THE SECRET OF THE LOWER 
THRONE, WHICH IS MALCHUT, THE THRONE FOR ZEIR ANPIN. IT 
HAS FOUR PILLARS IN THE SECRET OF THE FOUR DIRECTIONS OF 
THE WORLD, WHICH ARE CHESED AND GVURAH, TIFERET AND 
MALCHUT, WHERE THE SPIRIT STAYS BEFORE IT RETURNS INTO 
A BODY IN THIS WORLD. 


218. That Jew WHO JOINED THEM sprang up before him. Rabbi 
Elazar said to him: What did you see? He answered: | saw 
something. He said to him: What is it? He replied: If the spirit of 
people is attired in the Garden of Eden in the form and image of the 
body of this world, AND IT RESIDES THERE, it should have been 
written IN THE PASSAGE: 'Come from the Garden of Eden, O breath 
(or: 'spirit').' Why does it say, "From the four winds"? 


219. He said to him: The spirit does not descend to this world, until it 
ascends from the earthly Garden of Eden to the throne - WHICH IS 
MALCHUT that stands on four pillars, WHICH ARE CHESED, 
GVURAH, TIFERET, AND MALCHUT. When the spirit ascends there, 
it draws into itself from that throne of the King and descends to this 
world. The body receives from the four directions of the world, 
WHICH ARE THE FOUR ELEMENTS: FIRE, AIR, WATER, AND 
EARTH. The spirit also receives from the four directions of the 
throne. THEY ARE CHESED, GVURAH, TIFERET, AND MALCHUT. 
Thus, it becomes perfected through them. 


220. That man said to him: When I jumped before you it WAS 
BECAUSE | saw something on this subject. One day I was walking in 
the desert and I saw a tree, which was pleasant to behold, and there 
was a cave under it. | approached it, and saw that from that cave 
emanated different scents. | braced myself and entered that cave, 
and descended certain steps in a place that had many trees, 
fragrances, and spices that | could not endure. 
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221. And there | saw a man with a scepter in his hand, standing in an 
entrance. When he saw me he was surprised, and stood by me. He 
said to me: What are you doing here and who are you? | became 
very frightened. I said to him: Sir, | am one of the friends and as | 
saw such and such in the desert, | entered this cave and came down 
here. 


222. He said to me: Since you are one of the friends, accept this 
bundle of writings and give it to the friends, to those who know the 
secrets of the spirits of the righteous ones. He struck me with the 
wand THAT WAS IN HIS HAND and | fell asleep. During my sleep, | 
saw many hosts and companies that were coming along the way to 
that place, and then that man struck with his wand and told them: Go 
by way of the trees. While they were still going, they flew in the air 
and ascended but | do not know where. And I heard the sounds of 
many hosts, and | did not know who they were. | awoke and saw 
nothing. And | was frightened in that place. 


223. Meanwhile, | saw that man. He asked me: Have you seen 
something? I said to him: | saw something. | saw in my sleep such 
and such. He said: On that road, the spirits of the righteous go to the 
Garden of Eden to enter there. And what you heard from them, 
MEANING THE SOUNDS OF MANY HOSTS, IS BECAUSE they are 
standing in the Garden in their forms of this world, and they are 
rejoicing with the righteous who are coming there. 


224. As the body is built in this world by the binding of the four 
elements, FIRE, AIR, WATER AND EARTH, and is formed from them 
in this world, so the spirit is formed of the four spirits that stand in 
the Garden of Eden, WHICH ARE CHESED, GVURAH, TIFERET AND 
MALCHUT. The spirit is enveloped there and is formed in the image 
of the body that is formed in this world. And if not for these four 
spirits which are the air in the Garden - MEANING CHESED, 
GVURAH, TIFERET AND MALCHUT FROM THE LIGHT OF 
CHASSADIM, THAT IS CALLED 'AIR' - they would not form any 
image at all and no spirit would be enveloped there. 


225. These four spirits are intertwined one with another, and the 
spirit is formed and wrapped with them, as the body is formed in the 
bond of the four elements of the world: FIRE, AIR, WATER, AND 
DUST. Therefore, EZEKIEL SAID: "Come from the four winds, O 
wind" (Yechezkel 37:9), MEANING these four spirits of the Garden of 
Eden with which it is clothed and formed. And now accept this 
bundle of writings and go on your way and give it to the friends. 
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226. Rabbi Elazar and the friends approached the Jew, kissing him 
on the forehead. Rabbi Elazar said: Blessed is the Merciful who sent 
you here, because this is certainly clarification of the matter. The 
Holy One, blessed be He, brought to my mouth this passage: "COME 
FROM THE FOUR WINDS," SO THAT YOU WOULD REVEAL TO ME 
ITS SECRET. The man gave him the bundle of writings. As soon as 
Rabbi Elazar took it and opened it, a conflagration emerged and 
surrounded him. He saw in the bundle of writings what he saw, and 
the bundle flew out of his hands. 


227. Rabbi Elazar wept and said: Who can fathom the secrets of the 
King, as it is written: "Hashem, who shall abide in Your tent? Who 
shall dwell in Your holy hill?" (Tehilim 15:1). Blessed is the way and 
the moment that we met you. And from that day, Rabbi Elazar 
rejoiced and said nothing to his friends OF WHAT HE SAW IN THE 
WRITINGS. While they were still traveling, they came upon a well of 
water, stood there and drank of the water. 


26. The well of Moses and Jacob 
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In this section, Rabbi Elazar discourses on the well of Jacob and Moses. The waters of this well arose towards Jacob and he found his spouse, 
Rachel, there. Similarly, when Moses came across the well, the waters rose towards Moses and he joined there with his spouse, Tziporah. The 
discussion then turns to Yitro, a heathen priest who renounced paganism and ceased to worship idols. Because of this renunciation, Yitro's people 
excommunicated him and they drove his daughters away so they could not water his flock. Through the Holy Spirit, Moses knew that their 
mistreatment was caused by their rejection of idolatry, and so Moses helped Yitro's daughters. With the help of a metaphorical example, Rabbi 
Chiya then explains that their rescue was actually due to the Egyptian whom Moses killed. 

The Relevance of this Passage 

The fugue-like repetitions of the theme of the dead Egyptian stretching across many of the surrounding sections here, helps to make us more aware 
of the complex chains of cause and effect in our own lives, enabling us to see the importance of only creating righteous effects, and also not 
judging the actions of others because we cannot know from whence they really sprang to begin with. This lesson of tolerance is invaluable, for 


unless we cease to judge we shall not be spared judgement ourselves. 


228. Rabbi Elazar said: Blessed is the portion of the righteous. Jacob 
fled from his brother and he chanced upon a well, WHICH IS THE 
SECRET OF NUKVA. As soon as the well saw him, the waters 
recognized their master, and they rose toward him, IN THE SECRET 
OF MAYIN NUKVIN (‘FEMALE WATERS). And they rejoiced with him 
and then his soulmate, RACHEL, joined him. Moses fled from 
Pharaoh and chanced upon that well, and the waters saw him and 
recognized their master and rose towards him, IN THE SECRET OF 


MAYIN NUKVIN, and there he was joined by his soulmate, TZIPORAH. 


229. What was the difference between Moses and Jacob? MEANING 
THERE IS REALLY NO DIFFERENCE BETWEEN MOSES AND 
JACOB. It is written of Jacob: "And it came to pass that when Jacob 
saw Rachel... and rolled the stone..." (Beresheet 29:10). Of Moses it 
is written: "And the shepherds came and drove them away: but 
Moses stood up and helped them" (Shemot 2:17). After he saw the 
waters rising towards him, certainly Moses knew that he would find 
his soulmate there. Also, the Holy Spirit never departed from him, 
and through it he knew that Tziporah would be his wife. Moses said: 
‘Certainly when Jacob came here and the waters rose towards him, 
someone came to him who took him to his home and gave him all 
his needs. So will it be with me! 
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230. That man said: So have | learned that Yitro was a priest to idols; 
as soon as he saw that there is nothing in idolatry, he separated 
from its service. The people arose and excommunicated him. When 
the people saw his daughters COMING TO WATER HIS SHEEP, they 
drove them away. For originally, they THEMSELVES herded his 
sheep, SINCE HE WAS THEIR PRIEST. As soon as Moses saw, by 
the Holy Spirit, that they were doing this because of the matter of 
idolatry, "Moses stood up and helped them, and watered their flock." 
And all this was done through zealousness for the Holy One, blessed 
be He. 


231. Rabbi Elazar said to him: You are with us but we do not know 
your name. He said: | am Yoezer, the son of Jacob. The friends came 
and kissed him and said: You have been with us and we did not 
know you. They walked together all that day and the morrow they 
escorted him three miles and he went on his way. 


232. "And they said: 'An Egyptian man delivered us™ (Shemot 2:19). 
Rabbi Chiya said: The friends explained this to mean that the Holy 
Spirit flickered in them WHEN THEY SAID "AN EGYPTIAN MAN 
DELIVERED US." They spoke but did not know what they spoke. 
FOR EXAMPLE, a man was dwelling in a wilderness and many days 
passed that he ate no food. One day, a bear came to catch a lamb. 
The lamb fled and the bear PURSUED him until they reached that 
man in the wilderness. He saw the lamb, grabbed it, slaughtered it 
and ate the meat. WE FIND THAT THE BEAR CAUSED THAT MAN TO 
EAT FOOD. ALSO, HERE THE EGYPTIAN THAT WAS KILLED BY 
MOSES CAUSED MOSES TO FLEE AND COME TO MIDYAN, TO THE 
WELL. THEREFORE, THEY SAID: "AN EGYPTIAN MAN DELIVERED 
US," WITH THE HOLY SPIRIT, MEANING THE EGYPTIAN MAN THAT 
MOSES KILLED. 
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27. "| am black, but comely" 

In answer to questions regarding the verse, "And these are the names of the children of Yisrael," Rabbi Yehuda explains the title verse, "I am black 
but comely..." This, we learn, is a reference to the Shechinah who is described as "black" because Yisrael are in captivity, but "comely" because 
they cleave to the Torah and good deeds. For this, the children of Yisrael will inherit the heavenly Jerusalem. 

The Relevance of this Passage 

A reading of this section reminds us that it is our faith and good works rather than our circumstances that make us beautiful in the eyes of God. The 
image of the celestial Jerusalem gains greater significance too, and we will find it easier to summon up this potent image in prayer and everyday life, 
feeling the energy of the Shechinah drawing closer each day, bringing with her the limitless Light of the beloved One. 


233. Another explanation of: "And these are the names of the 
children of Yisrael" (Shemot 1:1). HE WAS PRESENTED WITH THIS 
DIFFICULTY: YISRAEL IS THE NAME OF GREATNESS, AND SO WHY 
IS THIS NAME MENTIONED WHEN THEY CAME TO THE EXILE IN 
EGYPT? AND WHY DOES HE REPEAT AFTERWARDS "WITH 
JACOB," WHICH IS THE NAME OF SMALLNESS? AND TO ANSWER 
THIS, Rabbi Yehuda opened the discussion saying: "I am black, but 
comely..." (Shir Hashirm 1:5). "I am black, but comely," refers to the 
Congregation of Yisrael, THAT IS, THE SHECHINAH that is black 
from the exile, "but comely" with Torah, commandments and good 
deeds THAT THE CHILDREN OF YISRAEL DO. "O, daughters of 
Jerusalem"; THESE ARE THE SOULS, WHO ARE OCCUPIED WITH 
TORAH AND THE PRECEPTS. Therefore, they merit inheriting the 
celestial Jerusalem, WHICH IS THE SHECHINAH. "Like the tents of 
Kedar" - although she is blackened (Heb. koderet) in exile, STILL IN 
ALL in actions She is "like the curtains of Solomon" (Heb. Shlomo), 
MEANING like the curtains, WHICH IS THE SECRET OF THE LIGHTS 
of the King, to Whom peace (Heb. shalom) belongs, WHICH IS ZEIR 
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28. "Make haste, my beloved" 

When Rabbi Chiya the Great goes to visit Rabbi Shimon bar Yochai to learn from the masters of the Mishnah, he see a curtain of fire behind which 
Rabbi Shimon and his students converse. Deciding to listen to the conversation from outside of the house, he hears an explanation of the title 
verse. According to the masters, we learn that this verse signifies the longing of Yisrael for God, as they implore Him not distance Himself from 
them without looking back. 

Rabbi Shimon then hears Rabbi Chiya weeping outside of the house and tells his students that the Shechinah is with him. Knowing that the 
Shechinah will protect him from being burned by the fiery curtain, Rabbi Elazar is about to go and bring him in when he hears a voice that stops 
him. Rabbi Chiya then quotes the title verse and the curtain parts, a sign granting Rabbi Chiya permission to enter. Rabbi Shimon then stands up 
and the fire moves from the place where he stands to Rabbi Chiya, causing him to become mute. Rabbi Chiya enters with his eyes lowered and is 
unable to speak until Rabbi Elazar passes his hand over Rabbi Chiya's mouth. Rabbi Chiya then expounds upon his newfound insight: "It is good to 
die in the good golden fire that is burning." This is the place of Rabbi Shimon bar Yochai. From here, sparks fly on all sides and ascend to the 370 
Chariots, each of which then separates into thousands until it reaches the Ancient of Days, who sits on a throne. The throne trembles, and this 
trembling penetrates to 260 worlds until it reaches the righteous in Eden and is heard throughout all the Firmaments. When Rabbi Shimon expounds 
on the Torah, all the celestial beings listen to his voice in silence. After he concludes, all rejoice and the souls and angels come to kneel before God, 
raising up the secrets of the spices that are in Eden to the Ancient of Days. Rabbi Shimon then explains that six levels of Holiness (Sfirot) 
descended with Jacob into Egypt, and corresponding to these are the six levels of Yisrael and the six steps to the supernal Throne. Each of the 
aforementioned six are equal to ten, and so there are sixty in all, corresponding to the sixty mighty men that surround the Shechinah. When Rabbi 
Chiya points out that there are seven Sfirot, Rabbi Shimon explains that the level of Malchut is not counted because it does not illuminate of itself. 
The Relevance of this Passage 

So mighty and awesome is the description in this section that a reading of its soul-stirring poetry is alone sufficient to elevate one's consciousness 
until it is in tune with these great souls of old, and with the sheer grandeur and majesty of the creation. It is then possible to grasp just a tiny sense 
of what it means to be in the presence of God, for if His creation is so ineffably beautiful in form and so inspiring in feel, how much more so will be 
its creator? The sense of wonder thus cultivated must then be retained, for there is nowhere within His creation that the creator does not exist. 


234. Rabbi Chiya Raba went to the masters of the Mishnah to learn 
from them. He went to Rabbi Shimon bar Yochai, and saw a curtain 
OF FIRE that divided the house. AND RABBI SHIMON AND HIS 
STUDENTS WERE IN THE INSIDE OF THE CURTAIN. Rabbi Chiya 
was mystified and said: | will hear a word from his mouth from here, 
FROM OUTSIDE THE FIERY CURTAIN. 
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235. He heard THE VOICE OF ONE OF THE STUDENTS OF RABBI 
SHIMON, who said: "Make haste, my beloved, and be you like a 
gazelle or a young hart" (Shir Hashirm 8:14). All the longings that 
Yisrael had for the Holy One, blessed be He, were AS Rabbi Shimon 
said: the desire of Yisrael is that the Holy One, blessed be He, 
should not distance Himself, but rather run like a gazelle or a young 
deer. 
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236. Rabbi Shimon said: What is the reason that there is no animal in 


the world who does as the gazelle or young deer, which when he 
flees, goes a measure and turns his head to the place whence he left. 
He always turns his head backwards. So did Yisrael say: 'Master of 
the Universe, if we cause that You ascend from us, let it be Your 
desire that You shall flee like a gazelle or young deer who flees, and 
turns his head to the place that he left'- MEANING THE PLACE HE 
WAS BEFORE, FROM WHERE HE FLED. This is what is written: "And 
yet for all that, when they are in the land of their enemies, | will not 
cast them away, nor will | abhor them, to destroy them 

utterly" (Vayikra. 26:44). Another explanation is that the deer sleeps 
with one eye, while the other eye is awake. So did Yisrael say to the 
Holy One, blessed be He: 'Do as the deer; "Behold, the Guardian of 
Yisrael neither slumbers nor sleeps" (Tehilim 121:4)'. 
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237. Rabbi Chiya heard and said: Those higher ones are occupied 
WITH TORAH inside the house and | sit outside. He wept. Rabbi 
Shimon heard and said: Assuredly, the Shechinah is outside, 
MEANING WITH RABBI CHIYA, who will go out AND BRING HIM IN. 
His son Rabbi Elazar said: If | am burned BY GOING OUT THROUGH 
THE FIERY CURTAIN, | will not be burned because the Shechinah is 
outside BY RABBI CHIYA. Let the Shechinah enter and the fire OF 
THE CURTAIN will be complete. Rabbi Elazar heard a voice that said: 
The pillars have not yet been supported, WHICH IS THE SECRET OF 
THE THREE COLUMNS, and the gates have still not been completed, 
MEANING THE FIFTY GATES OF BINAH, and he is now of the smaller 
spice trees of Eden, MEANING OF THE SMALLEST SOULS WHO 
ARE CALLED "SPICES". THEREFORE, Rabbi Elazar did not go out 
TO BRING HIM IN. 


238. Rabbi Chiya sat, wept and sighed. He opened the discussion, 
saying: "Turn, my beloved, and be you like a gazelle or young 

hart" (Shir Hashirm 2:17), MEANING ACCORDING TO THE 
EXPLANATION THAT HE HEARD FROM RABBI SHIMON - THAT 
EVEN THOUGH THAT HE WAS FLEEING, HE TURNED HIS HEAD 
BACK AND DID NOT DISTANCE HIMSELF, AND THEN the gate of the 
curtain opened. BUT Rabbi Chiya did not enter. Rabbi Shimon raised 
his eyes AND SAW THAT THE ENTRANCE OF THE CURTAIN 
OPENED. He said: Apparently, permission has been granted to 
whoever is outside, yet we are inside, AND WE MUST NOT BRING 
HIM IN. Rabbi Shimon stood up and the fire moved from its place to 
the place of Rabbi Chiya. Rabbi Shimon said: The spark of the 
ingathering light HAS ALREADY SPREAD outside, TO RABBI CHIYA, 
yet | am here inside AND | MUST NOT BRING HIM IN. Rabbi Chiya's 
mouth became mute BECAUSE OF THE FIRE THAT SPREAD 
TOWARDS HIM. 


239. As soon as RABBI CHIYA entered inside, he lowered his eyes 
and did not raise his head. Rabbi Shimon said to his son Rabbi 
Elazar: Pass your hand over the mouth OF RABBI CHIYA because he 
does not know about this, as he is not accustomed to it. AND HE DID 
NOT KNOW WHAT TO DO. Rabbi Elazar arose and passed his hand 
over Rabbi Chiya's mouth. Rabbi Chiya opened his mouth and said: 
My eye has seen what I have not EVER seen and my stature has 
straightened, for | have never thought SO. It is good to die in the 
good golden fire that is burning. 


240. In the place OF RABBI SHIMON BAR YOCHAI, which casts 
sparks to all sides, every single spark ascends to 370 Chariots. 
THEN, every single Chariot separates to thousands, and tens of 
thousands, until it reaches Atik Yomin that sits on a throne. And the 
throne trembles from it to 260 worlds. 


241. Until RABBI SHIMON BAR YOCHAI reaches the place of Eden of 
the righteous, until THE SUPERIORITY OF RABBI SHIMON BAR 
YOCHAI is heard throughout the firmaments, those above and below 
at the same time are amazed and say: Is this Rabbi Shimon bar 
Yochai who shook everything up? Who can stand before him? This 
is Rabbi Shimon whos voice, at the moment he opens his mouth to 
start occupying himself with Torah, all the thrones, and all the 
firmaments, and all the Chariots hearken to, and also all those that 
praise their Master. 
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242. There is no one to open TO SING PRAISES, and there is no one 
to end HIS SONG OF PRAISE. THAT IS TO SAY, THOSE WHO ARE IN 
THE MIDDLE OF THEIR PRAISES DO NOT FINISH THEIR PRAISES, 
FOR they are all there TO HEARKEN TO THE VOICE OF RABBI 
SHIMON BAR YOCHAI. It comes to a point that no utterance is heard 
in all the heavens above and below. When Rabbi Shimon concludes 
his occupation with Torah, who has seen songs, who has seen joy of 
those that praise their Master, who has seen the voices that 
permeate all the heavens. And because of Rabbi Shimon they all 
come, MEANING ALL THE SOULS AND ANGELS, and kneel and bow 
before their Master, raising up the secrets of the spices that are in 
Eden, WHICH IS THE SECRET OF THE ILLUMINATION OF 
CHOCHMAH, until Atik Yomin. And all this is because of Rabbi 
Shimon. 


243. Rabbi Shimon opened his mouth and said: Six levels descended 
with Jacob to Egypt. THEY ARE CHESED, GVURAH, TIFERET, 
NETZACH, HOD, AND YESOD. And each one EXPANDS TO ten, 
WHEN THEY ARE IN THE ILLUMINATION OF ZEIR ANPIN ALONE. 
THEN THEY ARE SIXTY, AND ARE one thousand WHEN THEY 
RECEIVE THE ILLUMINATION OF CHOCHMAH, WHICH IS THE 
SECRET OF THOUSANDS. THEN, THEY ARE SIXTY THOUSAND, UP 
TO ten thousand, WHEN RECEIVING THE ILLUMINATION OF 
CHASSADIM FROM ATIK, AND THEY ARE SIX HUNDRED 
THOUSAND. And corresponding to them are six levels to Yisrael - 
BECAUSE FROM YISRAEL THEY DESCEND TO JACOB. 
Corresponding to them are six steps to the supernal throne, WHICH 
ARE CHESED, GVURAH, TIFERET OF ZEIR ANPIN THAT INCLUDES 
NETZACH, HOD, YESOD. And corresponding to them are the six 
steps to the lower throne, WHICH IS MALCHUT, WHICH ARE 
CHESED, GVURAH, TIFERET, NETZACH, HOD AND YESOD as is 
written: "The throne had six steps" (I Melachim 10:19). This is the 
meaning of: "I will cause you to increase like the plant of the 

field" (Yechezkel 16:7), WHICH IS THE FIRST GRADE; "AND YOU DID 
INCREASE," WHICH IS THE SECOND; "AND GROW BIG," THE 
THIRD; "AND YOU DID COME TO POSSESS GREAT ATTRACTIONS," 
THE FOURTH; "YOUR BREASTS WERE FIRM," THE FIFTH; "AND 
YOUR HAIR WAS GROWN," THE SIXTH. Correspondingly, it is 
written: "And the children of Yisrael were fruitful" (Shemot 1:7), 
WHICH IS THE FIRST; "and increased abundantly," THE SECOND; 
"and multiplied," THE THIRD; "and grew," THE FOURTH; 
"exceedingly," THE FIFTH; and "mighty," THE SIXTH. 


244. Come and behold: each one OF THE AFOREMENTIONED SIX 
EXTREMITIES equals ten - MEANING FROM THE ILLUMINATION OF 
ZEIR ANPIN ITSELF, WHOSE SFIROT ARE COUNTED BY TENS, AS 
AFOREMENTIONED - and THE SIX EXTREMITIES become sixty. 
THEN they are the sixty valiant men who surround the Shechinah, 
AS IS WRITTEN: "BEHOLD THE LITTER, THAT OF SOLOMON" (SHIR 
HASHIRM 3:7), WHICH IS THE SHECHINAH THAT IS CALLED 'BED'. 
"SIXTY VALIANT MEN ARE ROUND ABOUT IT, OF THE MIGHTY MEN 
OF YISRAEL." And they are six hundred thousand," WHEN SHE 
RECEIVES THE ILLUMINATION OF CHASSADIM FROM ATIK YOMIN 
AS MENTIONED ABOVE, that emerged with Yisrael from the exile, 
and came with Jacob to the exile. 
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245. Rabbi Chiya said to him: But they are seven: CHESED, 
GVURAH, TIFERET, NETZACH, HOD, YESOD, AND MALCHUT. AND 
WHEN EACH ONE BECOME TEN they add up to seventy, AND NOT 
SIXTY. Rabbi Shimon said to him that seventy does not apply here, 
BECAUSE HERE ARE CONSIDERED THE LEVELS THAT 
ILLUMINATE, AND THE LEVEL OF MALCHUT DOES NOT 
ILLUMINATE OF ITSELF. And if you wish to consider seven, 
MEANING TO COUNT ALSO MALCHUT WITH THE SIX EXTREMITIES, 
it is written: "And six branches shall come out of its sides; three 
branches of the candlestick out of the one side..." (Shemot 25:32). 
FOR THEY CORRESPOND TO CHESED, GVURAH, TIFERET, 
NETZACH, HOD, AND YESOD, and one branch that is central, WHICH 
IS MALCHUT, is not counted, as it is written: "...the seven lamps 
shall give light towards the body of the candlestick..." (Bemidbar 
8:2). BECAUSE MALCHUT DOES NOT ILLUMINATE OF ITSELF, IT 
ONLY RECEIVES FROM THE SIX CANDLES. 


29. Wherefore exile, and wherefore to Egypt 
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Rabbi Elazar begins the discussion by asking his father why God allowed Yisrael to go into exile, and why into Egypt. After receiving 


encouragement from his father, he interprets the verse, "There are sixty queens, eighty concubines and young women without number." We then 
learn that God scattered all the nations across the earth and appointed supernal ministers over them, taking Yisrael as His portion. Indeed, God 
created the world for the sake of Yisrael and endowed it with permanence through Abraham (Wisdom), Isaac (Understanding) and Jacob 
(Knowledge). Once the twelve Tribes were born to Jacob, the supernal pattern was complete, as ordained from the beginning. If Yisrael assimilated 
with other nations, all the worlds would become tainted. Therefore, God caused Yisrael to wander the earth until they fell among the Egyptians, who 


made them slaves and despised them and their customs. Because the Egyptians hated them and would not mingle with them, they became 
perfected completely within the Holy Seed (without any mixture of foreign people) and the guilt of the other nations became complete. 


The Relevance of this Passage 


246. While they were still sitting, Rabbi Elazar said to his father, 
Rabbi Shimon: Why did the Holy One, blessed be He, cause the 
children of Yisrael to go down to Egypt in exile? He said to him: Are 
you asking one question or two questions? RABBI ELAZAR said to 
him: Two. | AM ASKING: why the exile? And why, PARTICULARLY, 
in Egypt? Rabbi Shimon said to him: They are two questions that 
result in one question! RABBI SHIMON said to him: Establish 
yourself, THAT IS, IN YOUR LEVEL. Because of this you will be 
established above, IN THE HEAVENLY YESHIVAH, in your name. 
Speak up, my son, speak up. 


247. He opened the discussion saying: "There are sixty queens, 
eighty concubines and young women without number" (Shir 
Hashirm 6:8). "There are sixty queens"; they are the mighty men of 
above, from the side of Gvurah, who hold onto the inscriptions, 
MEANING THE EXTERIORS, of the holy living creature of Yisrael, 
WHICH IS MALCHUT, AND THEREFORE BAMED AFTER IT: "SIXTY 
QUEENS." THEY ARE THE ANGELS WHO ARE APPOINTED OVER 
THE NATIONS, AS WRITTEN FURTHER. "And eighty concubines" 
are THE ANGELS who are appointed in the inscriptions of the 
queens which are under THE SIXTY QUEENS. THEREFORE, THEY 
ARE CALLED 'CONCUBINES' AND NOT 'QUEENS'. "And young 
women without number,” is as is written: "Is there any number to His 
armies?" (lyov 25:3). And yet it is written: "My Dove, my undefiled is 
but one, she is the only one of her mother..." (Shir Hashirm 6:9). This 
is the Holy Shechinah that emerges from twelve lights, AND IS the 
shine that illuminates everything. Therefore it is called 'mother', AS 
IT IS WRITTEN: "SHE IS THE ONLY ONE OF HER MOTHER." 
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248. Similarly, the Holy One, blessed be He, did in this world. He cast 
all the nations to every side and appointed overseers over them, as 
is written: "Which Hashem your Elohim has allotted to all the 
nations" (Devarim 4:19). And He, MEANING THE HOLY ONE, 
BLESSED BE HE, took as His portion the Congregation of Yisrael. 
This is written: "For Hashem's portion is His people, Jacob is the lot 
of His inheritance" (Devarim 32:9). And He called it: "My Dove, my 
undefiled is but one, she is the only one of her Mother." This is the 
Shechinah of His glory, which He caused to dwell among them. She 
is the only one and is selected for Him. "The daughters saw her and 
called her happy," as is written: "Many daughters have done 
virtuously, but you excel them all" (Mishlei 31:29). "And the queens 
and the concubines praised her" (Shir Hasirim 6:9). These were the 
Princes of the nations that were appointed over them. 


249. And another secret we have learned is that the world was 
created by ten sayings, but when you observe it closely, they are 
really three through which the world was created - NAMELY 
Chochmah, Tevunah, and Da'at. And the world was created only for 
Yisrael. When the Holy One, blessed be He, wanted to preserve the 
world, He did for Abraham with the secret of Chochmah, for Isaac 
with the secret of Tvunah, and for Jacob with the secret of Da'at. It is 
written: "And by knowledge are the chambers filled" (Mishlei 24:4). 
THIS IS THE SECRET OF CHESED, GVURAH, TIFERET, WHICH ARE 
ABRAHAM, ISAAC AND JACOB. THEY ROSE TO BECOME 
CHOCHMAH, BINAH, AND DA'"AT. At that moment, the entire world 
was perfected. And when the twelve tribes were born to Jacob, 
WHICH ARE THE SECRET OF THE TWELVE DIAGONAL BORDERS, 
everything was perfected IN THIS WORLD as above IN ATZILUT. 


250. When the Holy One, blessed be He, saw the great joy of this 
world when it was perfected as above, He said: 'Heaven forbid that 
THE TWELVE TRIBES become mixed among the other nations and 
there will remain a blemish in all the worlds.' What did the Holy One, 
blessed be He, do? He caused them to move from here to there until 
they descended to Egypt to settle in their homes among a stiff- 
necked people who ridiculed their customs, were too scornful to 
intermarry with them and to mingle with them, and considered them 
slaves. The men scorned them and the women scorned them, until 
they became perfected completely into a holy seed, WITHOUT ANY 
MIXTURE OF A FOREIGN PEOPLE. In the meantime, the sin of the 
nations was completed as is written: "For the iniquity of the Emori is 
not yet full" (Beresheet 15:16). When they left, they left holy and 
righteous as is written: "The tribes of Yah, as a testimony for 
Yisrael" (Tehilim 122:4). Rabbi Shimon came and kissed him on his 
head, and said to him: stand in your position, my son - MEANING AT 
YOUR LEVEL - for the moment is at your command. 


30. "He did neither eat bread nor drink water" 
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After two days of continual discussion without food or water, Rabbi Shimon quotes the title verse to Rabbi Elazar. He observes that since they were 
caught up in Divine contemplation for just two days, forgetting to eat or drink, it is understandable that when Moses "was there with Hashem forty 
days and forty nights, he did neither eat bread nor drink water." 

Upon hearing this, Rabbi Shimon ben Gamliel compares Rabbi Shimon to a fearful lion, different to other lions. He explains that Rabbi Shimon is so 
close to God that he does not order a fast for what he prays for; he simply decrees and God fulfills. Moreover, he may even annul God's decrees, for 
as God rules over man, the righteous man rules over God. 

The Relevance of this Passage 

This profoundly mystical section helps us to grasp one of the most extraordinary of all Kabbalistic concepts: that the wholly righteous man, the 
purified man, is in effect his own God, and can be said to rule over God. This was the original idea of royalty, that the royal man was he who had 


1 


completed himself, was thus one with God. A reading of the section will inspire in us the urge to arrange a time when we can retreat to a spiritually 
conducive place to spend a few days fasting and in contemplation solely of our Heavenly Father. Such a retreat will further help us to appreciate the 
self-control and sheer willpower of the Zohar's rabbis, and gain some idea of what it takes to wring such insights and wisdom from scripture. In the 


process we will also learn the importance of mastering our own desires if we are to advance in knowledge of the truth. 


251. Rabbi Shimon sat while his son, Rabbi Elazar, stood and 
explained the secrets of the words of wisdom, and his face shone 
like the sun. And the word spread and flew in the sky. They sat two 
days and neither ate nor drank, and they did not know if it was day 
or night. When they went out, they realized that already two days had 
passed and they had eaten nothing. Rabbi Shimon exclaimed: "And 
he was there with Hashem forty days and forty nights, he did neither 
eat bread nor drink water" (Shemot 34:28). If for us, WHO MERITED 
TO CLEAVE TO HASHEM for a while it was so, THAT AND WE 
SPENT TWO DAYS IN THE LIGHT OF HASHEM AND DID NOT KNOW 
WHERE WE WERE, with Moses, about whom the Torah bears 
witness: "And he was there with Hashem forty days" - it is much 
more so. 


252. When Rabbi Chiya came before Rabbi and told him the story, 
Rabbi was amazed. His father, Rabbi Shimon ben Gamliel said to 
him: My son, Rabbi Shimon ben Yochai is a lion, and his son Rabbi 
Elazar is a lion, and Rabbi Shimon is not like the other lions. About 
him is written: "A lion has roared, who will not fear?" (Amos 3:8). 
Now that the higher worlds tremble before him, we certainly do. He is 
man who never decreed a fast for what he asked or prayed for. He 
would just decree and the Holy One, blessed be He, would fulfill. The 
Holy One, blessed be He, decrees and he annuls. This is what we 
learned of the meaning of the passage: "He that rules over men must 
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be just, ruling in the fear of Elohim" (Shmuel Il 23:3). The Holy One, 
blessed be He, rules over man, and who rules over the Holy One, 
blessed be He, but the righteous man. For He decrees and the 
righteous man annuls it. 


KOK Aya Soxwa ma Sy pmbdy>S knuyn ota 
ya Nvnp onpa xi 023 yp Aria xin 
DAMOR NT nu"m .5ea3n wR tia Nan 
KvUnpn mmu nD byin pry oxa bwin 
ya sympa bwin a DNA byin km 173 

mbvan prixm mm aria ams py m 


31. Twelve mountains of balsam trees 

This section begins with reference to Rabbi Yehuda's comment that although God delights in the prayers of the Righteous, He does not always grant 
their requests. There follows an account illustrating this idea. Once, during a drought, Rabbi Eliezer prayed and decreed forty fasts to no avail, yet 
after Rabbi Akiva prayed, the wind and rain came immediately. Seeing Rabbi Eliezer's chagrin, Rabbi Akiva stood before the congregation and told 
them a parable. In it, he compared Rabbi Eliezer to a friend of a king who loved him so dearly that he delayed granting his friend's request in order to 
prolong his visit. In contrast, the king instantly granted the requests of his servant in order to dispense with him quickly. Rabbi Eliezer then tells 
Rabbi Akiva his dream, in which he saw the verse, "Therefore pray you not for this people..." and reveals that he was crestfallen because although 
he knew another could pray for them, the congregation thought he was of a lower degree than Rabbi Akiva. Rabbi Eliezer then describes the dream 
in which he saw twelve mountains of balsam trees; the one who wears a breastplate and Efod entered and prayed to God to have mercy on the 
world. He explains that there are eighteen mountains of balsam. The Righteous souls enter there, and from there 49 aromas ascend daily to Eden. 
These correspond to the 49 pure aspects and the 49 impure aspects of the Torah, the 49 letters of the names of the twelve Tribes, and the 49 day 
interval between the exodus and the handing of the Torah to Yisrael. The one who wears the breastplate sits on a holy throne supported by the four 
pillars, the Patriarchs, who receive from the twelve stones that illuminate in the breastplate. They raise their eyes and see the sparks that glitter on 
620 sides of the Crown, on which the Holy Name is engraved. Then the pillars tremble, "And the heavens become revealed like a book" (Yeshayah 
34:4). 

The Relevance of this Passage 

This section, like the earlier one, is designed to evoke our deepest wonder at the splendor of these rabbinical visions of creation's structures, with 
all their complexity and precision. Yet we also learn here of the deep humility required of those who would gain access to the hidden worlds. It helps 
us cultivate this most vital of qualities by reminding us that, no matter how high we progress in our studies, we shall never reach the heights of a 
Rabbi Akiva, and yet he was the humblest and gentlest of men - a far more worthy role model than the greatest world leader or most brilliant artist 
there has ever been. 


253. We learned that Rabbi Yehuda said: There is nothing that is so 
cherished by the Holy One, blessed be He, as the prayers of the 
righteous. Even though it pleases Him, sometimes He grants their 
request and sometimes He does not. 


254. The sages have taught that one time the world needed rain. 
Rabbi Eliezer came and decreed forty fasts, but rain did not come. 
He prayed, but rain did not come. Rabbi Akiva came, stood and 
prayed. He said: "He makes the wind to blow," and the wind blew 
strong and powerful. He said: "And He makes the rain fall" and rain 
came. Rabbi Elazar was crestfallen. Rabbi Akiva looked into his face 
AND SENSED HE WAS DISCOURAGED. 


255. Rabbi Akiva stood up before the people and said: I will give an 
example similar to the situation. Rabbi Eliezer is compared to the 
friend of the king, who is cherished exceedingly. And when he 
appears before the king, he is very pleasantly accepted, and the king 
does not want to grant him his wish quickly so that he will not leave 
him, because it is so pleasant to speak with him. But | am likened to 
the servant of the king who makes a request of him, and the king 
does not want him to enter the gates of the palace, and naturally 
does not want not to speak to him. The king says: Grant his request 
immediately and do not let him enter here. Similarly, Rabbi Eliezer is 
the friend of the King and | am a servant. The king desires to speak 
with him constantly and not to be away from him. But as for me, the 
king does not want me to enter the gates of the palace, THEREFORE 
HE GRANTS MY WISH IMMEDIATELY. Rabbi Eliezer regained his 
composure. 


256. RABBI ELIEZER said to him: Akiva, come and | will tell you 
something. In a dream, there appeared to me the passage: 
“Therefore pray you not for this people; lift up neither cry nor prayer 
for them, nor make intercession to Me" (Yirmeyah 7:16). Behold, 
DUE TO THE SINS OF THE GENERATION, THE PRAYER ON THEIR 
BEHALF IS NOT ACCEPTED, AND STILL IT SAYS, "THEREFORE 
PRAY YOU NOT FOR THIS PEOPLE." THIS IMPLIES THAT OTHERS 
MAY PRAY ON THEIR BEHALF. THEREFORE | WAS NOT 
ANSWERED, BUT YOU WERE ANSWERED. AND MORE THAN THIS, 
THERE ARE CERTAIN THINGS ON WHOSE BEHALF NO RIGHTEOUS 
MAN IN THE WORLD CAN PRAY. Come and behold: twelve 
mountains of balsam trees. THE ONE WHO RAISES FEMALE 
WATERS, the one who wears the breastplate and Efod, enters and 
prays to the Holy One, blessed be He, BY RAISING FEMALE 
WATERS TO BINAH, to have mercy on the world. Until now, his 
prayer is still suspended, THAT IS, IT HAS NOT BEEN ACCEPTED. 
FOR THESE ARE THINGS FOR WHICH PRAYERS ARE NOT 
ACCEPTED. AND HE ASKS: If so, why was Rabbi Eliezer crestfallen, 
SINCE HE SAW IN HIS DREAM, "THEREFORE PRAY YOU NOT..." 
FROM WHICH IT IS UNDERSTOOD THAT ANOTHER MAY PRAY. AND 
HE ANSWERS: That was because of the people who did not know 
this. THEY THOUGHT THAT HE WAS ON A LOWER DEGREE THAN 
RABBI AKIVA. 
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257. Rabbi Eliezer said: There are eighteen mountains of supernal 
balsam trees. The souls of the righteous enter BY RAISING FEMALE 
WATERS. And 49 fragrances, WHICH IS THE SECRET OF THE FIFTY 
GATES OF BINAH LESS ONE, ascend daily FROM BINAH to that 
place called 'Eden', WHICH IS CHOCHMAH. Corresponding to this, 
the Torah was given in 49 impure aspects and in 49 pure aspects, 
FOR BECAUSE OF THE LACK OF THE FIFTIETH GATE, THERE 
EVOLVED 49 IMPURE ASPECTS IN ACCORDANCE WITH THE 
SECRET OF THE VERSE: "THE ELOHIM HAS MADE THE ONE AS 
WELL AS THE OTHER" (KOHELET 7:14). The 49 letters in the names 
of the tribes AND LIKEWISE the 49 days OF THE SFIRAH OF THE 
OMER, in order to receive the Torah, FOR THEY CONTAIN 49 
SUPERNAL DAYS OF THE MALE AND FEMALE, are going to receive 
permission, MEANING TO BECOME PERFECTED daily from THESE 
49 DAYS, the illuminating stones THAT ARE FILLED in the engraving 
of that breastplate. 


258. And he who wears the breastplate, BEING ZEIR ANPIN IN THE 
MOCHIN OF GREATNESS, sits on the precious holy throne, 
MEANING THAT IT ILLUMINATES WITHIN MALCHUT THAT IS 
CALLED 'THRONE-. The four pillars OF THIS THRONE, WHO ARE 
MICHAEL, GAVRIEL, URIEL, AND REFAEL, stand and observe the 
breastplate - MEANING THAT THEY RECEIVE FROM THE TWELVE 
STONES THAT ARE ILLUMINATING IN IT. By the word OF THE 
WEARER OF THE BREASTPLATE do they come, and according to 
his word do they leave. They raise their eyes and look up, and see 
the sparks that glitter in 620 sides, WHICH ALLUDES TO KETER, 
WHOSE NUMERICAL VALUE IS 620, BECAUSE IT IS BOUND UPON 
THE FOREHEAD AND SKULL, WHICH IS THE SECRET OF KETER. 
And the Holy Name is engraved on it. And THE AFOREMENTIONED 
PILLARS tremble and shake, bound on the right side, WHICH IS ZEIR 
ANPIN, while the left, WHICH IS MALCHUT, takes into its hands the 
pillars of heaven - WHICH IS THE SECRET OF THE THREE 
COLUMNS IN ZEIR ANPIN, WHICH IS CALLED 'HEAVEN'. It clears 
them and reveals them. This is what is written: "And the heavens 
become revealed like a book" (Yeshayah 34:4). 


32. "I went down into the garden of nuts" 


NOI "nv "79 "2n WYK 727 Was .257 
nyunm pyaoN! ,kipriy pfinnnava poxy (PNby 
"nk? ANS NTT Uy | Ni 533 pp?o qnm 
n" prn RININ NINN NI 7377 "1 IY 
]tawa may vn Aim’ nub vnn „NAV 
pai vn .Km rusk Kb3p5 pa vn apaw 
xn? Soa KMW pmb navp pRoy pwrip 

RIDIN RITTA PRAT PT paya 


Ryp Nn0322 Jn? ,NIwin v*359 NITT .258 
Nina phonon pnp pany YIN Nep 
DM ppr pph annam 55 ky mmm by 
nk» mwa v'153 ,ky'Y pean Kyb posnon 
„iby mba Rby Wp Rawr uv mis 
Kin» awpa "vp Jonna ry TTY. 
bby mw Wap NIT Dp xbxnv MWD 
1593 bin Da NAM RT qo 21 mi 

inii n d 


Rabbi Eliezer begins by explaining and expounding upon the meaning of the title verse to Rabbi Akiva. The "garden," we learn, is the garden that 
comes out of Eden, and it signifies the Shechinah. The "nut," which has four sections, signifies the holy Chariot, and the phrase "I went down" 
signifies a penetration to the inner meaning. In answer to Rabbi Chiya's question regarding the symbolic significance of the (dirt of the) nut's shell, 
Rabbi Eliezer reveals its meaning through its connection with the almonds. Although the two types of almond, bitter and sweet, imply an illusion to 
severe Judgment and Holiness, every open illusion to almonds in the Torah describes only their aspect of Judgement. He then draws a comparison 
between the Hebrew words for 'almonds', 'watched' and ‘hasten’, which reinforces their aspect of Judgment. 

The Relevance of this Passage 

A reading of this section opens us to the idea that we can learn much about God through nature around us and through the language of the Torah, 
and therefore helps us to seek enlightenment through our physical world. 


259. Rabbi Akiva said to him: What is the meaning of the passage, "I 
went down into the garden of nuts" (Shir Hashirm 6:11)? He said to 
him: Come and behold. This garden comes out of Eden, and this is 
the Shechinah. Nut is the holy supernal Chariot, which is the four 
headwaters of the rivers that separates from the garden, WHICH IS 
THE SECRET OF THE FOUR FACES - NAMELY THE FACE OF A 
LION, THE FACE OF AN OX, THE FACE OF AN EAGLE, THE FACE 
OF A MAN. This nut has four holy heads inside, MEANING IN ITS 
FRUIT, AND IT ALSO HAS FOUR KLIPOT ('PEELS') THAT COVER 
THE FRUIT, WHICH ALLUDES TO THE FOUR KLIPOT: A STORM 
WIND; A GREAT CLOUD; A FIRE FLARING UP; AND A BRIGHTNESS, 
LIKE THE SUPERNAL CHARIOT. And when he said: "I went down," 
IN "I WENT DOWN INTO THE GARDEN OF NUTS,” it is as we learned 
that so and so descended to the Chariot. 
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260. Rabbi Akiva said to him: If so, he should have said: '| went 
down into the nut', WHICH IS THE CHARIOT. Why does it say, "I went 
down into the garden of nuts"? He said to him: Because THE 
GARDEN, WHICH IS MALCHUT, has all that is goodly in the nuts, 
FOR THEY GROW IN AND EMERGE FROM THIS GARDEN, WHICH IS 
MALCHUT. THEREFORE, HE MENTIONS THE GARDEN 
SPECIFICALLY. AND HE CONTINUES TO EXPLAIN HIS WORDS, AS 
TO WHY THE CHARIOT WAS ALLUDED TO IN THE NUT. Just as the 
nut is hidden and concealed from all sides IN ITS PEEL, so the 
Chariot that emerges from the garden, WHICH IS MALCHUT, is 
concealed from all sides. All these four heads in the nut are attached 
to each other on this side, MEANING IN THEIR CENTER, and 
separate on this side, OUTWARDLY. Thus, THE FOUR ASPECTS OF 
the Chariot attain each other in unity, in joy, in completeness, and 
they separate, each one to its individual aspect for which it was 
appointed. This is what is written: "That it is which compasses the 
whole land of Chavilah" (Beresheet 2:11). Likewise, "that is it which 
goes toward the east of Ashur" (Ibid. 14). It is the same with the rest 
of them. 


261. Rabbi Akiva said: This dirt in the peel of the nut, MEANING IN 
THE FOUR KLIPOT THAT SURROUND IT, to what do they allude? He 
said to him: Even though the Torah did not reveal it, BECAUSE THE 
TORAH SPEAKS ONLY IN THE ASPECT OF GOOD IN THE NUT, it did 
reveal in this - MEANING IN THE ALMONDS - AS WILL BE 
EXPLAINED WILL THAT THE TORAH SPEAKS ABOUT THE FOUR 
KLIPOT OF THE ALMOND IN PARTICULAR, ALLUDING TO 
JUDGMENT, AND NOT THE ASPECT OF THEIR GOOD. 


262. Come and behold: Some almonds are bitter BECAUSE OF 
THEIR PEELS, and some are sweet, implying that some are of Severe 
Judgment, TO WHICH THE BITTER ALMONDS ALLUDE, and some 
serve HOLINESS, TO WHICH THE SWEET ALMONDS ALLUDE. But 
we see that every open allusion TO THEM in the Torah is about 
Judgment, AND DOES NOT DISCUSS THE GOOD IN THEM - THE 
SWEET ONES. And so it is in Jeremiah, who was shown the 
Judgment THAT IS IN THEM as is written: "I see a rod of an almond 
tree (Heb. shaked)" (Yirmeyah 1:11). What is the meaning of shaked? 
Actual almonds - "AND IT WAS SAID TO HIM, 'FOR | WILL HASTEN 
(HEB. SHOKED) MY WORD TO PERFORM IT," MEANING TO 
UPROOT, CRUSH, DESTROY AND DEMOLISH...It is written by the 
rod of Aaron: "And yielded almonds" (Bemidbar 17:23), AND IT 
BECAME A SIGN TO THE REBELLIOUS PEOPLE. SO WE SEE THAT 
THE TORAH SPEAKS ONLY OF THEIR ASPECT OF JUDGMENT. And 
from the word itself, THAT THEY ARE CALLED 'ALMONDS' (HEB. 
SHKEDIM) it is understood that it refers to Severe Judgment, as is 
written: "And Hashem watched (Heb. yishkod) over the evil" (Daniel 
9:14). And, "I will hasten my word," and so all of them. So it IS 
CLEAR THAT THE WORD "SHAKED" REFERS TO SEVERE 
JUDGMENT. Rabbi Akiva said to him: It seems that one could gain 
much wisdom from everything the Holy One, blessed be He, does, as 
is written: "Whatever Hashem has done is for His own 

purpose" (Mishlei 16:4). Rabbi Elazar says: We learn it from these 
words, "And Elohim saw everything that He had made and, behold, it 
was very good" (Beresheet 1:31). That is the meaning of "very" - IT 
IS GOOD to learn supernal Wisdom from it. 
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33. "The one as well as the other" 

The discussion here begins with an interpretation of the title verse, revealing that the earthly realm corresponds symbolically in all its aspects to the 
heavenly realm. Rabbi Aba's comment regarding human ignorance of lost wisdom pertaining to the natural world leads to a discourse on the 
classification of trees and herbs and their relationships to divine elements. We learn that it is forbidden to "sow your field with mingled seed" 
because each seed has an individual name, a separate secret, and an appointed supervisor above. Planting mixed seeds mingles their authority and 
their names. This concept also applies to the twelve Tribes, and explains the Scriptural emphasis on the names of these tribes, as seen in the verse, 
"These are the names of the children of Yisrael." 

The Relevance of this Passage 

A reading of this section reminds us of the profound significance of names and opens us up to a greater understanding of the divine Wisdom made 
manifest in the physical world around us. The theme of seeds being explored also provides us with a great image for meditation: the seed. Dwelt on 


1 


for long enough, the image of a seed will reveal layer upon layer of meaning relating to spiritual growth, from the hard skin or husk needed to 
protect it in the early stages to the final plant or tree which had lain concealed but fully formed within the tiny seed. 


263. Rabbi Yehuda said: What is the meaning of that which is 
written, "The Elohim has made the one as well as the other" (Kohelet 
7:14)? IT INSTRUCTS US THAT similar to those things that are in 
heaven, the Holy One, blessed be He, made on earth, AND ALL THAT 
THERE IS ON THE EARTH alludes to what is above IN THE SKY. For 
when Rabbi Aba saw a tree whose fruits were ripe and from which 
the birds flew, he wept and said: If people knew what they were 
suggesting, they would rend their clothes down to their navel, for the 
fact that this wisdom was forgotten by them. Even more so for the 
other things that the Holy One, blessed be He, has made on earth. 


264. As Rabbi Yosi said: The trees from which wisdom is visible - 
meaning the Carob tree, Palm tree, and Ground Nut tree, WHICH IS A 
KIND OF NUT TREE, and those similar to them - were all grafted into 
one, because all these trees that produce fruit, except for apples, 
WHICH ARE NETZACH, HOD, AND YESOD, have the same secret, 
WHICH ALLUDES TO TIFERET. That is, except for the paths in which 
they are separate, BECAUSE EVERY TREE HAS A UNIQUE PATH IN 
WHICH IT ILLUMINATES. 


265. All these trees that do not produce fruits, all the large ones - 
except for the willow, which has its own secret similar to above, 
WHICH ARE NETZACH AND HOD - gain nourishment from one 
source. THEY GAIN NOURISHMENT FROM THE EXTERIOR PART IN 
THE SECRET OF ANOTHER EL THAT DOES NOT PRODUCE FRUIT. 
And every one of the small trees except for the Hyssop, WHICH 
ALLUDES TO YESOD, were born of one mother, MEANING THE 
NUKVA. 


266. All the herbs of the earth have powerful ministers appointed 
over them in heaven. FOR THERE IS NO PLANT ON EARTH THAT 
DOES NOT HAVE A STAR AND CONSTELLATION IN THE SKY THAT 
PRODS IT AND SAYS: GROW. Each and every one of them has a 
separate secret, similar to above, JUST AS THEY HAVE INDIVIDUAL 
APPOINTED SUPERVISORS ABOVE THEM. Therefore it is written: 
"You shall not sow your field with mingled seed" (Vayikra 19:19), 
because each one enters alone and emerges alone. FOR NO 
APPOINTEE MINGLES WITH ANOTHER, AND ONE WHO PLANTS 
MINGLED SEEDS, MINGLES THEIR AUTHORITY, ONE WITH 
ANOTHER. This is the meaning: "Do you know the ordinances of the 
heavens, can you establish His dominion in the earth" (lyov 38:33), 
and: "He calls them all by names" (Yeshayah 40:26). Everything in 
the world has its own secret and the Holy One, blessed be He, did 
not want to reveal it FROM ITS PLACE and mix it WITH ANOTHER, 
and thus called, EACH AND EVERY ONE by name. The sons of 
Jacob, who are holy tribes, who maintain the world, all the more so, 
as it is written: "These are the names of the children of 

Yisrael" (Shemot 1:1). 
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34. The children of Yisrael, the children of Jacob 

This discussion provides greater insight into the verse, "These are the names of the children of Yisrael." Rabbi Yosi first reinforces this verse as an 
indication of the importance of the twelve Tribes who sustain the world. His comment on the title names reveals a lack of distinction between the 
terms; this relates closely to the death and descent of Joseph and his brothers and is the subject of the discourse that ensues. We learn that the 
Shechinah and the supernal angels went with Jacob and his sons into Egypt while he was alive. Then, after the death of Joseph and the tribes, 
Yisrael descended into exile, and the Shechinah (with the twelve Tribes inscribed in Her) and the supernal angels descended with them. 
Consequently, Yisrael became known as the children of Jacob, since they descended to the level of the children of Jacob. 

The Relevance of this Passage 

A reading of this section provides insight into the connection between the names, 'the children of Yisrael' and 'the children of Jacob', providing 
greater depth to our understanding of what the Torah is really teaching. The more one studies scripture in this light the more one sees that it 
concerns now, not then, and that its histories and stories are merely a casing for the message that is timeless and universal, speaking to all men 


1 


and women in search of God and truth. 


267. Rabbi Yosi ben of Rabbi Yehuda, said: If it had said: 'These are 
the names’, it would infer that this is so! AS RABBI YEHUDA SAID 
THAT: "AND THESE ARE THE NAMES OF THE CHILDREN OF 
YISRAEL," REFERS TO THE IMPORTANCE OF THE TRIBES WHO 
SUSTAIN THE WORLD. But now that it is written: "And these are the 
names," WITH AN ADDED VAV (‘and’), it infers that it is adding on to 
the first ones. Just as the first ones were the children of Jacob, so 
these are also the children of Jacob. 


268. Rabbi Yehuda said TO RABBI YOSI BEN RABBI YEHUDA: 
Heaven forbid that when the Holy One, blessed be He, said: "I will 
descend with you to Egypt," that it should occur to you that the 
Shechinah descended with Him, precisely in that moment. THIS WAS 
BECAUSE RABBI YEHUDA THOUGHT THE IMPLICATION OF RABBI 
YOSI BEN RABBI YEHUDA WAS THAT THEY WERE IN THE LEVEL 
OF THE CHILDREN OF JACOB, MEANING 'DESCENDING', 
IMMEDIATELY UPON THEIR ARRIVAL IN EGYPT. But rather, the 
Shechinah descended at the time His children experienced descent. 
This is what is written: "I will go down with you into Egypt; and | will 
also surely bring you up again" (Beresheet 46:4, MEANING THAT as 
long as you will ascend, then I will also ascend; and when you 
descend, | will descend with you. After Joseph and all his brothers 
died and they descended, the Shechinah also descended with them. 
And as they descended, MEANING THE CHILDREN OF YISRAEL, so 
did these descend, MEANING THE SHECHINAH AND HER HOSTS. 


269. Rabbi Yosi ben Rabbi Yehuda, said TO HIM: It is written above, 
"And Joseph died, being 110 years old" (Beresheet 50:26). At the 
time that Joseph and all the tribes died and descended, the children 
of Yisrael descended into exile, and the Shechinah and the supernal 
angels descended with them, MEANING AS RABBI YEHUDA SAID. 
This is what is written: "And these are the names of the children of 
Yisrael"; THE VAV OF "VE'ELEH" ('AND THESE’) is added to the first 
ones that descended into exile AFTER THE DEATH OF JOSEPH AND 
HIS BROTHERS. THEREFORE, THEY MUST BE THE CHILDREN OF 
JACOB, NAMELY IN DESCENT. 


270. RABBI YEHUDA said to him: If so, was Jacob dead or not? He 
said to him: He was dead! So he said to him: It is written, "Who came 
to Egypt with Jacob" (Shemot 1:1). If he was alive, IT IS POSSIBLE to 
say "with Jacob," BUT IF THE TORAH IS SPEAKING of after his 
death, remove "with Jacob," SINCE HE HAD ALREADY DIED - SINCE 
THE VAV ('AND") ADDS TO THE FIRST ONES. But come and behold: 
the verse does not say 'who came (lit. 'come") into Egypt with Jacob' 


but IT IS WRITTEN: "who came." For until then, there was no descent 


for Jacob. And we learn that THE SHECHINAH AND THE TWELVE 
TRIBES THAT ARE IN IT came with Jacob TO EGYPT, and went from 
there until the descent into exile, MEANING AFTER THE DEATH OF 
JACOB AND THE TRIBES. And then those descended with them, 
MEANING THE SHECHINAH AND THE TWELVE TRIBES IN HER. 
Therefore the passage: "And these are the names OF THE 
CHILDREN OF YISRAEL," REFERS TO THEIR GREAT LEVEL AND 
IMPORTANCE, SINCE IT REFERS TO THE DAYS OF ASCENT AND 
NOT THE DAYS OF DESCENT. 


271. Rabbi Dustai said: Every day they would come, THE 
SHECHINAH AND THE TWELVE TRIBES THAT WERE IN HER, and 
leave. This is what is written: "Who come into Egypt," IN THE 
PRESENT TENSE, and not 'Who came’, IN THE PAST TENSE. This 
means that in the beginning it is written, "Who come into Egypt with 
Jacob," BEFORE THE DESCENT, and when they descended, it is 
written: "Every man came with his household," IN PAST TENSE. 
Come and behold: the children of Jacob had already died by that 
time, and the others descended INTO EXILE. 
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272. Rabbi Yosi and Rabbi Elazar said: This portion contains lofty 
subjects. For we learned that at the time these holy companies and 
Chariots descended, WHICH ARE the form of the TWELVE tribes 
which are engraved above IN THE SHECHINAH, they all came to 
sojourn with them. This is the meaning of: "Every man came with his 
household" (Shemot 1:1), WHICH ALLUDES TO THE ANGELS WHO 
CAME TO SOJOURN IN EGYPT WITH THE CHILDREN OF YISRAEL, 
and: "Reuven, Shimon, Levi..." (Ibid. 2). THEY ALLUDE TO THE 
FORMS OF THE TWELVE TRIBES IN THE SHECHINAH. 


273. Another explanation of: "And these are the names of the 
children of Yisrael who came into Egypt with Jacob...": HE HAD 
DIFFICULTY UNDERSTANDING WHY IT OPENED WITH "THE 
CHILDREN OF YISRAEL," AND CONCLUDED WITH "JACOB," AND 
SAYS: This portion reverted FROM THE CHILDREN OF YISRAEL TO 
JACOB. IT IS according to what Rabbi Yosi ben Rabbi Yehuda, said 
earlier - THAT THE CHILDREN OF YISRAEL DESCENDED TO THE 
LEVEL OF THE CHILDREN OF JACOB. And it all occurred, MEANING 
THAT ALL THE LITERAL EXPLANATIONS ARE TRUE. 


35. "Every man came with his household" 


A discussion of the title verse elaborates on a concept mentioned in the previous section - that the Tribes descended into Egypt twice, once when 
alive and once when dead. According to Rabbi Elazar, when the children of Yisrael went into exile, all the souls of the tribes gathered at the cave of 
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Machpelah. They cried to Jacob, lamenting that a heathen nation had enslaved Yisrael. This awakened the spirit of Jacob, and after gaining 


permission from God, Jacob, the Tribes, the Shechinah and the supernal angels descended into Egypt. Thus, even in death Jacob did not separate 


from Yisrael. 
The Relevance of this Passage 


A reading of this section awakens the energy of Jacob within us, allowing us to climb higher in our actions and meditations, moving rung by rung 


further from materialism and closer to our heavenly goal. It also makes us more conscious of the need to leave material desires behind us before we 


die, for otherwise we will carry them on our backs into the next world as excess baggage anchoring us to the world of matter. 


274. Come and behold: when Rabbi Elazar ben Arach reached this 
passage: "AND THESE ARE THE NAMES..." he would weep. Rabbi 
Elazar ben Arach said: We learned that when the children of Yisrael 
went into exile, all the souls of the tribes gathered at the cave of 
Machpelah. They cried and said: 'Grandfather, grandfather, there is 
no greater labor in pain of the children, there is no greater labor in 
this world THAT IT. Your children are all enslaved WITH HARD 
LABOR by others, who execute upon them ALL MANNERS OF 
vengeance in the world." 


275. At that moment, the spirit of that grandfather was stirred, 
MEANING JACOB, requested permission. and descended INTO 
EGYPT. The Holy One, blessed be He, summoned His companies 
and Chariots, and their King, WHICH IS THE SHECHINAH at their 
head. And they all descended with Jacob and his tribes. The tribes 
descended alive with their father TO EGYPT. They also descended 
dead with their father TO EGYPT. This is what is written: "And these 
are the names of the children of Egypt who came into Egypt... 
Reuven, Shimon, Levi..." (Shemot 1:1-2). Come and behold: now they 
are dead, AS MENTIONED EARLIER, yet they descended TO EGYPT. 
And it was written: "And Joseph was in Egypt" (Ibid. 5). FOR HIS 
SPIRIT DID NOT LEAVE EGYPT AFTER HIS DEATH, THAT HE 
SHOULD HAVE TO RETURN AND DESCEND AS THE OTHER TRIBES 
DID. Rabbi Aba said: After this he, JOSEPH, is called: "As a father 
pities his children" (Tehilim 103:13), BECAUSE HE DID NOT LEAVE 
THEM, EVEN AFTER HIS DEATH. 


36. The dead know of the pain of the living 
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This section consists chiefly of a parable in which Rabbi Yehuda and Rabbi Aba participate. While travelling, the two come across a place where 


they decide to spend the night. They lay down to sleep, resting their heads on some raised ground under which is a grave. A voice from this grave 


1 


speaks to them, and they learn that it belongs to a Jew who is unable to enter the Garden of Eden because his young son was stolen by an abusive 
heathen. He tells the Rabbis that not only do the dead know of the sufferings of the living, but without the prayers of the dead, they would not 
survive for half a day. The voice then tells them his son is being beaten at that moment and orders them to leave. Rabbi Yehuda and Rabbi Aba run 
for half a mile and wait until morning, at which time they see a man with blood running from his shoulders. When they question him, they discover 
that he is Lachma bar Livai, the son of the dead man. Yet, they do not converse with him or return to the grave sight out of fear. 

Rabbi Yehuda then explains the two promises God made to Jacob: that He would go down into exile with Jacob, and that He would raise Jacob from 
his grave to witness the joy of the celestial company that dwelled with Yisrael in captivity. Finally, Rabbi Shimon interprets the verse, "A new king 


arose..." 
The Relevance of this Passage 


A reading of this section reveals that the connection between the living and the dead is reciprocal. As we mourn for and pay respect to the dead, the 


revealing that Egypt was not granted dominion over all the nations until after Joseph's death. 


prayers of the dead protect us and help us through the pain and suffering we endure in this world. This continuity of consciousness is vital to 
remember, since it frees us from the delusion that death is an end, thus making our actions all the more poignant and significant since we know 
they will continue to affect us and those we are tied to in the next world as well as all the worlds thereafter. 


276. Rabbi Yehuda bar Shalom was traveling with Rabbi Aba. They 
entered a place and lodged there. They ate and when they wanted to 
lie down, they lay their heads on a mound of earth where there was a 
grave. Before they fell asleep, someone called from the grave and 
said: MY seed is going into the ground - MEANING GOING TO 
WASTE. It has been twelve years that | have not awakened, except 
now, for | see the face of my son here! 


277. Rabbi Yehuda said: Who are you? He said to him: | am a Jew, 
and | sit alone, AS IN EXCOMMUNICATION. For I can not enter THE 
GARDEN OF EDEN because of the pain of my son who was stolen, 
when he was still small, by a heathen who beats him every day. His 
pain prevents me from entering my place, and | awoke just now in 
this place. 


278. He said to him: Do you know the pain of the living? He said to 
him: | SWEAR by the minister of my grave that were it not for our 
prayers for the living, they would not survive in the world for even a 
half day. | awoke here, for they were telling me every day that my son 
would come here soon, but I do not know if alive or after his death. 


279. Rabbi Yehuda said to him: What do you do in that world? The 
grave rumbled and he said: Go, arise, for now they are beating my 
son. They were amazed and fled from there about a half a mile. They 
sat until morning light. They rose to go and saw a man who was 
running and fleeing FROM HIS MASTER - AS HE WAS SAVED FROM 
HIM BY THE PRAYERS OF HIS DEAD FATHER. And he was bleeding 
from his shoulders. They held him and he told them THE STORY OF 
THE HEATHEN WHO KIDNAPPED HIM WHEN HE WAS A CHILD, AND 
WHO BEAT HIM UNTIL HE STARTED TO BLEED. They said to him: 
What is your name? He said to them: Lachma bar Livai. They said: 
Was not Livai bar Lachma THE NAME OF that deceased? We are 
afraid to talk with him anymore! They did not return to him. Rabbi 
Aba said: This is what they said - that the prayers of the dead protect 
the living. How do we know? IT IS because it is written: "And they 
went up to the Negev and he came to Cherubs" (Bemidbar 13:22), 
MEANING TO PRAY AT THE GRAVE OF THE PATRIARCHS, THAT 
THEY WOULD PRAY FOR THEM. 
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280. Rabbi Yehuda said: Come and behold. The Holy One, blessed 
be He, made two vows to Jacob. He would descend with him and 
sojourn with him in exile, and He would raise him from his grave to 
see the joy of the holy camp OF THE CHARIOTS AND THE ANGELS, 
who sojourned with his children IN EXILE DURING THE 
REDEMPTION. This is the meaning of: "I will go down with you into 
Egypt" (Beresheet 46:4), MEANING I will descend with you into exile. 
"And I will surely bring you up again," MEANING DURING THE 
REDEMPTION, BECAUSE "BRING YOU UP" IS AN EXPRESSION OF 
REDEMPTION, as is written: "And I will bring you up from your 
graves, my people" (Yechezkel 37:12), and: "There the tribes used to 
go up..." (Tehilim 122:4). 
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281. Another explanation of: "Now there arose a new 

king..." (Shemot 1:8) Rabbi Shimon said: On that day, permission 
was granted to the Minister of Egypt to be SUPERIOR over all the 
other nations. For we learned that before Joseph died, Egypt was not 
granted dominion over Yisrael, but when Joseph died, "Now there 
arose a new king." "Arose" MEANS as one who was lowly and arose, 
FOR ON THAT DAY THE MINISTER OF EGYPT AROSE TO BE 
GREAT, AS MENTIONED EARLIER. 
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37. "While the king was reclining at his board" 

Rabbi Yitzchak opens with the first of three interpretations of the title verse. Rabbi Tanchum concludes this section by explaining that every nation 
has a minister above and the rise of one minister coincides with the fall of another. Thus, when God gave dominion to the minister of Egypt, he 
gained dominion only because of Yisrael. 

The Relevance of this Passage 

A reading of this section provides an illustration of the universe's interconnectedness that we can use to bring our own lives into harmony by 
making sure all our actions will breed good and holy results, since nothing occurs without an effect occurring as a consequence, nothing rises 
without the falling of something else, nothing is installed without something being replaced, nothing can be added without something being 
removed. This image should be used in a meditation on the utter perfection of the universe of God's creation. 


282. Rabbi Yitzchak opened the discussion saying: "While the king 
was reclining at his board, my nard sent forth its fragrance" (Shir 
Hashirm 1:12). "While the king," refers to the Holy One, blessed be 
He, as is written: "Thus says Hashem, the King of 

Yisrael" (Yeshayah 44:6), and: "And he was King in 

Yeshurun" (Devarim 33:5). "While the King was reclining at His 
board," MEANS between the wings of Cherubs THAT WERE ON THE 
ARK OF THE TESTIMONY. "My nard gave forth its fragrance," 
MEANS THEY CAUSED THE HOLY ONE, BLESSED BE HE, to depart 
from among them, AND "GIVES FORTH ITS FRAGRANCE" MEANS 
THEIR BAD ODOR! 


283. Another explanation of : "While the King was reclining at His 
board," meaning while the Holy One, blessed be He, was still giving 
the Torah to Yisrael, as it is written: "And he was there with Hashem 
forty days and forty nights" (Shemot 34:28). While he was still 
writing the Torah for Yisrael, they abandoned their good fragrance 
and said: "These are your Elohim, Yisrael" (Shemot 32:4). THE 
MEANING OF "SENT FORTH" IS 'ABANDONED.' 


284. Another explanation of: "While the King was reclining at His 
board." While the Holy One, blessed be He, was still descended on 
Mount Sinai to give the Torah to the children of Yisrael, "my nard 
sent forth its fragrance," MEANING, LITERALLY, THAT IT GAVE ITS 
GOOD FRAGRANCE. It is written THAT THEY SAID: "Will we do, and 
obey" (Shemot 24:7). 


38. Yisrael corresponds to all the other nations of the world 
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Continuing the discussion of the previous section, Rabbi Yitzchak explains that the single nation of Yisrael is equivalent to all of the seventy other 
nations, and therefore whoever rules over Yisrael dominates the whole world. Because of this powerful status, the children of Yisrael are subjected 
to the rule of other nations in order that the world may be elevated through them. Rabbi Yitzchak also explains the great symbolic significance of the 
numbers one and seventy in this context. Seventy is the number of nations, the number of Yisrael who came into Egypt, and the number of Names 
for God, while God is One and Yisrael is one, on a par with the rest of the world. 

The Relevance of this Passage 

A reading of this section invokes the resonance of the numbers one and seventy, which in the symbolism of gematria are of immense, if not 
unequaled, importance. By concentrating on the form and meaning of these numbers, we can draw their energy like great chords of music into our 


hearts, helping them attune to the holy radiance of the Light of One. 


285. Rabbi Tanchum said: Every nation has a minister above and 
when the Holy One, blessed be He, gives dominion to one, He 
humbles another. When He gave dominion to that Minister OF 
EGYPT, he had that dominion only because of Yisrael. This is the 
meaning of: "Her adversaries have become the chief" (Eichah 1:5). 


286. Rabbi Yitzchak said: Yisrael corresponds to all the other nations 
of the world. As all the other nations are seventy, Yisrael is also 
seventy. It is written: "All the souls of the House of Jacob who came 
into Egypt were seventy" (Beresheet 46:27). And it is as if he who 
rules over the children of Yisrael, rules over the whole world. 


287. Rabbi Aba said: From here IT IS UNDERSTOOD THAT YISRAEL 
IS SEVENTY, AS IS WRITTEN: "And the children of Yisrael were 
fruitful, and increased abundantly and multiplied and became 
exceedingly mighty" (Shemot 1:7). We have here seven LEVELS, and 
every level INCLUDES ten; thus, there are seventy. What is written 
after this? "Now there arose a new king over Egypt" (Ibid. 8). BY 
REASON OF HIS DOMINION OVER YISRAEL, THAT CORRESPONDS 
TO THE SEVENTY NATIONS, HE WAS CONSIDERED AS A NEW 
KING. 


288. Rabbi Huna said: Why were Yisrael enslaved among all the 
nations? It was in order that the world should be elevated through 
them. For they correspond to the whole world. And it is written: "On 
that day Hashem shall be One and his name One" (Zecharyah 14:9). 
As THE HOLY ONE, BLESSED BE HE, is One, so is Yisrael one, as is 
written: "one nation in the earth" (II Shmuel 7:23). As the name OF 
THE HOLY ONE, BLESSED BE HE, is One and is explained in 
seventy NAMES, Yisrael is also one and interpreted by seventy. 


Ql] 15 TN mak) moi 535 nk ninmin 25 .285 
39 knuvbu asm kin 3 RW Tar Xd 
n> Ww rand xmupow av 3 mb mme 
may vn "n LS yaa xox Nmuvbu m5 

RS 


"NU 93-7372 PPR IW? Ws PMY? 2 .286 
Mix ,Doyaw PMX pay ONU mo ,N2y7 AN 
apy? mad woan 53 T7 ,my3u pix Sei 
pA by pow ]kn : myau many nkan 

Ryby b> by rdw bss 


ww mb ON Ww? 3331 ,N 2770 Was NAN 1D .287 
mo .my3v Nn moy RaT 531 .ny3U NI iN 
nm by vn yn npn ,mTna n3 


Soa Osi? rT'àPDUN OND , N37 32 WN .288 
biapd PONI , knby Tima anwr pia mmm 
iav "DN 5 ns xin nba ,amns 55v 53 
"à 3n23 n Sew MX 0 Nin mor ns 
Mx /Ya wnn AN mn nma yaa "nk 


pyawa winn "n bei? 


39. "For a slave when he becomes king" 

Rabbi Yehuda begins the discussion by interpreting the title verse, explaining that it refers to Egypt, whom God despises more than any other 
nation, and Ishmael, who torments and persecutes Yisrael for their Faith. Following this we learn of an incident involving Rabbi Yehoshua, who saw 
a meeting between a Jew and an Arab with his son. The Arab told his son to insult the Jew and spit in his face, however when the boy grabbed the 
Jew's beard, Rabbi Yehoshua prayed to the Patriarchs and the earth opened up and swallowed the Arabs. 

The Relevance of this Passage 

A reading of this section reminds us that while divisions and prejudices may be deeply ingrained in people, we must remember that the mighty will 
eventually pay for their misdeeds, and that our contribution to the rise of the downtrodden comes through spiritual enlightenment and loving 
kindness, not intolerance and force. 


289. Rabbi Yehuda opened the discussion saying: "For three things 
the earth is disquieted... for a slave when he becomes king" (Mishlei 
30:21). We learned that there is no nation as lowly, despised and 
degraded before the Holy One, blessed be He, as the Egyptians. And 
the Holy One, blessed be He, gave them dominion because of 
Yisrael. "And a handmaid that is heir to her mistress" (Ibid.), is 
Hagar, who bore Ishmael who has done so much evil to Yisrael, 
dominated them and oppressed them with all kinds of oppressions, 
and decreed against them many devastations. They dominate Yisrael 
to this day, and do not permit them to observe their religion. There 
has been no exile as hard on Yisrael as the exile of Ishmael. 


290. Rabbi Yehoshua was going up to Jerusalem and, as he was 
traveling, he saw an Arab walking with his son. They met a Jew. THE 
ARAB said to his son: This is a loathsome Jew who is despised by 
his Master. Soil him and spit into his beard seven times, for he is of 
the seed of high ones - MEANING FROM ABRAHAM, ISAAC AND 
JACOB, yet | know that seventy nations are subjugating them! His 
son went and grasped the beard OF THE JEW. Rabbi Yehoshua said: 
Lofty one, lofty ones, MEANING THAT HE PRAYED IN THE MERIT OF 
THE PATRIARCHS, I decree on the high ones, MEANING ON THE 
ARAB AND HIS SON WHO CONSIDERED THEMSELVES HIGHER 
THAN THE YESRAEL, that they should descend down under. Before 
Rabbi Yehoshua finished his words, they were swallowed up IN THE 
GROUND where they stood. 


40. "Before the day cools" 
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Rabbi Yitzchak opens with an explanation of the title verse. We learn that the subjugation of Yisrael will end after one thousand years, whereupon 


God will appear in the terrestrial Jerusalem to purify it. At this time, He will drive the heathen nations from the Holy City and shake the wicked out of 


the earth. If the exile lasts longer than one thousand years, we're told, it is because Yisrael will not return in repentance to God. 


The Relevance of this Passage 


A reading of this section reveals that we are instrumental in bringing God's decrees to fruition, since our spiritual enlightenment is a necessary 


condition for the manifestation of God's terrestrial rewards. It will help us learn that we are not responsible for other people, but we are responsible 


to them. 


291. Rabbi Yitzchak opened the discussion saying: "Before the day 
cools, and the shadows flee away" (Shir Hashirm 4:6). "Before the 
day cools" refers to the exile of Yisrael, and that they would be 
subjugated in exile until that day when the rule of the nations who 
end. For we have learned that Rabbi Yitzchak said that the dominion 
of all nations together over the children of Yisrael would last one 
thousand years. There is no nation that would not subjugate them. 
The one day corresponds to the wordsut it shall be one particular 
day which shall be known as Hashem's..." (Zecharyah 14:7). 
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292. Another explanation. "Before the day cools," meaning before 
that day the nations will cool. "And the shadows flee away," are the 
governments that dominate them. "I will get me to the mountain of 
myrrh" (Shir Hashirm 4:6), said the Holy One, blessed be He: 'I will 
betake myself to shake the nations from, Jerusalem which is the 
mountain of myrrh, as is written: 'of the mountain of Moria that is in 
Jerusalem.' "And to the hill of frankincense," is the Temple that is in 
Zion, about which is written: "Fair in situation, the joy of the whole 
earth; Mount Zion" (Tehilim 48:3). AND THIS IS ALSO TO SHAKE 
OUT FROM THERE ALL THE WICKED PEOPLE, as is written: "To 
grasp the corners of the earth and to shake all the wicked people 
from it" (lyov 38:13), as one holds a garment to shake all the filth 
from it. 


293. Rabbi Yosi said: The Holy One, blessed be He, will eventually be 
revealed in terrestrial Jerusalem, and purify it from the filth of the 
nations, before that day of the nations is complete. For Rabbi Chiya 
said: The dominion of the nations over Yisrael last only one day, and 
that is the day of the Holy One, blessed be He, which is one 
thousand years long. This is what is written: "He has made me 
desolate and faint all the day" (Eichah 1:13), meaning one day only, 
and no more. 


294. Rabbi Yosi said: If they are subjugated more than one thousand 
years, it is not because of the decree of the King, but rather because 
they do not wish to return IN REPENTANCE before Him. And it is 
written: "And it shall be when all these things come upon you... 
THEN YOU WILL RETURN TO HASHEM YOUR ELOHIM" (Devarim 
30:1-2), and: "If your outcasts be at the utmost part of heaven, from 
there will Hashem gather you..." (Ibid. :4). 


41. "And he said to his people" 
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Rabbi Shimon begins the discussion by explaining that the title verse refers to the supernal minister over Egypt who revealed to the Egyptians that 
the minister over Yisrael was stronger than theirs. Rabbi Shimon then clarifies the distinction between "King of Egypt," which refers to the supernal 
minister over Egypt, and "Pharaoh, the King of Egypt," which refers to the actual Pharaoh. Similarly, we learn from Rabbi Yitzchak that in the title 
verse, "the people of the children of Yisrael," refers to the children of the supernal Yisrael above. While the other nations are called the people of 
their appointed rulers, Yisrael are called the people of Hashem because they are the only nation directly under God. Rabbi Yochanan then asks 
about Balak's reference to Yisrael in the verse, "Behold, there is a people come out from Egypt." Rabbi Yitzchak explains that sorcerers prefer to 
avoid all ambiguity, and therefore when referring to someone, they mention only the mother's name because only maternal descent is certain. 
Moreover, the demons also adhere to this strict code. Rabbi Aba, however, interprets Balak's reference as one of contempt that implies that the 
origin of Yisrael is unknown. The discussion then turns to expound upon the concept that God punishes His own children first so that they will 
guard against sin more than the other nations. Rabbi Yosi provides a personal incident to illustrate this idea, and concludes that God punishes 
students of the Torah so that they will not separate themselves from the Tree of Life (the Torah) for even a moment. 

Finally, we learn from an episode involving Rabbi Yitzchak that an earthquake is a physical sign of the appointment of a minister in heaven who will 
cause suffering to Yisrael. This is in accordance with the verse, "For three things the earth is disquieted..." 

The Relevance of this Passage 

This section deepens our understanding of the profound interconnectedness of everything in Creation, and will make more attuned to the language 
of the planet itself, just as it further opens the language of the Zohar, enabling us to see that all selfish seeking is really a form of sorcery, or the 
attempt to coerce what may not belong to us from those too weak to prevent us taking it. There cannot be imbalance in the universe, thus we must 
become aware of what it is we truly own. 


295. "And he said to his people, 'Behold the people of the children of 
Yisrael" (Shemot 1:9). Rabbi Shimon said: Come and behold. In all 
instances, a ruling angel was appointed over Egypt and SAID TO HIS 
PEOPLE, "BEHOLD, THE CHILDREN OF YISRAEL..." And so it is in 
the majority of the portion that says plainly, "king of Egypt," means 
the minister who is appointed over Egypt. However, when it is 
written: "Pharaoh, the King of Egypt," IT IS actually Pharaoh, AND 
NOT THE ANGEL, WHO IS APPOINTED OVER THEM! 


296. Rabbi Shimon said: Therefore it is written, "And he said TO HIS 
PEOPLE" (Shemot 1:9), MEANING I will introduce this into their 
hearts THAT THEY SHOULD THINK SO. As the Torah says, "Because 
Hashem said to him, 'Curse David" (II Shmuel 16:10), MEANING the 
thought of his heart alone, THAT HASHEM INTRODUCED INTO HIS 
HEART. Also, "And Haman said in his heart" (Ester 6:6), and so, 
"And he said in his heart, 'Shall a child be born to him that is a 
hundred years old?"" (Beresheet 17:17). THE MEANING OF "HE 
SAID" IS also to introduce a thought into their hearts, that they 
should say IN THEIR HEARTS. "More and mightier than we" (Shemot 
1:9). Why does it say "than we"? It means, than the angel who is 
appointed over them, because they thought in their hearts that 
Elohim and their power, THAT IS, OF YISRAEL, is greater and 
stronger than us - than THE APPOINTED ANGEL who rules over 
Egypt. 


297. Rabbi Yitzchak said: All the nations of the world draw strength 
from the Ministers WHO ARE APPOINTED IN HEAVEN over them. 
And the children of Yisrael draw their powers from the Holy One, 
blessed be He. And they are called 'the people of Hashem', and not 
‘the people of a ruler WHO WAS APPOINTED". Rabbi Yehuda said: 
Here, the Egyptians are called the people OF THE APPOINTED, as is 
written: "And he said to his people," (Shemot 1:9) and there it is 
written, "I have surely seen the affliction of My people" (Shemot 3:7), 
MEANING actually, "My people." The children of Yisrael are called 
‘the people of Hashem’, and the other nations are called 'the people 
of their appointed rulers’, as it is written: "For let all people walk, 
everyone in the name of his Elohim, and we will walk in the name of 
Hashem our Elohim, forever and ever" (Michah 4:5). 


298. Rabbi Aba said: This passage should have read, 'The children 
of Yisrael are more and mightier than we'. Why does it say: "the 
people of the children..." AND HE ANSWERS: It means the actual 
people of the children of Yisrael, THAT IS, THE PEOPLE OF THE 
CHILDREN OF YISRAEL OF BELOW, WHICH IS THE CORPOREAL 
YISRAEL WHO IS DRAWN from that Yisrael of above, WHICH IS ZEIR 
ANPIN. SINCE THE PEOPLE ARE NOT CONNECTED TO THE 
SUPERNAL YISRAEL, THEY ADDED THE WORD "PEOPLE" because 
they thought that they were the people of the children of Yisrael OF 
BELOW, and not the people of Hashem, WHICH IS ZEIR ANPIN. It is 
written: "And they were mortified on account of the children of 
Yisrael" (Shemot 1:12), instead of, 'On account of the people of the 
children of Yisrael', WHICH IS YISRAEL OF BELOW. FOR 
EVENTUALLY, THEY RECOGNIZED THAT THEY WERE THE 
SUPERNAL CHILDREN OF YISRAEL OF ABOVE, MEANING THE 
PEOPLE OF HASHEM. 
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299. Rabbi Yochanan was before Rabbi Yitzchak. He said: Why did 
Balak choose to say, "Behold, there is a people come out from 
Egypt" (Bemidbar 22:5), and did not say, "Behold the people of the 
children of Yisrael." Rabbi Yitzchak said to him: Balak was a great 
sorcerer, and it is the way of sorcerers to select a matter that is 
completely certain. Similarly, they never mention the father's name 
of a person, but rather his mother's name, which is certain. 
THEREFORE, BILA'AM DID NOT MENTION THE CHILDREN OF 
YISRAEL, WHICH IS THE NAME OF THE FATHER. 


300. This is the way of the demons. They examine the matter that is 
said to them BY THE SORCERERS. If it is false, they notify them with 
false words. And if it is true, whatever they tell them is true at least 
for a short time. Especially if the sorcerers desire an action of them, 
THEY ARE PARTICULARLY CAUTIOUS TO SAY THE TRUTH, THAT 
IS BEYOND SUSPICION. THEREFORE, THEY DO NOT MENTION THE 
NAME OF A PERSON'S FATHER. Rabbi Acha said: Balak used a 
degrading tone, "Behold, there is a people come out from Egypt," 
meaning we do not know where they are from. 


301. Rabbi Yochanan said: Why is it that a people THAT IS UNDER 
THE GUIDANCE of ministers guard themselves, and the people of 
the Holy One, blessed be He, do not guard themselves? Rabbi 
Yitzchak said: The poor man is not comparable to the rich man. The 
poor man needs to guard what is his, BECAUSE PEOPLE ARE NOT 
AFRAID TO CHALLENGE HIM. The rich man does not guard his 
possessions, BECAUSE EVERYONE IS AFRAID TO CHALLENGE 
HIM. AII the more so, Yisrael are UNDER THE GUIDANCE OF a King 
who loves Truth and Justice. And He does justice with His 
household first, because He wants them to be protected against sin 
more than all THE NATIONS. This is what is written: "You only have | 
known of all the families of the earth" (Amos 3:2). 


302. Rabbi Yosi went on the road and Rabbi Acha bar Ya'akov went 
with him. While they were traveling, Rabbi Yosi kept quiet FROM 
WORDS OF THE TORAH, and reflected on worldly things. But Rabbi 
Acha CONTINUED to meditate on the words of the Torah. Rabbi Yosi 
saw a snake that was running after him. Rabbi Yosi said to Rabbi 
Acha: Do you see the snake that is chasing me? Rabbi Acha said to 
him: | do not see it. Rabbi Yosi ran with the snake after him. Rabbi 
Yosi fell and the blood flowed from his nose. He heard them saying, 
"You only have I known of all the families of the earth." DUE TO 
THIS, HE WAS SAVED FROM THE SNAKE. Rabbi Yosi said: If for just 
one moment | CEASED FROM THE WORDS OF TORAH AND 
TURNED TO WORLDLY THINGS, AND THIS HAPPENED TO ME, it is 
much worse for one who has suspended his mind entirely FROM 
WORDS OF TORAH. 


303. He opened the discussion saying: "For Hashem your Elohim 
has blessed you in all the work of your hand: He knows your walking 
through..." (Devarim 2:7). "Who led you...venomous serpents and 
scorpions" (Devarim 8:15). HE ASKS: Why were there venomous 
serpents here IN THE WILDERNESS? AND HE ANSWERS: To punish 
the children of Yisrael any time they separate from the Tree of Life, 
of which it is written: "For he is your life, and the length of your 
days" (Devarim 30:20). 
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304. Come and behold. Rabbi Chiya said: It is written, "He that 
spares his rod hates his son..." (Mishlei 13:24) and, ""I have loved 
you,’ says Hashem” (Malachi 1:2), and also: "And | hated Esau" (Ibid. 
3). What does "hate" REFER TO? It is written: "He that spares his 
rod hates his son," meaning: | hate him, therefore, | spare his rod 
from him. This is even more so with scholars; HE DOES NOT SPARE 
HIS ROD FROM THEM, for the Holy One, blessed be He, does not 
want them to become separated from the Tree of Life, even for one 
moment. 


305. "And he said to his people" (Shemot 1:9). He gave them advice 
in order to do evil with them. Rabbi Tanchum said: The Egyptians 
knew by their knowledge of astrology that they would eventually be 
smitten because of Yisrael. Therefore, their Minister did evil to them 
first. 


306. Rabbi Yitzchak came upon a mountain and saw a man sleeping 
under a tree. RABBI YITZCHAK sat down there. While he was sitting, 
he noticed the earth moving, and saw that tree break and fall. He saw 
fissure holes in the earth, and the earth was rising and falling 


307. The man awoke and screamed towards Rabbi Yitzchak: Jew, 
Jew, cry and wail, because now they are setting up in heaven a 
minister, a supernal ruler, who is destined to do great evil with your 
people. These tremors in the earth are because of you, for whenever 
the earth rumbles it is when a minister arises in the heaven, who will 
do evil with you! 


308. Rabbi Yitzchak was astonished and said: It is certainly written, 
"For three things the earth is disquieted...for a slave when he 
becomes king" ((Mishlei 30:21-22). ITS MEANING refers to a minister 
who was ORIGINALLY SUBJUGATED under a different ruler, AND 
NOW that he rules, and they give him dominion, THE SCRIPTURE 
SAYS THAT THE EARTH QUAKES and, moreover, when THAT 
APPOINTED ONE rules over Yisrael, CERTAINLY THE EARTH 
QUAKES AND IS DISQUIETED. 


309. Rabbi Chama bar Guria said: When the Holy One, blessed be 
He, placed the children of Yisrael under the dominion of other 
nations, He sat and wailed and wept. This is what is written: "My 
soul shall weep in secret" (Yirmeyah 13:17). Rabbi Yosi said: "In 
secret" is precise, THAT IS, IN THE WORLD OF ATZILUT. 
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42. "Behold, the mighty ones shall cry outside" 

Rabbi Elazar tells Rabbi Yehuda that the title verse refers to God's ministers who weep in the outer chambers when God, Who is in the inner 
chambers, is sad and weeping. We learn that these are called angels of peace, and are distinct from the various other types of angels. Rabbi Yehuda 
then asks why the ministers of the other nations oppress Yisrael knowing that this causes God to suffer. Rabbi Elazar's reply indicates that they 
carry out their duties in accordance with God's will. 

The Relevance of this Passage 

This section drives further home the important teaching that all that was, is or will be, is the will of God, thus it is incorrect to think of anything 
happening that is not part of the divine Plan. When we are tempted to think that something in the world has 'gone wrong’, a reading of this section 


1 


helps to elevate the mind to see beyond appearances to where all is One. 


310. Rabbi Yehuda came to Rabbi Elazar and found him sitting with 
his hand in his mouth. He was sad. He asked him: With what is Sir 
occupied? He said to him that it is written: "In the light of the King's 
countenance is life" (Mishlei 16:15). If the Master is sad and 
especially IF HE weeps and wails, what do His ministers do? It is 
written: "Behold, the mighty ones shall cry outside" (Yeshayah 33:7). 
"...outside..." meaning that their Master is within, AS IS WRITTEN: 
"MY SOUL WEEPS IN SECRET," and they are outside. Their Master 
is in the inner rooms, WHICH ARE IN ATZILUT, while they are in the 
outer rooms, WHICH ARE IN BRIYAH, YETZIRAH AND ASIYAH. HE 
ASKS: What are the inner rooms? Rabbi Yitzchak said: They are 
from the ten crowns of the King, MEANING OF THE TEN SFIROT OF 
ZEIR ANPIN IN ATZILUT. 


311. "The ambassadors of peace shall weep bitterly" (Ibid.). HE 
ASKS: Are there any angels who are not for peace? He said to him: 
Yes. Come and behold: there are angels who are of severe 
Judgment, WHO ARE DRAWN FROM THE ASPECT OF GVURAH. 
There are those of Judgment not severe, WHO ARE DRAWN FROM 
MALCHUT. And there are those who have Judgment and 
Compassion WHO ARE DRAWN FROM TIFERET. And there are those 
of Compassion that contain no Judgment at all, WHO ARE DRAWN 
FROM BINAH, and they are called the 'angels of peace'. Pertaining to 
these ANGELS of below, WHICH ARE EXTERNAL, it is written: "I 
clothe the heavens with blackness, and | make sackcloth their 
covering" (Yeshayah 50:3), and: "And all the host of heaven shall rot 
away" (Yeshayah 34:4). 


312. HE ASKS: If this is so, then why do all the ministers who are 
appointed over the other nations enslave His children with heavy 
labor when they see that their Master is sad, BECAUSE OF THE 
SUBJUGATION OF YISRAEL? Rabbi Elazar said: They only do that 
which is incumbent upon them, and they are doing the desire of their 
Master! 
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43. Two tears sink into the great abyss 

Rabbi Dustai explains that when the children of Yisrael are delivered to the supernal ministers of the other nations, twelve courts convene and the 
Master weeps. Then two tears sink into the great abyss, and both the higher and the lower celestial beings descend multiple levels. We also learn 
that when God delivered Yisrael into the power of the supernal minister of Egypt, He made seven decrees that Egypt should subjugate them, and 
seven decrees bestowing benefits on Yisrael. 

The Relevance of this Passage 

A reading of this section teaches us to recognize the good fortune that can exist even in times of great suffering, and indeed that out of great 
suffering great good must come to set the balance straight. The passage is also ideal for a meditation on two, twelve and seven, providing images 
that assist in our inner understanding of the profound wisdom that is contained by number. 


313. Rabbi Dustai said: As soon as the children of the Holy One, 
blessed be He, are given over to the rulers of the nations, twelve 
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courts will convene, MEANING MALCHUT HAS TWELVE 
PERMUTATIONS OF ADONAI, WHICH CONTAINS THE LETTERS OF 
DINA (‘JUDGMENT'). SINCE THE UNION OF YUD HEI VAV HEI 
ADONAI WAS ABOLISHED, IN WHICH THE TWELVE 
PERMUTATIONS OF ADONAI RECEIVED FROM THE TWELVE 
PERMUTATIONS OF YUD HEI VAV HEI, THE TWELVE 
PERMUTATIONS OF ADONAI GATHERED and sank in the great 
Abyss, WHICH IS BINAH. The Master, WHICH IS BINAH, weeps by 
raising the voice CALLED 'WAILINGS'. Two teardrops fell FROM THE 
EYE SOCKETS, WHICH IS BINAH, to the depths of the Great Sea, 
WHICH IS MALCHUT. This is the meaning of: "Your Judgments are a 
great deep" (Tehilim 36:7). Those above rolled downward, and the 
lower beings broke asunder and descended 240 levels. This is what 
is written, "The lion has roared, who will not fear" (Amos 3:8). 
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314. We learned that at the time that the Holy One, blessed be He, 
gave the children of Yisrael to the Minister of Egypt, He made seven 
decrees that Egypt should subjugate them. This is what is written: 
"And they made their lives bitter, with hard bondage in the mortar 
and in brick, and all manner of bondage in the field, all their 
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bondage, wherein they made them serve was with rigor" (Shemot imbag E An nm 1353 mina nup Tiva 
1:14). He correspondingly made seven to the good: "And the 
children of Yisrael were fruitful and increased abundantly, and AM AWN AW bier nM av nyav 


multiplied and grew exceedingly mighty; and the land was filled with 


them" (Ibid. 7). “Onis YNT Konn) nkn "kn Anxvm 


44. "Come, let us deal wisely with them" 

The title verse, we learn, refers to the ministering angels that agreed in their judgment against the supernal children of Yisrael. Rabbi Yitzchak 
compares them to thorns and thistles continually stinging Yisrael so that they would not multiply and grow stronger. 

The Relevance of this Passage 

This section contains a profound teaching regarding the necessity of clinging to God alone, and not to His ministers or angels; for harm can come 
from any quarter - even angels - the moment we lower our sights from the Highest of the High to rest on any lesser goal. 


315. "Come, let us deal wisely with them" (Shemot 1:10). Rabbi Yosi 
said: "Come (Heb. hava)" is an expression of preparation to do 
justice, as is said, "Come, let us go down" (Beresheet 11:7). "Give 
(Heb. hava) a perfect lot" (I Shmuel 14:41). Rabbi Yochanan said: 
Hava is always an expression of agreement and invitation, as in, 
"Come, let us build us a city" (Beresheet 11:4). "Give counsel" (Il 
Shmuel 16:20); "ascribe (Heb. havu) to Hashem, O you 

mighty" (Tehilim 29:1). 


316. Rabbi Yitzchak said: "Come, let us deal wisely with him," 
MEANING: we will agree in Judgment concerning them. "Lest they 
multiply" (Shemot 1:10); and the Holy Spirit says, "So would it 
multiply and so would it spread." And the ministering angels were to 
them as thistles and thorns. This is what is written: "And they were 
mortified (Heb. yakutzu) on account of the children of Yisrael" (Ibid. 
12). ITS MEANING IS THAT THE SUPERNAL CHILDREN OF YISRAEL, 
WHO ARE THE ANGELS, AS SAID EARLIER, were being stung by the 
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ministering angels, like the thorns (Heb. kotz) that prick people. 


45. "And against all the Elohim of Egypt I will execute Judgments!" 

The discussion in this section encompasses the Judgments that God executed against the Egyptians. According to Rabbi Yochanan, when Moses 
spoke the words of the title verse, Dumah, the supernal minister of Egypt, ran in fear. His authority was taken from him and he was appointed as 
minister over Gehenom, to judge the souls of the wicked. After punishing the gods of Egypt, causing the Egyptian idols to melt or rot, God 
commanded the public desecration of the lamb, the chief Egyptian deity. He then punished the nation itself. Rabbi Shimon, son of Rabbi Yosi, then 
comments that the premonition of all these events is apparent in the Pharaoh's words, "Come, let us deal wisely with them; lest they multiply, and it 
shall come to pass, when any war should chance..." 

The Relevance of this Passage 

This section further enhances our understanding of the Zohar's great symbol for materialism and selfish seeking - Egypt - where the power of gold, 
force of arms, and mighty buildings belies a shallow, empty core where things are worshipped instead of God. This image will help to remind us 
when we fall prey to the 'idol worship' of earthly fame and glory - for just as ancient Egypt is but yesterday in the eye of God, so are our whole lives 
as brief and transient as windblown clouds in the high, blue air. 


317. Rabbi Yudai said, said Rabbi Yitzchak: What was the thought of 
the Egyptians to prevent Yisrael from being fruitful and multiplying, 
AND THE THOUGHT OF the minister who was appointed over them 
to bring this into their hearts? BECAUSE "AND HE SAID TO HIS 
PEOPLE," REFERS TO THEIR MINISTER? AND HE ANSWERS: But 
he said to them, 'know that one son will emerge from Yisrael and 
Judgment will be done by his hand against your Elohim.' 
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318. For Rabbi Yochanan said: When Moses said, "And against all 
the Elohim of Egypt | will execute Judgments" (Shemot 12:12). 
Dumah, the Minister of Egypt went four hundred parasangs FROM 
GREAT FEAR. The Holy One, blessed be He, said to him: 'A decree 
was decreed before Me, AND IT CAN NOT BE RESCINDED for it is 
written: "Hashem shall punish the host of the high ones on 

high..." (Yeshayah 24:21). At that moment, his authority was 
removed and Dumah was appointed TO BE the minister of Gehenom, 
to judge the souls of the wicked there. And Rabbi Yehuda said: He 
was appointed over the dead. 


319. Rabbi Chanina said: It is written, "Upon their Elohim Hashem 
inflicted punishments" (Bemidbar 33:4). AND HE ASKS: Are there 
Judgments upon Elohim of silver or of gold or of wood or of stone? 
Rabbi Yosi said: Those of silver or gold melted of themselves, and 
those of wood rotted. 


320. Rabbi Elazar said: The deity of Egypt was a lamb and the Holy 
One, blessed be He, commanded the execution of Judgments upon 
it, to burn it in fire, as is written: "The carvings of their Elohim shall 
you burn with fire" (Devarim 7:25), in order that its odor should 
spread, and, "its head, with its legs, and its entrails," IN A 
DISRESPECTFUL WAY. Furthermore, its bones shall be thrown in 
the marketplace. And this was the hardest of all to Egypt. This is the 
meaning of Judgments. 


321. Rabbi Yehuda said: Upon their very Elohim DID HE EXECUTE 
JUDGMENTS, and this is their minister, to fulfill: "Hashem shall 
punish the hosts of the high ones on high, and the kings of the earth 
upon the earth" (Yeshayah 24:21). Their sages, and of course their 
minister, knew all this. Therefore it is written, "Come, let us deal 
wisely." 


322. Rabbi Yochanan said: There were many idols in Egypt and the 
Nile RIVER was their deity, and the Holy One, blessed be He, 
executed Judgments on all of them. Rabbi Aba said: This OPINION 
of Rabbi Yochanan is exact and clear, since their deities were 
smitten first, then the nation. The Nile also was smitten first, and the 
wood and stones THAT THEY WORSHIPPED. This is what is written: 
"That there may be blood throughout all the land of Egypt, both in 
vessels of wood, and in vessels of stones" (Shemot 7:19), that were 
for them their actual Elohim. And Rabbi Yitzchak said TO RABBI 
YOCHANAN: It is written, "the hosts of the high ones on high," yet 
the Nile was not on high, BUT RATHER ON THE EARTH. Rabbi 
Yochanan said: Because of the vast amount of water of the Nile, it 
appeared as though THE RIVER was on high. Rabbi Yitzchak said: 
Their minister was smitten first and afterwards the rest of their 
Elohim! 
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323. Rabbi Shimon, the son of Rabbi Yosi, said: The actual smiting 
of the nation of Egypt was done only by the sea, as is written: "There 
remained of them not even one" (Shemot 14:28). Before, Judgments 
were executed upon their Elohim, and therefore it is written: "Come, 
let us deal wisely with them; lest they multiply, and it shall come to 
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pass, when any war should chance" (Shemot 1:10). They prophesied 
about the future according to what occurred to them. "They also join 
our enemies" (Ibid.); they prophesied about the supernal camps OF 
ANGELS that would dwell among them, "and fight against us." They 
prophesied about the words: "Hashem shall fight for you" (Shemot 
14:14). "And so go up out of the land," as is said: "And the children 
of Yisrael went out with a high hand" (Ibid. 8). 
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46. "The song of songs, which is Solomon's" 

Rabbi Elazar expounds upon the title verse, explaining that God after created heaven and earth and the divisions of day and night, He created angels 
to sing praises by day, and angels to sing praises at night. The angels that sing by day are on the right side, while the angels that sing by night are 
on the left side. The angels of the night include all three Columns, and they are above all the other singers. When they listen to the songs of the 
children of Yisrael by day, they gain knowledge and understanding of matters that they were unable to grasp previously. Heaven and earth, 
signifying the Male and the Female, also gain strength through this singing. Rabbi Nechemyah then explains that he who achieves knowledge of the 
celestial singing will also merit profound knowledge of the Torah and Wisdom, through which he will learn what was and what will be. It was in this 
way that both David and Solomon gained knowledge. Indeed, through that song, Solomon was able to penetrate the essence of Wisdom and he then 
composed many proverbs and wrote a book that he called "The Song of Songs." 

Rabbi Elazar then explains that the supernal singers began to sing at Levi's birth, however their singing was not perfected until after Moshe was 
born, Aharon was anointed, and the Levites became sanctified. Because the actions of the lower beings complete the supernal ones, when the 
singing of below issued from the tribes of Levi, all were sanctified above and below and the worlds became one, with one King dwelling over them. 
We learn that the singers of below are called Levites because they are joined to and united with the singers above. Also, the seed of Levi is joined to 
the Shechinah through Moses, Aharon, and Miriam. Before the birth of these three figures, the supernal singers could not perform their function. 
We're also told that Levi's descendant Amram was called this because the mightiest nation descended from him. However, his name is not 
mentioned because he secretly left his wife and later returned to her. When this happened, God rebuked the heavenly singers and they ceased their 


song until God extended His right hand to Amram. 
The Relevance of this Passage 


This section introduces the theme of heavenly music that threads throughout the Zohar and is closely related to the mystery and wisdom of 


numbers. A reading of it helps to open and attune the inner ear, enabling us to start hearing the heartbreakingly beautiful chords of supernal music 


drifting in like distant waves, and, unlike earthly music, carrying with it wisdom that defies all other forms of language and settles upon our souls 


like petals made of light. 


324. "And there went a man of the house of Levi, and took to wife a 
daughter of Levi" (Shemot 2:1). Rabbi Elazar opened the discussion 
saying: "The song of songs, which is Solomon's" (Shir Hashirm 1:1). 
We learned that when the Holy One, blessed be He, WHICH IS 
BINAH, created His world, the wish He so wished, and He created the 
heavens, WHICH IS ZEIR ANPIN, with His right hand, WHICH IS THE 
SECRET OF CHASSADIM, and the earth, WHICH IS THE NUKVA, with 
His left hand, WHICH IS THE SECRET OF GVUROT. And He so 
desired to guide the day and the night, THAT THEY SHOULD BE 
PAIRED IN THE SECRET OF THE PASSAGE: "AND THERE WAS 
EVENING AND THERE WAS MORNING, ONE DAY" (BERESHEET 
1:5). He created the angels, WHO ARE DRAWN FROM ZEIR ANPIN, 
who are appointed by His kindness by day, and He created the 
angels who are appointed to sing praises by night. FOR THE SONG 
IS THE SECRET OF THE ILLUMINATION OF CHOCHMAH THAT IS 
DRAWN THROUGH THE NUKVA, THAT IS CALLED 'NIGHT'. This is 
what is written, "Hashem will command his steadfast love (Heb. 
chesed) in the daytime," (Tehilim 42:9) THROUGH THE ANGELS 
WHO ARE APPOINTED OVER CHESED, "and in the night His song 
shall be with me" (Ibid.), THROUGH THE ANGELS WHO ARE 
APPOINTED OVER THE SINGING, those on the right, MEANING 
THOSE APPOINTED OVER CHESED, and those on the left, MEANING 
THOSE APPOINTED OVER THE SINGING. Those OF THE RIGHT 
listen to the singing of the day, the singing of holy Yisrael, 
BECAUSE YISRAEL SINGS PRAISES BY DAY. Rabbi Yitzchak said: 
Those who say songs of praise by night listen to the singing of 
Yisrael by day, as is written: "The companions hearken for your 
voice" (Shir Hashirm 8:13). 
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325. Rabbi Shimon said: One group, WHICH IS THE LEFT COLUMN, 
is comprised of three groups, MEANING THAT IT IS COMPRISED OF 
ALL THREE COLUMNS, and recites songs during the night. This is 
the meaning of: "She rises also while it is yet night and gives food to 
her household" (Mishlei 31:15). 


326. Rabbi Elazar said: Ten things were created on the first day, 
among them being the attribute of night, WHICH IS MALCHUT, and 
the attribute of day, WHICH IS TIFERET. It is written about the 
attribute of night: "She rises also while it is yet night, and gives food 
(Heb. teref) to her household." FOR FOOD IS JUDGMENTS, as is 
written: "He tears (Heb. taraf) me in his wrath" (lyov 16:9), MEANING 
THE WRATH OF HASHEM TORE ME. It is also written: "...and tears in 
pieces, and none can deliver" (Michah 5:7). and, "and a portion (Heb. 
chok) to her maidens" (Mishlei 31:15). Rations are also Judgments, 
AS IS WRITTEN: "a statute (Heb. chok) and an ordinance" (Shemot 
15:25), and "his statutes and his ordinances" (Tehilim 147:19). "For 
this is a statute for Yisrael, an ordinance of the Elohim of 

Jacob" (Tehilim 81:5). From here, IT IS UNDERSTOOD that the 
attribute of Judgment rules at night. 


327. We learned that those who sing praises at night are singers 
WHO RISE above all those who sing. When the living, MEANING THE 
LOWER BEINGS, start singing, the supernal ones gain added 
strength to know and to recognize and to grasp what they could not 
grasp before. Heaven and earth, WHICH ARE MALE AND FEMALE, 
ALSO gain added strength through this singing. 


328. Rabbi Nechemyah said: Fortunate is one who achieves 
knowledge of that singing, MEANING THAT MOCHIN OF THE 
ILLUMINATION OF CHOCHMAH. For we learned, the one who merits 
the singing will know the subjects of Torah and wisdom, and will 
hear and ascertain and add strength and power in what was, and into 
what is going to be. And by this, Solomon gained knowledge. 


329. For Rabbi Shimon taught that David, may he rest in peace, knew 
of this, MEANING HE ACHIEVED THE MOCHIN OF CHOCHMAH 
INSIDE DA'AT. THEREFORE, he composed many songs and praises, 
and in them alluding to what would come in the future. He added 
strength and power through the Holy Spirit, WHICH IS THE SECRET 
OF THE NUKVA AT THE TIME THAT IT IS RECEIVING A SPIRIT 
FROM HOLINESS, WHICH IS THE SECRET OF CHOCHMAH. He knew 
the subjects of Torah and Wisdom, and heard and ascertained and 
added strength and power in the Holy Language, WHICH IS THE 
SECRET OF THE NUKVA WHEN IT IS RECEIVING DA'AT FROM 
HOLINESS, WHICH IS THE SECRET OF CHOCHMAH. 


330. And Solomon gained more merit through the song and achieved 
wisdom, and weighed and searched and composed many proverbs, 
and wrote a book from that very poem, as written: "I acquired men 
singers and women singers" (Kohelet 2:8). This means: | learned the 
science of poetry from those lofty poems, and those lower than 
them. This is the meaning of the words, "The song of songs:" a song 
of all those singers of above, a song which includes all that pertains 
to the Torah and to wisdom, to strength and might, what was and 
what will be; a song that the singers above sing. 
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331. Rabbi Elazar said: All those who sing, MEANING THE 
SUPERNAL SINGERS, stopped SINGING PRAISES until Levi was 
born. Since the birth of Levi and afterwards, they said praises, BUT 
IT WAS STILL NOT COMPLETE. When Moses was born and Aaron 
was anointed and the Levites became sanctified, the singing became 
complete. And they stood, THE SUPERNAL SINGERS, on their 
watches. 


332. Rabbi Elazar also said: At the moment of Levi's birth, they 
opened above and said THAT THE SHECHINAH SAID TO ZEIR 
ANPIN, "O that You were as my brother, that sucked the breasts of 
my mother! When I should find You outside, and would kiss You; 
and none would scorn me" (Shir Hashirm 8:1). "O THAT YOU WERE 
MY BROTHER," MEANING THAT YOU SHOULD GIVE ME 
CHOCHMAH, BECAUSE FROM THE POINT OF VIEW OF 
CHOCHMAH, ZEIR ANPIN AND THE NUKVA ARE CALLED 
'BROTHER' AND 'SISTER' "THAT SUCKED THE BREASTS OF MY 
MOTHER." FOR THEN THEY BOTH SUCK FROM BINAH, AND ARE 
OF AN EQUAL LEVEL. "WHEN I SHOULD FIND YOU OUTSIDE, AND 
WOULD KISS YOU," FOR THE ILLUMINATION OF CHOCHMAH 
WITHOUT CHASSADIM IS ON THE OUTSIDE. SHE ASKED HIM TO 
KISS HIM AND SHINE FROM HIM ALSO WHEN SHE IS OUTSIDE. 
"AND NONE WOULD SCORN ME" REFERS TO THE KLIPOT THAT 
ARE ROUSED ON THE OUTSIDE TO SCORN THE SHECHINAH, AS IT 
IS WRITTEN: "SIN CROUCHES AT THE DOOR" (BERESHEET 4:7). As 
soon as the singing of below emerged from the tribe of Levi, 
DIVIDING INTO RIGHT AND LEFT PRIESTS AND LEVITES, they were 
all sanctified, standing on their watches - MEANING THE SUPERNAL 
MINISTERS and THESE ANGELS became sanctified, corresponding 
to these LEVITES - companions as one. BECAUSE THE ACTIONS OF 
THE LOWER BEINGS COMPLETE THE SUPERNAL ONES, THEN the 
worlds BECOME as one and one King dwells over them. AFTER ALL 
THESE PREPARATIONS, Solomon came and composed a book from 
the song of those singers, AS MENTIONED, and the Chochmah was 
concealed in it! 


333. Rabbi Yehuda said: Why are the singers of below called 
Levites? IT IS because they are attached (Heb. nilvim) and joined as 
one above. THE REASON BEING that the soul of the one became 
attracted and attached above TO HASHEM, who hears the singing. 
Therefore Leah said: "Will my husband be joined to me" (Beresheet 
29:34). Rabbi Tanchum said: THE REASON HE WAS CALLED LEVI IS 
BECAUSE the seed of Levi is entirely attached to the Shechinah by 
Moses, Aaron and Miriam, and to all his children after him. They are 
attached to Hashem to serve Him. 


334. Come and behold: at the time that the poets stood above, they 
did not keep their post until the three brethren, Moses, Aaron and 
Miriam, were born. This may apply to Moses and Aaron, but why 
Miriam? Rabbi Yosi said: It is written: "And women singers" (Kohelet 
2:8), and, "And Miriam answered them" (Shemot 15:21). 
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335. We have learned that when Levi was born, the Holy One, 
blessed be He, took him and chose him from all his brothers, and set 
him in the land. And he begot Kehat, and Kehat begot Amram, who 
begot Aaron and Miriam. He separated from his wife, and when he 
brought her back, the singers above were singing. The Holy One, 
blessed be He, reproved them, and the song ceased until He 
stretched out His right hand and extended it to Amram. 


336. Why was he called Amram? Because a mighty nation (Heb. am 
ram) over all mighty nations descended from him. Why was his name 
not mentioned? In the name of Rabbi Abahu, Rabbi Yehuda said it 
was because he discreetly left and secretly returned to his wife, so 
that he would not be recognized, as written: "And there went a man," 
instead of, 'And Amram went', openly. "And took to wife a daughter 
of Levi" (Shemot 2:1). She also returned in secret, and was not 
mentioned by name. 
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47. "And there went a man" 

While Rabbi Abahu interprets the title verse as a reference to Gavriel, who brought Amram's wife back to him, Rabbi Yehuda states that it refers to 
Amram, who decided to marry his wife because he was urged to do so from above. Rabbi Yitzchak then explains that Amram was not worthy to give 
birth to Moses until he obtained a portion in the Shechinah by marrying "a daughter of Levi". He was then worthy of bearing a son with a great voice, 
to whom God attached His Name, "Good". Amram himself then merited a divine voice, and in this way he advanced to a higher level. 

The Relevance of this Passage 

Once more we are shown the intricate clockwork mechanisms of cause and effect in life, how, as the saying goes, 'One good deed deserves 
another,’ and that by helping others we help ourselves, for there really is no 'other' when all is One. A reading of this passage also encourages the 
development of our inner 'voice', by which we can emanate righteousness, using holy thoughts and sacred words silently, or to spread the great 
peace we feel when close to the Light, letting it wash against the walls and doors and lives of all we pass by or meet each day, pushing back the 
shadows by a hair's breadth each time, to pave the streets with the jewels of our yearning for the feet of Mashiach to walk upon. 


337. Rabbi Abahu said: "And there went a man" (Shemot 2:1), refers 
to Gavriel, as it is written, "And the man Gavriel" (Daniel 9:21), for he 
went and returned her to Amram. Rabbi Yehuda said it was actually 
Amram, but his name is not mentioned because he was not going to 
marry his wife out of his own volition, but rather from above. 
BECAUSE THE URGING OF THE HOLY ONE, BLESSED BE HE, 
PREVAILED ON HIM, HE WENT. 
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338. Rabbi Yitzchak said: WHY IS IT THAT by Aaron and Miriam the 
union of their parents is not mentioned in the Torah, but by Moses is 
written: "And took to wife a daughter of Levi" (Shemot 2:1)? AND HE 
ANSWERS: IT IS to show that the Shechinah is named after 'Levi', 
and Amram was not worthy to beget Moses until he took part with 
the Shechinah. Then did he beget Moses This is what is written: 
"And took to wife a daughter of Levi," WHICH IS SHECHINAH. 
Therefore, it is written: "And when she saw that he was a goodly (lit. 
'good")..." MEANING THAT THE SHECHINAH DWELT ON HIM. 
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339. Rabbi Elazar said: Amram merited that there should emerge 
from him a son who would merit a great voice, WHICH IS ZEIR 
ANPIN, as is written: "And the Elohim answered him by a 

voice" (Shemot 19:19). And Amram merited a divine voice, WHICH IS 
MALCHUT, as is written: "And took to wife a daughter of Levi," 
meaning a divine voice (lit. 'a daughter of a voice"). Therefore it says, 
"And there went," meaning he went to this level! We learned that 
when Moses was born, the Holy One, blessed be He, united His 
name over him, as is written: "And when she saw that he was 
good..." AND GOOD IS THE NAME OF THE HOLY ONE, BLESSED BE 
HE, as is written: "Hashem is good to all" (Tehilim 145:9), and "O 
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taste and see that Hashem is good" (Tehilim 34:9). HENCE, THE 


HOLY ONE, BLESSED BE HE, IS CALLED 'GOOD'. jn 


48. "And the king of Egypt died" 

Rabbi Yehoshua of Sachnin explains that God did not remember or hear the prayers of Yisrael until the time when the supernal minister of Egypt fell 
from power, as signified by the title verse. 

The Relevance of this Passage 

A reading of this section reminds us that we must wait patiently for change, as the universal structure necessarily impedes the speed with which our 
prayers are answered - and impatience is its own obstacle. 


340. "And it came to pass in the course of those many 

days" (Shemot 2:23). Rabbi Yehoshua of Sachnin said it was at the 
end of their exile that Yisrael were subjugated with all kinds of labor. 
"In the course of those many days." They were many to THE 
SOJOURN OF Yisrael in Egypt, MEANING THAT THE END HAD 
ARRIVED. Since the end of their exile was complete, it is written: 
"And the king of Egypt died" (Ibid.). What is the meaning? IT IS that 
the Minister of Egypt was lowered from his high position and fell 
from his glory. THEREFORE, THE TORAH SAYS ABOUT HIM, "AND 
THE KING OF EGYPT DIED," SINCE HIS DESCENT WAS 
CONSIDERED BY HIM AS DEATH. Since the king of Egypt who was 
their minister fell, the Holy One, blessed be He, remembered Yisrael 
and heard their prayers. 
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341. Rabbi Yehuda said: Come and behold. As RABBI YEHOSHUA 
OF SACHNIN SAID, as long as the minister held sway over Yisrael, 
the cries of Yisrael were not heard. But as soon as their minister fell, 
it is written: "And the king of Egypt died." Immediately, "the children 
of Yisrael sighed by reason of their bondage, and they cried, and 
their beseeching rose to the Elohim" (Ibid.). BUT until that time, their 
beseeching was not answered. 
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49. Two tears into the Great Sea 

Rabbi Elazar explains that when God has mercy on Yisrael, He suppresses the attribute of Judgment by dropping two tears (signifying two attributes 
of Judgment) into the Great Sea (signifying the Sea of Wisdom) in order to sweeten them. In this way, He turns the attribute of Justice into the 
attribute of Compassion. 

Rabbi Yitzchak then clarifies the apparent contradiction in the verse, "Behold, Egypt marched after them," explaining that it refers to the deposed 
and powerless supernal minister of Egypt. 

Finally, Rabbi Aba answers Rabbi Yosi's question regarding the verse, "Behold, the day of Hashem comes..." This, we're told, refers to the day on 
which God will Judge the heathen nations and their ministers will fall from power. 

The Relevance of this Passage 

This section is a living explanation of how the Light flows through the Sfirot, and that no quality of the Holy One is static, but each flows a little into 
and out of the others according to the actions of the Righteous in this world. So that - as it is here - Justice can be tempered with Compassion, just 
as Wisdom can be enhanced with understanding, as the situation merits. Thus we learn that our every deed is vital to the world and stands like a 
lock-keeper with his hands upon the wheel: a turn to the left, and the river of Light is shut out; a turn to right, and it pours through again in a torrent 
of blinding Glory that overflows its banks, quenching the parched and patient dust. 


342. Rabbi Elazar said: Come and behold the compassion of the Holy 
One, blessed be He. When He has mercy for Yisrael, He subjugates 
the attribute of Judgment, lowers it, and has compassion for them. 
We learned that the Holy One, blessed be He, drops two tears into 
the Great Sea. HE ASKS: What are the two tears? Rabbi Yosi said: It 
is not clear. We see that one should say to a medium who obtains 
information through the bones of the dead that he and his words are 
false. 


343. Rabbi Elazar said: We do not follow the Klipah of necromancy. 
IT IS NOT SO, RATHER the clarification of the matter is, because we 
learned that in the ten Sfirot of the King there are two tears to the 
Holy One, blessed be He, and they are two attributes of Judgment. 
Judgment comes from both of them, as is written: "These two things 
have befallen you" (Yeshayah 51:19). And when the Holy One, 
blessed be He, remembers His children, He lowers them to the Great 
Sea, the Sea of Wisdom, WHICH IS MALCHUT, to sweeten them. 
THEN the attribute of Judgment IN MALCHUT is changed into the 
attribute of Mercy and has compassion for them. Rabbi Yehuda said: 
There are two tears, from where the tears come, and Judgment 
comes. 


344. Rabbi Yehuda said: It is written, "And behold, Egypt marched 
after them" (Shemot 14:10). And Rabbi Yosi said: This is the minister 
of Egypt. IT APPEARS THAT HE WAS STILL IN AUTHORITY AT THE 
TIME THE CHILDREN OF YISRAEL LEFT EGYPT, yet you say that, 
"And the king of Egypt died," (Shemot 2:23) refers to the minister of 
Egypt, AND THIS WAS BEFORE YISRAEL LEFT EGYPT. Rabbi 
Yitzchak said these words OF RABBI YOSI ARE NOT 
CONTRADICTORY, BUT EVEN maintain the above explanation of the 
passage, WHICH IS THAT THE KING OF EGYPT DIED. For it is 
written here: "And, behold, Egypt," and there, "And the king of Egypt 
died." This teaches that AFTER THE EXODUS FROM EGYPT, there 
was no king, because BEFOREHAND they had removed him from his 
high position. Therefore, it is written: "And, behold, Egypt" instead 
of, ‘And, behold, the king of Egypt.' "And...died," DOES NOT MEAN 
THAT HE WAS NULLIFIED ALTOGETHER, ONLY THAT THEY 
REMOVED HIM FROM HIS HIGH POSITION AND HE COULD NO 
LONGER HARM, as is written: "For all the men are dead who sought 
your life" (Shemot 4:19). THIS MEANS THAT THEY CAN NO LONGER 
DO HARM; ALSO "DIED" HERE MEANS THAT HE COULD NO 
LONGER DO HARM BECAUSE HE HAD BEEN REMOVED FROM HIS 
HIGH POSITION! 


345. Said Rabbi Yitzchak, said Rabbi Yehoshua: Come and behold. 
All the kings of Egypt were named Pharaoh, yet here it says merely 
that the king of Egypt DIED, AND DOES NOT SAY 'PHARAOH, THE 
KING OF EGYPT'. THAT IS BECAUSE WHAT IS BEING DISCUSSED 
IS THE MINISTER OF EGYPT, AS MENTIONED EARLIER, AND IF IT 
WERE WRITTEN 'Pharaoh' instead, then it would actually mean 
Pharaoh AND NOT THE MINISTER OF EGYPT. Come and behold: as 
long as there is rule over the nation above BY THE MINISTER, there 
is rule over the nation below. When dominion above is removed 
FROM THE MINISTER OF THE NATION, then dominion below is also 
removed. 
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346. Rabbi Yosi said: It is written, "Behold, the day of Hashem 
comes..." (Zecharyah 14:1), "but it shall one day be known as 
Hashem's..." (Ibid. 7). HE ASKS: And are not the rest of the days also 
Hashem's? Rabbi Aba said: It teaches that the other days are given 
over to the ministers, and that day will be of the Holy One, blessed 
be He, and not the ministers' in order to execute Judgment upon the 
heathen. On that day, all the ministers will fall from their high 
positions and it is therefore written: "And Hashem alone will be 
exalted on that day" (Yeshayah 2:17). Because on that day, the 
ministers will have no exaltation. 


50. Does Hashem have a sword? 


Rabbi Aba and Rabbi Yitzchak discourse on the sword of God, by which He executes Justice. The verse that describes the angel of God, who stands 
"with a drawn sword in his hand," signifies that he was granted permission to execute Judgment. The words of the Angel of Death, "and | will reveal 
refer to the disclosure of the sin that is the cause of death. Finally, the verse, "And he put up his sword again into its 


their place of slaughter," 
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sheath," signifies the return of the permission to execute Judgment to the Judge to whom it belongs, God. 


The Relevance of this Passage 


This majestic vision of power and perfect order should be studied until it remains mdelibly printed in our minds and can be summoned up in times 


of doubt or fear, to remind us that the Lord our God is One, and, just as He holds up the arch of heaven with unerring might and reason, the 


unimaginable vastness of galaxies, sphere within swirling sphere, no more than a wedding-band of Light upon his finger, so he surely can govern 


without fault the querulous little kingdoms of our lives. 


347. Rabbi Aba said: When the Holy One, blessed be He, executes 
Judgment upon the ministers above, it is written: "For my sword is 
sated in heavens" (Yeshayah 34:5). AND HE ASKS: Does Hashem 
have a sword? Rabbi Yitzchak said: He does have a sword, as it is 
written: "The sword of Hashem is full of blood" (Ibid. 6) and, "And 
with His sword, upon all flesh..." (Ibid. 66:16). 


348. Rabbi Aba said: With this sword Hashem accomplishes the 
Judgment that He performs, as is written: "And saw the angel of 
Hashem standing between the earth and the heaven, with a drawn 
sword in his hand" (I Divrei Hayamim 21:16). AND HE ASKS: Was 
there a drawn sword in the hand of the angel? AND HE ANSWERS: 
Rather, it means he was granted permission to execute Judgment, 
AND THIS PERMISSION IS TERMED "SWORD." 


349. HE RAISE A DIFFICULTY. For Rabbi Yehoshua bar Levi, said: 
The Angel of Death told me, 'Were it not for my consideration for the 
honor of creatures, | would reveal the place of slaughter (the slit in 
the neck) just like in an animal.' SO IT APPEARS THAT THERE IS AN 
ACTUAL SWORD IN THE HANDS OF THE ANGEL OF DEATH. Rabbi 
Aba said: Everything, MEANING WHEREVER IT IS WRITTEN 
"SWORD" BY THE SUPERNAL ONES, INFERS permission was 
granted to him to execute judgment, AND NOT THE ACTUAL USING 
OF A SWORD. "AND I WILL REVEAL THEIR PLACE OF 
SLAUGHTER," MEANS THAT HE WILL REVEAL THE CAUSE OF 
DEATH, MEANING THE SIN, WHICH IS LIKE A PLACE OF 
SLAUGHTER, WHICH IS THE CAUSE OF DEATH OF THE ANIMAL. It 
is written: "With his sword drawn in his hand" (Yehoshua 5:13), as 
permission was given to him to execute judgment. HE ASKS: If so, 
what is the meaning of the passage: "And he put up his sword again 
into its sheath" (I Divrei Hayamim 21:27)? Rabbi Aba said: IT MEANS 
that the Judgment was returned to the Judge, and the permission TO 
EXECUTE JUDGMENT WAS RETURNED to the one who possesses 
the permission, MEANING TO HASHEM. 
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51. "And the children of Yisrael sighed" 

From the discourse on the title verse, we learn that this refers to the supernal children of Yisrael above. Rabbi Elazar then describes the nature of 
the punishment that the ministers of the other nations receive when God Judges them. We learn that they are made to pass through the River of 
Fire, the fire that defeats fire, where they lose their power and positions to ministers of other nations, who rule in their place. 

The Relevance of this Passage 

The vanity of human wishes is laid out here in this potent image showing how the mighty of this world fall: no matter who they were, it is what they 
were and what they did that matter in the end, when a whole lifetime will seem like a brief and troubled dream. It is an image we should use when 
tempted by the baubles and glittering trash with which the world rewards to serve another master. A rose has thorns, but a tempting apple does 


not... 


350. "And the children of Yisrael sighed" (Shemot 2:23). HE ASKS: It 
is not written 'they sighed' with a reflexive form, WHICH WOULD 
SIGNIFY THAT THEY SIGHED BECAUSE OF THEIR OWN 
TROUBLES, but rather with a transitive form, WHICH CAN BE 
CONSTRUED TO MEAN THAT THEY POSSIBLY SIGHED BECAUSE 
OF THE TROUBLES OF OTHERS. HE ANSWERS: That is to say they 
sighed from above, that the sighing was from them above, MEANING 
THAT THE ANGELS SIGHED FOR THE CHILDREN OF YISRAEL. 


351. Rabbi Brachyah said: THE PASSAGE, "THE CHILDREN OF 
YISRAEL SIGHED" (IBID.), refers to the children of Yisrael above, 
MEANING THE ANGELS. THE CONCLUSION OF THE PASSAGE: 
"FROM THE LABOR" IS TO TEACH who are the children of Yisrael IN 
THIS PASSAGE. Those who are called "those who serve," mean 
those who are of the supernal service; NAMELY THE MINISTERING 
ANGELS. THEREFORE, IT IS NOT NECESSARY TO DEDUCE THIS 
FROM THE FACT THAT IT IS NOT WRITTEN WITH A REFLEXIVE 
VERB AS THE WORDS OF THE PREVIOUS PARAGRAPH. "And their 
cry rose up to the Elohim" TEACHES US that until that hour their cry 
did not rise up before Him. 


352. Rabbi Yitzchak said: When the Holy One, blessed be He, 
punishes the company of supernal ministers, NAMELY THE 
MINISTERING ANGELS, AND THE MINISTERS OF THE SEVENTY 
NATIONS, what is the nature of that punishment? Rabbi Elazar said: 
He has them pass through Nahar Dinur ('the river of fire’), and 
depose them from their positions, and appoints different ministers of 
the other nations. He said to him: But it is written: "The flames of fire 
His ministers" (Tehilim 104:4). THUS, HOW DOES THIS AFFECT 
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THEM IF THEY PASS THROUGH THE RIVER OF FIRE? He said to 
him: There is fire that is stronger than fire, and there is fire that 
rejects fire. THEREFORE, EVEN THOUGH THEY ARE OF FIRE, THE 
FIRE OF THE RIVER OF FIRE IS STRONGER. AND THERE, 
PUNISHMENT IS DONE TO THE FIERY ANGELS. 


NUN. KOTTI NUN DN] NUND NIP 


52. A sigh, a cry, a wail 

Rabbi Yitzchak discusses the distinction between a sigh, a cry and a wail. We learn that crying involves words, while wailing is crying without 
words. Because it comes from the heart, prayer with wailing is the most powerful form of prayer. Rabbi Brachyah gives the example of Samuel, who 
"wailed to Hashem all night" because this form of prayer allows the closest access to God. The intensity of this silent expression of prayer and 
sorrow is such that it can effect a change in the decreed Judgment for the individual, since wailing dominates the aspect of Justice in this world and 
the world to come. 

The Relevance of this Passage 

This section picks up again the theme of inner music, of sound and vibration, and should be read before plunging deeply into prayer that exceeds 
the boundaries of words and instead amplifies the pure chord of a yearning soul until it swoops outward as the music of humanity and its waves 
wash up against the Throne upon which the Great King sits listening. For each wave that reaches Him, two more will be returned mingled within the 
echoing waters that break into a surf of Light over the heart of he or she who prays sincerely, seeking only to give and not receive. 

A reading of this section broadens our understanding of various forms of prayer and stimulates us to express our most true and unutterable 
emotions. The outward expression of our spiritual emotions is a powerful tool that brings us into a closer connection with the Eternal. 


353. Rabbi Yitzchak said: There are three subjects here: a sigh, a cry, 
a wail, and each one is different from the other. THEY ARE NOT 
SIMILAR TO EACH OTHER. "Sigh" as is written, "And the children of 
Yisrael sighed" (Shemot 2:23); "wail" as written, "And they 

wailed" (Ibid.); and "cry" as is written, "And their cry went up to 
Hashem." Each one is explained individually, and the children of 
Yisrael did all of them. Rabbi Yehuda said: The children of Yisrael 
did cry and wail, but they did not sigh! This is implied from what is 
written: "And they sighed," INSTEAD OF USING THE REFLEXIVE 
VERB, as there was sighing for them from above. 


354. HE ASKS: How are wailing and crying different? Rabbi Yitzchak 
said: There is no crying, except in prayer! As written: "Hear my 
prayer, Hashem, and give ear to my cry," (Tehilim 39:13) AND SO, 
"But to you have I cried, Hashem" (Tehilim 88:14) and, "I cried to you 
and you have healed me" (Tehilim 30:3). SO WE SEE THAT "CRY" 
MEANS WORDS OF PRAYER, and "wailing" means wailing without 
saying anything, MEANING WITHOUT WORDS. Rabbi Yehuda said: 
Wailing is therefore greater than all of them, because wailing is in 
the heart. This is written: "Their heart wailed to Adonai" (Eichah 
2:18). Wailing and crying out in prayer are closer to the Holy One, 
blessed be He, than prayer and sighing, for it is written: "And they 
wail to me, I will surely hear their wail!" (Shemot 22:22). 


355. Rabbi Brachyah said: The Holy One, blessed be He, said to 
Shmuel, "I regret that | have set up Saul to be king" (II Shmuel 15:11). 
It is written: "It grieved Shmuel, and he wailed to Hashem all 

night" (Ibid.). He forsook everything, MEANING SIGHING AND 
CRYING, and took to bewailing because it is closer to the Holy One, 
blessed be He, than all of them. This is what is written: "And now, 
behold the wail of the children of Yisrael have come before 

Me" (Shemot 3:9). 


356. The sages taught that it is considered a complete prayer in the 
heart when one prays and weeps and wails until he can no longer 
move his lips. It never returns empty, but rather is accepted. Rabbi 
Yehuda said: Wailing has great value, for it tears the decreed 
Judgment of a person from all his days. 


357. Rabbi Yitzchak said: Wailing is of great value for it has power 
over the attribute of judgment above. Rabbi Yosi said: Wailing is of 
great value for it has power in this world and in the World to Come. 
Because of wailing, a person acquires this world and the World to 
Come, as is written: "They wailed to Hashem in their distress. He 
delivered them from their afflictions" (Tehilim 107:6). 


53. "My beloved is mine, and | am his: he feeds among the roses" 
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Rabbi Shimon first discourses on the creation of the upper and lower worlds. He explains that God created both worlds at the same moment by one 
thought. He chose the angels to be His servants in the upper realm and He chose Yisrael to be His children in the lower realm. In the title verse, "My 
beloved is mine, and | am His," signifies the reciprocation of this filial relationship between God and Yisrael. 

Rabbi Shimon then interprets the symbolic meaning of, "He feeds among the roses." This, we're told, signifies that God leads this world from the 
attribute of Judgment, alluded to by the red color of the rose, to the attribute of Mercy, alluded to by the white color of the nectar. Rabbi Aba then 
expounds upon the spiritual significance of the scent of the rose, and explaining that this is why we smell the myrtle at the end of Shabbat. 

Another explanation of the title verse interprets it as an allusion to the sinner, who is called 'red', who puts a sacrificial offering into the fire, which is 
also red, and then sprinkles the blood around the altar. The white smoke that rises from the burnt offering alludes to the conversion of the attribute 


1 


of Justice into the attribute of Compassion. The burning of incense involves the same principle, since both the offering and the scent of the offering 
is red and white. Rabbi Yosi then explains that this also applies to the individual, who must offer red and white in order to obtain atonement. Since 
the destruction of the Temple, man must sacrifice his own fat (white) and blood (red) by fasting. The fasting causes the body to weaken and burn, 
symbolizing the sacrificial fire, and the scent that rises from his mouth is then an altar of atonement. 

The section concludes with alternative explanations of the title verse, one of which points out that just as roses could not exist without thorns, the 
Righteous would not be recognizable without the wicked. 

The Relevance of this Passage 

This section is of tremendous importance, for all of its component parts are concerned with the subject that is only raised directly at the end: the 
question of the nature and purpose of evil in the world. This is one of the most profound issues in all of the Zohar, and is not as easily grasped as 
one might think at first. We must give its metaphors and analogies space to grow, to expand and reveal themselves fully; for although day may seem 
like the opposite of night, darkness is not the opposite of Light in reality, but rather the absence of Light - and an absence is not a true quality. We 
must thus be careful in equating evil with good, for it is incorrect to think of the situation as if it were two mighty and opposed empires. The Lord 
our God is One: He has no rivals or contenders for the Throne. And if we were truly aware of who it is we harm when we harm another, it would not 
be possible to inflict that harm. The question of whether evil is ever consciously performed, or whether it is just what happens in the absence of 
good, is far too complex to own a simple straightforward answer. Indeed, it is bound up within the mysteries of Creation and duality themselves. 
And the Zohar rarely deals with simple questions, which is why its circling, echoing debates often require the reader to partake, with the rabbis, of 
the very thought-processes themselves that sometimes lead to answers or conclusions too deep for words - yet nonetheless accessible to a mind 
sufficiently stilled to become a mirror for the heart. For those who desire it diligently enough, the Zohar can teach us how to think with the heart, and 
how to feel with the mind. It is a process sometimes referred to as transmuting base metals into gold. Bear in mind, though, that no one would want 
a heart of gold, since it is a light heart that lives long. Although they often punch the very envelope of the mind's ability to understand, and to 
understand itself - so that which sees can see itself - the rabbis always manage to enjoy themselves as well. They laugh as often as they weep. So 
should we. 


358. "Now Moses kept the flock of Yitro his father-in-law, the priest 


of Midyan" (Shemot 3:1). Rabbi Shimon opened the discussion, 
saying: "My Beloved is mine, and | am His: He feeds among the 
roses" (Shir Hashirm 2:16). Rabbi Shimon said: Woe to people who 
do not pay attention and do not know that all the worlds arose in one 
thought at the moment it arose in thought before Hashem to create 
His world. And with this thought were they all created, as it is 
written: "In wisdom have You made them all" (Tehilim 104:24). And 
with this thought, which is wisdom, this world and the world above 
were created. 


359. He stretched out His right hand and created the world above, 
WHICH IS ZEIR ANPIN. He stretched out His left hand and created 
this world, WHICH IS MALCHUT. This is what is written: "My hands 
have also laid the foundation of the earth," WHICH IS MALCHUT, 
"and my right hand has spanned the heavens," WHICH IS ZEIR 
ANPIN. "When I call to them, they stand up together" (Yeshayah 
48:13). All of them were created in a moment, and He made this 
world corresponding to the world above. The model of all that is 
above EMERGED below, FOR THERE IS NOTHING BELOW THAT 
HAS NO ROOT IN THE HIGHER WORLDS. The sea is the model of all 
that there is below ON THE EARTH, and it is all one. He created 
angels in the higher worlds. He created people in this world. He 
created a Livyatan in the sea, as is written: "To couple the tent 
together, that it might be one" (Shemot 36:18). 


360. It is written about Adam: "For in the image of Elohim made He 
man" (Beresheet 9:6), and: "Yet You have made him a little lower 
than the angels" (Tehilim 8:5). If people are so precious with their 
actions yet they perish from the dust of the well, MEANING THEY 
PERISH THROUGH THE KLIPOT THAT CLING TO THE DUST OF 
MALCHUT, WHICH IS CALLED 'WELL', how can they come to draw 
SUSTENANCE from the well? And He chose those above, THE 
ANGELS, and He chose the children of Yisrael. He did not call those 
above children, but those below He did call 'children'. This is what is 
written: "You are the children of Hashem your Elohim" (Devarim 
14:1). He called them children and they called Him Father, as is 
written: "For You are our Father" (Yeshayah 63:16), and also: "My 
Beloved is mine, and | am His" (Shir Hashirm 2:16). He chose me and 
| chose Him. 
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361. "He feeds among the roses". He grazes among the roses even 
though the thorns surround them, MEANING THE KLIPOT, and no 
other can feed among the roses as He. Another explanation of, "He 
feeds among the roses," is that as the rose is red and the nectar 
THAT IS SUCKED FROM IT is white, so the Holy One, blessed be He, 
leads His world from the attribute of Judgment, ALLUDED TO BY 
THE RED, to the attribute of Mercy, WHICH IS ALLUDED TO IN THE 
COLOR WHITE. As it is written: "Though your sins be like scarlet, 
they shall be white as snow" (Yeshayah 1:18). 


362. Rabbi Aba was traveling on the road with Rabbi Yitzchak. They 
came upon some roses. Rabbi Aba took one ROSE in his hands and 
continued walking. Rabbi Yosi met them and said: It is certain that 
the Shechinah is here. | see a rose in the hands of Rabbi Aba AND 
THAT HE IS to learn FROM IT much wisdom, because | know he took 
it only to teach that wisdom. 


363. Rabbi Aba said: Sit, my son, sit. They sat down. Rabbi Aba 
smelled that rose. He said the world is definitely maintained only by 
the scent. FOR IT IS THE SECRET OF THE MOCHIN OF THE 
ILLUMINATION OF CHOCHMAH THAT RADIATE FROM BELOW 
UPWARDS, AS DOES SCENT. Because | see that the soul is 
maintained only through the scent, therefore we smell the myrtle at 
the end of Shabbat IN ORDER TO DRAW THE MOCHIN OF THE 
ILLUMINATION OF CHOCHMAH, WHICH IS THE SECRET OF ITS 
SCENT, AS ALREADY MENTIONED. 


364. He opened the discussion, saying: "My beloved is Mine, and I 
am His, He feeds among the roses" (Shir Hashirm 2:16), MEANING 
that my Beloved is mine and | am His, because He leads His world 
with roses. The rose has a scent and it is red, yet squeeze it and it 
turns white. But its scent never leaves, and the Holy One, blessed be 
He, does lead his world in this way, for otherwise the world would 
not exist, because of the sinner. And the sinner is called 'red', as 
written: "Through your sins be like scarlet, they shall be white as 
snow" (Yeshayah 1:18). SIMILARLY, THE SINNER makes his offering 
to fire, which is red, then sprinkles the blood, which is red, around 
the altar. So it is for the attribute of Justice, WHICH IS ALLUDED TO 
IN red. Squeeze it, MEANING WHEN THE OFFERING IS BURNED ON 
THE ALTAR, and the smoke rises all white. Then the red turns into 
white, WHICH INDICATES THAT the attribute of Justice turns into the 
attribute of Compassion. 
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365. Come and behold: the attribute of Judgment needs its scent 
only from the red part, BECAUSE THE SCENT, WHICH IS THE 
SECRET OF THE RADIANCE OF CHOCHMAH, IS NOT DRAWN FROM 
THE WHITE PART - WHICH IS THE RIGHT COLUMN WHICH IS 
ENTIRELY CHASSADIM - BUT RATHER FROM THE RED PART, 
WHICH IS THE LEFT COLUMN, FROM WHICH SOURCE IS 
CHOCHMAH. And Rabbi Yehuda said that it is written: "And they cut 
themselves according to their fashion with swords and lances till the 
blood gushed out upon them" (I Melachim 18:28), but they knew that 
they would not get from the attribute of judgment, WHICH IS 
MALCHUT, what they wanted - NAMELY, TO DRAW THE CHOCHMAH 
FROM ABOVE TO BELOW, WHICH ALL IDOL WORSHIPERS WANT - 
except with red - MEANING THROUGH THE LEFT COLUMN, WHICH 
IS RED. AND THEY THEREFORE CUT THEMSELVES WITH SWORDS 
UNTIL BLOOD GUSHED OVER THEM, IN ORDER TO ATTRACT THE 
RED. 


366. Rabbi Yitzchak said: moreover, red and white, WHICH ARE 
LEFT AND RIGHT, are always close and the scent arises from them 
both. This is BECAUSE THE CHOCHMAH, WHICH IS IN THE LEFT, IS 
NOT ABLE TO ILLUMINATE WITHOUT BEING CLOTHED WITH THE 
LIGHT OF CHASSADIM, THAT IS IN THE RIGHT. AND THEREFORE, 
as the rose is red and white, so is the scent of the offering and the 
offering ITSELF is of red and white. Come and behold: from the 
scent of the incense, some of the spices are red and some are white; 
namely, the frankincense is white, pure myrrh is red, and the scent 
rises from red and white. Therefore, He leads His world in roses, 
which are red and white. And it is written: "To offer Me the fat and 
the blood" (Yechezkel 44:15). THE FAT IS WHITE AND THE BLOOD 
IS RED. 


367. Correspondingly, a person who offers his fat and blood is 
granted atonement, for the one is red and the other is white. Just as 
the rose, which is red and white, is not cast to turn completely white, 
save in fire, similarly the offering is not cast so as to turn it 
completely white, except in fire. Now one who fasts and offers his fat 
and blood does not get thin so as to turn completely white, save in 
fire. For Rabbi Yitzchak said, through the fasting of man, his limbs 
become weakened and the fire gains control over him, and at that 
time he must offer his fat and blood in that fire, and that is called 'the 
Altar of Atonement'. 


368. This is what Rabbi Elazar would pray and say when he fasted: It 
is revealed and known before You, Hashem, my Elohim and the 
Elohim of my fathers, that | have offered up before You my fat and 
blood, and | have seethed them with the heat of the weakness of my 
body. May it be Your will that the scent that rises from my mouth at 
this moment shall be as the scent that rises from an offering in the 
fire of the altar, and You shall favor me. 
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369. So we find that a person offers in his fasting the fat and blood, 
and the scent that rises from his mouth is an altar of atonement. 
Therefore, they instituted prayer in place of the offering, with the 


stipulation that one should intend that which we said. Rabbi Yitzchak 


said: From here and further it is written, "Everything that passes 
through the fire, you shall make it go through fire, and it shall be 
clean" (Bemidbar 31:23), MEANING THAT THROUGH THE FIRE IT 
HAS BEEN RETURNED TO BE ENTIRELY WHITE. Rabbi Yosi said: 
When the Temple was in existence, a person would offer his 
sacrifices in this manner, IN THE SECRET OF THE RED AND WHITE 
AND THE SCENT THAT RISES FROM THEM, AND ITS RETURN TO 
WHITENESS THROUGH THE FIRE, AS EXPLAINED. And he is 
granted atonement. Now, the prayer of a person atones for him in 
place of the offering in that way, OF THE INTENTION CONCERNING 
THE OFFERING. 


370. Another explanation OF THE PASSAGE: "My Beloved is mine, 
and | am His: He feeds among the roses" (Shir Hashirm 2:16). Just 
as the roses have thorns prevalent among them, the Holy One, 
blessed be He, conducts His world with righteous and wicked 
people. Just as the roses could not exist without the thorns, the 
righteous would not be recognizable were it not for the wicked. For 
Rabbi Yehuda said: How are the righteous recognized? Because 
there are wicked people. Another explanation: "He feeds among the 
roses," He leads his world in six years. BECAUSE THE WORD 
"SHOSHANIM" ('ROSES") IS COMPOSED OF THE LETTERS SHESH- 
SHANIM (SIX YEARS), and the seventh is Shabbat to Hashem. 
Another explanation: "Among the roses," MEANS by those who 
study the Torah, BECAUSE "SHOSHANIM" HAS THE SAME 
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54. "Now Moses kept the flock" 

Rabbi Chiya begins the discourse on the title verse by explaining that as a worthy shepherd guides his flock to good pastures and treats them 
tenderly, God guides His children on the straight and righteous path. We learn that God saw that Moses was a wise and considerate shepherd over 
Yitro's flock and He knew that Moses would lead Yisrael with these same qualities. Therefore, God made him king over all of Yisrael. Rabbi Yehuda 
then expounds upon the qualities and benefits of a good leader of Yisrael. 

Rabbi Yosi follows this discussion with a discourse on Moses' journey to Mount Sinai. We learn that both Moses and the mountain were prepared 
for each other from the time of Creation. As soon as Moses saw it, he knew it was the mountain of God and he was drawn to it. He saw birds flying 
from the mountain and falling at his feet, and interpreting this sign, he led Yisrael "far away into the desert," and ascended the Mountain alone. From 
this, there follows a discussion of the fiery flame in which God appeared to Moses. We learn that this flame represents Judgment, since the flame 
appeared at the time of Minchah. In their discussion, the Rabbis also explain that because the evening is a time of Judgment and the morning is a 
time of Mercy, it is proper to eat bread in the morning and meat at night. 

The Relevance of this Passage 

This section too is of immense importance, outlining for us the pivotal moment in human history that is also the turning point in every human life. 
Like the previous passage, this one is not susceptible to simple exposition, either. Would man have stood face to face with God, talking with him 
"like a friend" and receiving the Law, if there had been no Moses? Are the Ten Suggestions for a decent life in a righteous society 'natural law'? 
Does every person instinctively know right from wrong? Or is this knowledge earned through suffering? 

Why does God seem to require suffering from those He befriends? Why does Moses require the counsel of Yitro? Why does he allow Aaron to 
construct the golden calf? What does this signify? Why does Moses have to veil his face from the people? What is the meaning of the 'cloudy pillar' 
or 'pillar of cloud' in which God appears? Why do we need to know every last detail and measurement of the Ark? Is this section analogous to the 
building of Solomon's Temple? If so, why the special significance of a craftsman who specializes in bronze-casting in both accounts? And what 
relevance can all this have for us now? These are the kinds of questions that will be posed and handled, often recurring, throughout the many, many 
pages ahead, until an answer has been delivered to head, heart, or soul, or all three. 

What is most relevant here is that we are witnessing the blueprint for a righteous society on the drawing board, and will learn that without 
righteousness there is no world, indeed no Creation. For it sometimes appears that the Creation exists so that we can learn to be righteous in it; and 
it is sustained solely by righteousness. By righteousness, too, will we see God, Who is a hidden treasure waiting to be found, and wanting to be 
found -since for this did He make the universe. There should be a sense of awe in the reader, at this stage, knowing that he or she is about to 
discover, not just life's secrets, but God's very own secrets. If the Torah is the key, then the Zohar is the lock in which it turns. 


371. "Now Moses kept the flock of Yitro his father-in-law, the priest 
of Midyan" (Shemot 3:1). Rabbi Chiya opened the discussion, 
saying: "A Psalm of David, Hashem is my shepherd; I shall not 
want" (Tehilim 23:1). "Hashem is my shepherd," means "the 
shepherd of mine." In the same way that a shepherd leads his sheep 
and brings them to a good pasture, to a fat pasture, to a place of a 
stream of water, He straightens their path with righteousness and 
Justice. Also of the Holy One, blessed be He, it is written, "He makes 
me to lie down in green pastures, he leads me beside the still waters. 
He restores my soul." 


372. Rabbi Yosi said: The way of the shepherd is to lead his flock 
with righteousness, to distance them from stealing, to lead them on 
a plain, and at all times the rod is in his hand so that they do not turn 
off right or left. So does the Holy One, blessed be He, do. He herds 
Yisrael, leading them on a plain, with the rod constantly in His hand, 
so they will not turn right or left. 


373. Another explanation of: "Now Moses kept the flock." Rabbi Yosi 
said: Know that as long as the shepherd is skillful in managing his 
sheep, he is ready to accept the yoke of the Kingdom of Heaven. If 
the shepherd is a simpleton, it is said of him: "There is more hope of 
a fool than of him" (Mishlei 26:12). 


374. Rabbi Yehuda said: Moses was wise and knowledgeable in 
leading his flock. Come and behold: we learn this from David, "And 
he is tending the sheep" (I Shmuel 16:11), which teaches us that he 
was very wise and tended his sheep properly and appropriately. The 
Holy One, blessed be He, therefore made him king over all of Yisrael. 
And why sheep and not cows? Because the children of Yisrael are 
named sheep, as written: "But you my flock, the flock of my pasture, 
are men" (Yechezkel 34:31), and, "Like the flock of sacrifices, like the 
flock of Jerusalem" (Yechezkel 36:38). 


375. As one attains life in the World to Come due to the sheep, when 
they are offered upon the altar, he who leads the children of Yisrael 
properly attains due to them life in the World to Come. Furthermore, 
he who herds the sheep takes the lambs to his bosom when the 
ewes give birth, so that they will not tire and be fatigued, and the 
shepherd carries the LAMBS after their mothers, and pities them. So 
should the leader of the children of Yisrael lead them mercifully and 
without cruelty. And thus did Moses say, "That You should say to 


me, 'Carry them in your bosom" (Bemidbar 11:12). 


115 imin iw Pk nw nyi mm num .371 
yi» ^" a> «inna Np nnb XMM o2 qu 
mn by nyin '" ayin " mids NPIN Kb 
priv myriad n» bim RiT nk imn nyin 
Indy wm jo bm nipa jw mynd 
Nika $n5 Nm WIA viupn nk owa p1y3 

ai? ww 357» nimio m by "ya? RYT 


nk pzya3 xim ,nyi qr 59b 17 Wak .372 
niwm nmm bnn m pp AIX 
witpm ]2 Nia qma w Row iva pawm 
iv" ymy Sei? nw nyis xin xm ya 

Swit qna? iw xbw ia pawn ny Son 


POH I Was AY mg nu INK 033 .373 
ANE nx 531» n3n nya par baw yb vin 
nying nN omy mada biy Sap> pm xim 

aman 57035 mpn Kp yoy ,nviu 


iib pa TT nan nu mmm 23 Was .374 
nyi nim "nNiU AT ASH ONÀ diNY nk 
nyi mm ,mm bi n»n TT ym grira 
ya NUmpnz amy rco gnum psa Ky 
WN ."?3 Mw (xt "b bx: 53 by Jpn km 
IDX) "NU RY op? Sey nmm 523 
n'"U7p [X¥D ,23:n51.nnk DINK MYN [RY KY 

DWI (RYD 


"a oy vmm 32 UNE abiy "no 
(Ww ean nbivz "n5 noir obawa nwa 
bpi: nyin nabh inwa Rin nx Avi 
odin vam axo? xou 773 ipa ooxdp onix 
ORD wen ]2.nmbv nm animx "nk 
"DN 12) niv xd mana nmn T 


z vib e: 


376. As a good shepherd saves the sheep from the wolves and lions, 
the leader of Yisrael, if he is good, saves them from the heathen and 
the Judgment of below and of above, and guides them into the life of 
the World to Come. Moses was such a Faithful shepherd, and the 
Holy One, blessed be He, saw that he was worthy of shepherding 
Yisrael, using the same principles that he used to tend to the sheep, 
the lambs according to their needs and to the females according to 
their needs. 


377. It is therefore written: "Now Moses kept the flock of Yitro his 
father-in-law" (Shemot 3:1) and not his own. Rabbi Yosi said: As he 
gave Moses his daughter Tziporah to wife, did he not give him cows 
and sheep, for Yitro was rich? But Moses did not tend to his own 
sheep, lest one would say that since his flock was with him, he 
tended to them well. Therefore, it says, "The flock of Yitro his father- 
in-law" and not his own. "The priest of Midyan": Rabbi Tanchum 
said: Though he was an idolater, since he was kind by him, he 
tended to his flock properly, in a good, fatty and rich pasture. 


378. "And he led the flock far away into the desert" (Ibid.). Rabbi Yosi 
said: Since the day that Moses was born, the Holy Spirit did not 
move away from him. He saw through the Holy Spirit that that desert 
was holy, and prepared to receive upon it the yoke of heavenly 
kingdom. What did he do? He led the flock to the desert. Rabbi 
Yitzchak said: "Far away (lit. 'after") the desert" and not in the desert, 
for he did not want them to come into it but led them away from the 
desert. 


379. "And came to the mountain of the Elohim to Horeb" (Shemot 
3:1). He alone CAME without the sheep. Rabbi Yitzchak said: There 
is a stone that draws and receives metal, and THE METAL jumps on 
it when it sees it. So with Moses and mount Sinai: when they 
appeared to each other he jumped on it. This is what is written: "And 
he came to the mountain of Elohim to Horeb." 


380. Rabbi Aba said: They were designated from the six days of 
Creation, the one together with the other. On that day, the mountain 
quaked before Moses. When he saw him entering it and jumping 
upon it, the mountain quieted. This teaches us that they were happy 
with each other. 
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381. Rabbi Yanai said: Moses knew that the mountain was the mount 
of the Elohim, as written: "And came to the mountain of the Elohim." 
We learned what Moses saw on that mountain. He saw birds fly, 
spreading their wings yet not approaching it. 


382. Rabbi Yitzchak says: He saw birds flying and soaring from 
there, falling at Moses's feet. He immediately noticed it, and stood 
the flock away from the desert and entered alone. 


383. "And the angel of Hashem appeared to him in a flame of fire out 
of the midst of a bush" (Shemot 3:2). Rabbi Tanchum said: It was the 
time for the afternoon prayer, upon which the attribute of Judgment 
has sway. Rabbi Yochanan said that it is written: "Hashem will 
command his Chesed in the daytime" (Tehilim 42:9). It mentions the 
attribute of Chesed, not the attribute of Judgment. Rabbi Yitzchak 
said: When the light sets until it descends, it is called 'day', which is 
the attribute of Chesed. Once it descends, it is called evening, which 
is the attribute of Judgment, as written: "And Elohim called the light 
day" (Beresheet 1:5). 


384. Rabbi Yochanan said: The time of Minchah is from the sixth 
hour or less. As we learned, Rabbi Yitzchak said that it is written: "At 
evening you shall eat meat, and in the morning you shall be filled 
with bread" (Shemot 16:12). At twilight, the time of Judgment, "you 
shall eat meat." And it is written: "And while the meat was yet 
between their teeth... the wrath of Hashem was inflamed against the 
people" (Bemidbar 11:33). This is because at twiligjt, the Judgment 
of Malchut has sway. "And in the morning you shall be filled with 
bread," since that time is considered Chesed. It is also written: "The 
Mercy of El endures continually (lit. ‘all the day")," (Tehilim 52:3) and, 
"And Elohim called the light day," which is in the morning. 


385. Rabbi Tanchum said: The one is red and the other is white; red 
at twilight, as written: "At evening you shall eat meat," and white in 
the morning, as written: "And in the morning you shall be filled with 
bread." Rabbi Yitzchak said: It is written, "And the whole assembly 
of the Congregation of Yisrael shall kill it towards evening," (Shemot 
12:6) which is the time to execute Judgment. Rabbi Yehuda said: We 
have deduced from the two daily sheep, one is offered to correspond 


to the attribute of Chesed, and the second corresponds to Judgment. 


386. Rabbi Yehuda also said: Why is it written, "The one lamb shall 
you offer in the morning" (Bemidbar 28:4). Instead of 'The first 
lamb'? But "The one lamb," sole one to corresponds to the attribute 
of Chesed. For it never says of the second that it was good. 
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387. Rabbi Tanchum said: Isaac therefore composed the prayer of 
Minchah, which is corresponds to the attribute of Judgment. Rabbi 
Yitzchak said: From this, "Woe to us! For the day declines, for the 
shadows of the evening are lengthened" (Yirmeyah 6:4). "For the day 
declines" is the attribute of Chesed. "For the shadows of the evening 
are lengthened," for the attribute of Judgment has already gained 
the ascendancy. Abraham composed the morning prayer 
corresponds to the attribute of Chesed. 


388. The sages taught why He appeared to Moses in a fiery flame, 
which is Judgment, at the time that Moses ascended on Mount Sinai. 
Rabbi Ya'akov said: Then the time caused it, MEANING IT WAS THE 
TIME OF JUDGMENT, NAMELY THE TIME OF MINCHAH. Rabbi Yosi 
said: Everything, MEANING THE FLAME OF FIRE, THE NAME 
HOREB AND THE BUSH, is all rooted to one stem. It is written: "He 
came to the mountain of the Elohim to Horeb" (Shemot 3:1), "And at 
Horeb you angered Hashem" (Devarim 9:8), and: "And the angel of 
Hashem appeared to him in a flame of fire out of the midst of a 
bush" (Shemot 3:2), MEANING they would eventually be like a bush, 
as it is written: "As thorns cut down, burned in fire" (Yeshayah 
33:12). THE PLACE CAUSED IT, FOR THE CHILDREN OF YISRAEL 
WOULD EVENTUALLY SIN THERE, AND BECOME LIKE A BUSH. 
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THEREFORE, HE APPEARED IN A FIERY FLAME, WHICH IS M 
JUDGMENT, THAT BURNS UP THE WICKED, AS WRITTEN: 

"THORNS CUT DOWN, BURNED IN FIRE." 


55. "out of the midst of a bush" 

Rabbi Yehuda first explains that the burning bush is an allusion to the fire of Gehenom that punishes but does not utterly destroy the wicked. Thus, 
it signifies God's compassion towards the wicked. 

We then learn that God appeared to Moses in the flame of fire because Moses was unlike all the other prophets, and only he was able to approach 
the flame without being burned by it. This was because Moses' soul was drawn from a place from where no other was drawn; his unique connection 
to Mercy allowed him to confront Judgment without fear. Rabbi Shimon then establishes that although Bila'am was Moses' counterpart, Bila'am 
drew strength from the lower crowns and he acted according to impurity below, while Moses drew from the holy Crown above and his actions were 
performed according to Holiness. This follows the duality inherent in all aspects of the universe. 

Finally, Rabbi Yochanan refers to Rabbi Yitzchak's interpretation of the title verse to explain that the burning bush was a sign to reassure Moses that 
Yisrael would not succumb under the burden of their oppression. 

The Relevance of this Passage 

While it is an awesome prospect, the Burning Bush is also here defined as a gentle, reassuring symbol, its flames much like the fires of love that 
give delight and do not burn, or the supernal Light in which form God first manifests Himself within creation. Another analogy would be atomic 
energy used for peaceful purposes: a raging, white-hot holocaust that destroys nothing. Aware that they are about open the vault of God's secrets, 
the rabbis are now intent on gently leading us in to take our place at their feet with deceptively simple answers to even more deceptively simple 
questions. Few symbols are more relevant or potent as the Burning Bush, though, and this section allows us raise it high into the soul's dark night, 
as guiding light, and emblem of the power that binds the atom and also rages within the molten inferno of stars - and yet also lights our way with the 
promise that not so much as a hair on our head will be ever be in danger of burning. The Zohar, at this point, begins to feel like a mighty ship whose 
engine's turbines are gathering speed, whose vast wheels within wheels begin to turn, faster and faster, churning the waters into foam, as it heads 
for open sea. 


389. Rabbi Yehuda said: From here we learn the compassion of the 
Place, MEANING OF THE HOLY ONE, BLESSED BE HE, towards the 
wicked, for it is written, "and behold, the bush burned with 

fire" (Shemot 3:2), to punish the wicked with it, AS MENTIONED 
ABOVE. "But the bush was not consumed" (Ibid.), meaning that they 
were not utterly destroyed. "Burned with fire" is all the same an 
allusion to the fire of Gehenom, MEANING EVEN THOUGH THE FIRE 
APPEARED TO MOSES, WHO WAS RIGHTEOUS, IT IS 
NONETHELESS AN ALLUSION TO THE FIRE OF GEHENOM WHICH 
IS FOR THE WICKED. "But the bush was not consumed," so it does 
not destroy them utterly. 
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390. Another explanation of: "And the angel of Hashem appeared to 
him in a flame of fire" (Shemot 3:2). HE ASKS: Why did He appear to 
Moses in a flame of fire, and not to the other prophets. Rabbi Yehuda 
said: Moses is not like the other prophets, for we learned that 
everyone who approaches the fire is burnt by it. Yet Moses 
approached it and was not burnt, as it is written: "And Moses drew 
near to the thick darkness where the Elohim was" (Shemot 20:18), 
and, "And the angel of Hashem appeared to him in a flame of fire out 
of the midst of a bush." 


391. Rabbi Aba said: IN THIS SUBJECT of Moses, we should observe 
it with supernal Wisdom. Why is it written: "Because | drew him out 
of the water" (Shemot 2:10)? THIS COMES TO TEACH US that one 
who is drawn from water, WHICH IS CHESED, does not fear fire, 
WHICH IS JUDGMENT. Rabbi Yehuda said: Because we have learned 
the place from where THE SOUL OF Moses was derived, no other 
person was derived. Rabbi Yochanan said he was composed of the 
ten levels OF ZEIR ANPIN as is written: "He is the trusted one in all 
My house" (Bemidbar 12:7), WHICH IS THE NUKVA. It is not written: 
‘the trusted of My house’, WHICH WOULD IMPLY THE TRUSTED OF 
THE NUKVA, BUT RATHER IT IS WRITTEN, "HE IS THE TRUSTED," 
WHICH MEANS THE TRUSTED OF ZEIR ANPIN, WHICH IS HIGHER 
THAN THE NUKVA. Blessed is the portion of the person whose 
Master testifies of him thus. 


392. Rav Dimi said: Is it not written, "And there arose not a prophet 
since in Yisrael like Moses" (Devarim 34:10)? And Rabbi Yehoshua 
bar Levi said: In Yisrael none arose but among the nations of the 
world there did arise, and who is he? He is Bila'am. SO HOW CAN 
YOU SAY THAT NO OTHER PERSON WAS HEWN FROM THE PLACE 
THAT MOSES WAS HEWN? Rabbi Elazar said to him: Certainly, you 
speak well. He remained silent. When Rabbi Shimon bar Yochai 
came, they asked him this matter. 


393. RABBI SHIMON opened the discussion, saying: Heaven forbid 
that the fluid flowing from the BLOOM FLOWER, THAT HAS A FOUL 
ODOR, would mix, with the good balsam - MEANING, ARE YOU, 
HEAVEN FORBID, COMPARING THE WICKED BILA'AM, TO OUR 
MASTER MOSES? But certainly this is THE MEANING OF: "Among 
the nations of the world there did arise, who is Bila'am's"; that 
Moses's actions were above IN HOLINESS and Bila'am below IN 
IMPURITY. Moses utilized the holy crown of the Supernal King, 
WHICH IS ZEIR ANPIN above. Bila'am utilized the lower crowns, 
which are unholy below. And in that manner precisely it is written: 
"And Bila'am, the son of Be'or the sorcerer, the children of Yisrael 
slew by the sword" (Yehoshua 13:22). WE SEE THAT HE IS CALLED 
"THE SORCERER" BECAUSE HIS ACTIONS WERE IN IMPURITY, and 
if you can not conceive that he did more THAN THIS, look to his 
mule. FOR HE BECAME IMPURE WITH HER AND COPULATED WITH 
HER, AS OUR SAGES OF BLESSED MEMORY SAID. Rabbi Yosi 
came and kissed his hands and said: Behold, the stone that was in 
my heart has gone, MEANING THAT THIS QUESTION WEIGHED 
UPON HIS HEART LIKE A STONE IN HIS HEART AND NOW IT HAS 
LEFT AND HE IS RELEASED FROM IT. 


394. From this, THE WORDS OF RABBI SHIMON, it appears that 
there are those above and those below, right and left, Mercy and 
Judgment, the children of Yisrael and the heathen. The children of 
Yisrael utilize the crowns of above, which are holy. The heathen 
utilize the crowns of below, which are not holy. Those OF YISRAEL 
are of the right, and those OF THE HEATHEN are of the left. 
Nevertheless, the upper prophets OF YISRAEL differ divided from 
the lower prophets OF THE HEATHEN; the prophets of holiness are 
separate from the prophets that are not from holiness. 
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395. Rabbi Yehuda said: Just as Moses differed from all the prophets 
in the holy supernal prophecy, Bila'am was similarly separate from 
the other prophets below, the magicians of non holy prophecy. 
Moses nevertheless was above and Bila'am below, and many levels 
divided them. 


396. Rabbi Yochanan said in the name of Rabbi Yitzchak, that Moses 
thought and said: 'Perhaps, heaven forbid, the children of Yisrael 
will expire from this hard labor', as it is written: "And looked on their 
burdens" (Shemot 2:11). Therefore, "the angel of Hashem appeared 
to him in a flame of fire...and he looked, and, behold, the bush 
burned with fire" (Shemot 3: 2). That is, they are enslaved to hard 
labor, but "the bush was not consumed"; NAMELY, THEY DO NOT 
PERISH IN EXILE, AS MENTIONED ABOVE. Happy are Yisrael that 
the Holy One, blessed be He, separated them from all nations and 
called them 'children', as it is written: "You are the children of 
Hashem your Elohim" (Devarim 14:1). 
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